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CHAPTER ONE 
INTRODUCTION 
1. The problem stated 
The purpose of this dissertation is to exmaine recent 
expressions about the nature of the Christian Church in 
order to discover a doctrine of the Church which may be 
offered to Christians as a foundation for the f urtherance 
of Christian unity. Trends toward such unity, as seen in 
the ecumenical movement, reveal the need of wider and clear-
er understanding of the meaning of "the Church." The ·world 
Conference on Faith and Order which was held at Edinburgh in 
.1937 was at once the result of many years of careful planning 
and effort toward unity, and one of the two ecumenical meet-
ings held that year at which the proposal for the World 
Council of Churches was given formal expression. Describing 
that conference, George w. Richards writes, "The primary 
problem, which gradually emerged ••• was the true conception 
of the nature of the Church itself--its faith, and its 
mission in the world.nl Differences in the manner of con-
1. American Theological Committee, NOC, 116. (References 
to sources are usually indicated in this dissertation by 
abbreviations which are explained in the Bibliography. 
The name of the author, or in this and one or two other 
instances, of the group issuing a report corporately, 
should be consulted.) 
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ceiving the Church have been found to be stumbling blocks 
in the way toward more visible Christian unity, as we shall 
see in more detail presently. Leaders vn~o have thought that 
theological differences would vanish in the presence of warm, 
brotherly fellowship have not been disappointed in the mood 
of goodwill which has prevailed over the great ecumenical 
gatherings of the twentieth century, but they have found that 
ecclesiastical differences would not be exorcised by a right 
spirit alone. Repeatedly, they who have assumed that because 
the branches twined they were of one vine have been forced 
to get down to earth and dig to discover whether they did 
truly come from one root or from several. To that uncompleted 
exploratory delving, in the hope of finding a common root and 
revealing it to those who are willing to see it, this work is 
dedicated. 
2. Relevance of a doctrine of the Church 
"The question of the nature of the Church, 11 writes Emil 
Brunner, "is the decisive question for theology, and also 
for every system of theological ethics."l To explain itself, 
the Church must understand itself. Until recently, American 
Protestant thought regarded the doctrine of the Church as 
peripheral rather than central. Charles Clayton Morrison 
1. DI, 52). 
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asserts that because of our fa i lure to recognize the 
orientation of theology in history, in the events wh ich 
accompanied the institution of t h e Christian co:rn.rnunity, 
Christian controversy "is a kind of battle in mid-air over 
bloodless categories."l The doctrine of the Church is to 
theology what the foundation is to a building ; it supp orts 
the structure and it defines the area. 
The importance of the doctrine of the Church has been 
brought into sharp er relief by a new understanding of the 
evangelistic resp onsibility of all Christians, an emphasis 
on the fact that relig ious knowledge is a social act, and 
3 
the concrescence of Christian groups in the ecumenical move-
ment of the twentieth century. 
In recent years, Elton Trueblood has called attention 
to the new understanding of the social nature of Christianity. 
Earlier it was fashionable for the religion of 
many intellectuals to be mere individualism, but 
a deep er understanding has made us realize that 
Christianity is by its very nature social. The 
fel l owship is not an extraneous resu lt or a n inciden-
tal factor, but is, instead, essential to t h e entire 
conception. Once there we.re wiseacres who raised a 
feeble laugh by saying they believed in Christianity 
but not in Churchianity, but their humor has lost its 
effectiveness because it is now so severely dated. 
A clearer understanding of the Christian enterprise 
and especially the stu~y of Christ's method of 
continuing his work h as made us see that a non-
Church Christianity is contradiction in terms.2 
Jesus placed the command to love our nei ghbors next to the 
l. WIC, l?J. 
2. SOH, 36. 
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corMaand to love God with the whole personality. In t h e 
New Testament, Christians are subjects of a king dom. They 
are a family, a flock, one body, and members one of a. other. 
Christianity, moreover, .is evangelistic. Twentieth 
century churchmen h old the evangelistic resp onsibility in 
a somewhat more comprehensive re gard than did those of t h e 
nineteenth century. Less stress is p laced on sending mi ssion-
aries from the "civilized11 to the "uncivilizedn countries, on 
i mp osing a western way of life upon eastern people. More 
e mphasis is p laced on a sharing of the spiritual insights of 
all cultures, and t h ere is greater recognition of the spiri-
tual backwardness of the putative Christian nations. The 
younger churches of Asia and Africa are tak ing a vi g orous part 
in the great councils, are speaking with auth ority , and are 
being heard with resp ect. Nothing less than the spiritual 
transformation of t h e whole world is envisaged as the g oal 
of the Christian mi ssion. Walter M. Horton has been in the 
forefront of mi ssionary, evangelical, and ecQmenical n1ove-
ments. Describing the ~oral chaos of East and West, he says: 
The situation is mo r e d esp erate and more pregnant 
with revolutionary hope than Christianity has known 
for centuries ••• In such a world, t h e remaking of 
nations, societies, civilizations as well as individuals 
must become a conscious part of the missionary 
objective, and methods must be employed which have 
some likelihood, under God, of converting the total 
life of a dying world order, arid saving its soul for 
posterity, before its body sirurs into decay.l 
1. TRC, 33. 
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As the sharing attitude replaces the patronizing mood in 
evangelism, a marked advance may be seen. 
Nels F.S. Ferr~, another contemp orary theolog ian whose 
contributions have enriched the ecumenical cause, has pointed 
out that reli gious knowledge is a social act. Alongside 
the central epistemological problem, h ow the individual comes 
to know, is the point that history provides a body of informa-
tion which plays an important part in individual and social 
action. An understand ing of knowledge requires us to see the 
relation between two foci of the problem, forms and facts. 
F orms have the greater validity, but facts have greater 
social applicability. They are, however, in functional 
interaction in t h e discovery of knowledge. Of three tests 
for philosophic truth: rational consistency, empirical 
applicability, and appropriate effectiveness, or, in a 
guarded sense, workability, the third must be the philosophic 
method to provide adequate religious guidance, for it combines 
as far as possible the two types of validity and allows 
room for relig ious adequacy. If reli gious knowledge is, then, 
a social act rather than primarily individual, it follows, 
says Ferr~, (1) that all religious ideas must be kep t as 
close as possible to the reasoned interpretation of fact, 
(2) that the primary concern of reli gious theory must be not 
validity, but adequacy, (3) that the best way to influence 
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people is by means of historic beliefs, (4) that both phil-
osophy of reli gion and theology will be seen to contain 
needed truth and (5) that a foundation for the social act 
which is theology is provided in its historical content, "a 
co~mon continuous commitment to a special truth and power 
which came into the world through Jesus Christ.ttl 
A new phenomenon in history is the ecumenical movement 
of the first half of the twentieth century. It offers a 
concrete ex~mple of the the ory of Ferr~. For forty years 
. 
it has p rovided a loom on which the dialectic of faith and 
life has been spun. Faith in a Christian ideal of unity, 
mixed with certain practical evangelical considerations, 
prompted the first meetings. Unity was felt, but efforts to 
formulate harmonious expressions made dele.gates face basic 
differences in belief. Adequacy had been the primary concern, 
but validity could not be i gnored. Still, the unitive process 
going on in international conferences and their comrnittees, 
in the mission field, among corresponding agencies of denom-
inations, in federal, state, and local coUncils of churches 
in America and similar bodies elsewhere in student movements 
and seminaries, and in other ways, has brought modifications 
in theological beliefs. Distinctively denominational beliefs 
and systems are on the wane. Christian thinkers may b e dis-
1. Ferr~, CF, 29. The foregoing paragraph is a synopsis of 
Chapter I of this book. 
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tinguished by such general labels as evangelical liberal, 
neo-orthodox, and fundamentalist, with many overlapp ings, 
but these do not correspond with denominational lines enough 
to permit generalization. As a result of the mingling of 
people and ideas, Christians of various communions have 
been required to define more carefully terms t hey share in 
common or severally. 
A process of search ing and mutually respectful 
conferences on a world wide scale has taken 
root and is being carried on by the conferring 
scholars of many tradition s, inclusive of 
Eastern Catholicism, An glo-catholicism, churches 
of the classical Protestan t tradition, and 
churches of the freer Protestant type. The many 
churches sharing in this process are being driven 
to ask one another what they mean by "church" and 
11 word" and 11 sacrament 11 and " ministry." They 
are discovering tha t they often mean quite di f ferent 
things by the same word and often use different 
words to mean the same t h ing .l 
Theology must reckon with the ecume nical movement itself, 
for the movement is an outgrowth of the Christian life a n d 
a source of d is turbing questions about the Christian faith. 
"The Christian ecumenical movement is a p roblem of Christian 
metaphysics and cannot be severed from it."2 
Because this dissertation's problem arises from the 
ecumenical movement, and its purpose is to seek a theological 
footing on wh ich the movement may advance, a brief account 
of the rise of ecumenicity, particularly in the twentieth 
century, will be g iven here. 
1. Dun, PUC, 25. 
2. Berdyaev, Art. (1948), 15. 
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3. The twentieth-century ecuraenical movement 
Kenneth Scott Latourette gives a short account of the 
growth of world Christianity in the nineteenth and twentieth 
centuries in a chapter of his Toward a World Christian Fel-
lowshin. "As late as 1800," he writes, 11 any thought of a 
world-wide Christian fellowship would have seemed fantastic.nl 
Christianity appeared to be on the wane. But the religious 
revivals of the preceding period were more germinative than 
they appeared. In the missionary movement which arose in 
the nineteenth century, religious ideas were propagated over 
a wider area and by a greater number of agents .than ever be-
fore in the history of Christianity or any other faith. 
Strong, growing churches have emerged in new nations 
of European stock like the United States, Canada, Austral-
ia, New Zealand, the Argentine, and Uruguay. In the second 
half of the nineteenth century, Christian missionaries 
penetrated Negro Africa and established many Christian 
groups. 
Christianity has profoundly affected the country of 
India and today the Christians are increasing in number pro~ 
portionately faster than is the population of the land as 
a whole. In Ceylon and French Indo-China, Roman Catholic 
missions and Christians predominate over small Protestant 
l. TWCB,, :29. 
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groups. Burma proper has been little affected by Chris-
tianity, but great gains have been made among the more 
primitive Karens. Siamese Christian schools have great 
influence despite the relatively small number of converts 
9 
in Tha iland. The native stocks of the Malay Peninsula, lik e 
those of North Africa, are chiefly Moslem and hi ghly resist-
ant to Christianity, but many i mmigrant Chinese have b een 
won to the gospel there. Rema rkable Christian p rogress and 
cultural transformations have taken p lace in t h e Dutch 
East I ndies, alth ough t h e older Javane se stock s are mainly 
Moslem. Th e Philipp ine Islands have been Christian in name 
for a cent ury and a half, and the qual i ty of t h e Roman 
Catholicism has improved since 1898, partly because of 
competition provided by Protestantism which entered after 
t h a t year. Some of the most sp ectacular succes s es of 
missionaries in the nineteenth century took place in the 
islan ds of t h e Pacific. 
The culture of Ch ina has been profoundly modified by 
Christianity. At some periods there have b e en more mission-
aries t h ere than in any other country. They have assisted 
in p romotin g moder.n medicine, education, a griculture and 
literacy . Protestantism has been in Korea only fifty years, 
but h as made rap i d gains t here. Christians in Jap an number 
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only one half of one per cent of the population, but 
Christianity has a remarkable influence and growth in that 
country. No missionaries are in Afghanistan and a wide part 
of Tibet, and Christianity has suffered some losses and re-
verses, but in general the growth and effect of Christianity 
have been impressive. 
This expansion resulted from the efforts of many 
missionary groups which at first were almost entirely 
separate and independent. Latourette asks: 
What progress, if any, has been made toward 
knitting the many Christian communities that 
antedate the nineteenth century, into a world-
wide fellowship? One of the characteristics of 
nineteenth- and twentieth-century missions has 
been the diversity of agencies throu~~ which it 
has been carried on. In this is one of the evi-
dences of the abounding vitality of the movement. 
Missions have not been the work of any one branch 
of Christianity. Denominationally they have re-
sulted in a Joseph's coat of many colors. Christianity 
is today more multiform than ever before. What, if 
anything, has been done to draw into a conscious 
fellowship the adherents of this extraordinarily 
diverse Christianity?l 
For the very nature of Christianity and the good of the mis-
sionary movement call for a conscious fellowship. "The di-
vision of the Christian world and the mutual hostility of 
Christian denominations is the greatest stumbling-block for 
non-Christians and a formidable argument against Christian-
ity. n2 
1. Latourette, TWCF, 41-42 • . For the foregoing description 
the writer paraphrased most of Chapter II.I of this work. 
2. Berdyaev, Art·. (1'948). 
I INTRODUCTION 11 
In mission lands Christians leave family and home, caste 
and tribe, for the sake of Christ, only to encounter disunity 
among those whom they join. 
~~at can it possibly mean but confusion and 
distress of mind when a Northern Chinese 
joins the American Southern Baptists, thus 
adding the divisive heritage of the American 
Civil War to a country already cursed with i ts 
own civil wars1 1 
Appropriately, missionaries themselves took one of the 
first great steps toward world-wide Christian fellowship in 
the twentieth century. Authorities a gree in calling 1910 
the year in which, if one is to fix an arbitrary date for it, 
the contemporary ecumenical movement began.2 That was the 
year in which the World Missionary Conference, with John 
R. Mott as chairman, was held in Edinburgh. It was not the 
first world meeting of agencies engaged in foreign missions; 
others had met in 1854, 1860, 1878, 1888, and 1900.3 Edin-
burgh was different from previous conferences in that rep-
resentation was by countries, with a definite number of 
places allotted to the various mission boards, and that the 
"younger churches" were represented.4 '.·The Edinburgh con-
1. Horton, TRC, 24. 
2. Richards~ in . American Theological Conrnittee, NOC, 115; 
Brown, TUC, 53; Horton, TRC, 17. 
J. Horton, TRC, 21. 
4• Brown, TUC, 54. "It seems at this date almost impos-
sible," Browri adds here, "that, even at the great mis-
sionary gathering in China in 1907, no Chinese were pres-
ent as members. The Edinburgh Conference established a 
new precedent, and many of the old missionaries shook 
their heads over it.-" The name "younger churches" is 
used in the ecumenical movement to describe churches 
which have grown up in tlw mission field. Churchmen from 
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ference is especially significant, however, because it 
authorized appointment of a Continuation Committee with its 
own secretariat and budget, making it possible for the for-
eign missionary societies of the participating churches to 
plan and work together. 
Mott was made chairman of the Continuation Committee, 
and he has been to this day in the forefront of the ecumen-
ical movement. The committee proved of value when some mis-
sions were ttorphaned" by the war which broke out in 1914, 
.and in 1921 it led to the constituting of the International 
Missionary Council, which sponsored further world confer-
ences at Jerusalem in 1928 and at Madras in 1938, and 
built up national Christian councils in all the major mis-
sion fields. Horton has observed that in the transition 
from the early to the recent world missionary councils 
they became less Anglo-Saxon and more international, less 
"evangelical" in the partisan sense, and less provincially 
western and more genuinely ecumenical.l 
We have said that the ecumenical meetings, although 
distinguished for the harmonious spirit which prevailed in 
them, brought to the fore doctrinal questions which could 
not be ignored. At Edinburgh, it had been necessary to 
omit discussion of Latin American missions in order to se-
cure participation of the Society for the Propagation of 
these groups have impressed American and European 
churchmen with their Christian maturity and zeal for 
unity. 
l. TRC, 22. 
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t h e Gospel, since the Society , organ of t h e h i gh-church 
Anglicans, held that the p rop a gation of the faith in 
Central and South America was the sole p rovince of the 
Roman Catholic Church. This unwillingness to face frank-
13 
ly the deep er matters of f aith and polity seemed a counsel 
of despair to a missionary from the Philipp ines, Bishop 
Charles H. Brent, who was one of the Edinburgh delegates. 
He conceived the idea of a conference dedicated to consid-
eration "of all questions pertaining to the Faith and Order 
of t h e Church of Christ."l The General Convention of the 
Protestant Episcopal Church of the United States was meeting 
in that year, and Bish op Brent's idea was put before it. 
The year 1910, t herefore, dates t h e be ginning of a n oth -
er strand in the ecumenical movement, Faith and Order. The 
General Conven tion approved a resolution i nviting oth er 
church es to elect rep resen tatives who v1ere to const i tute an 
ecclesias t ical commission which mi ght p repare for and con -
vene an ecumenical conference on those questions of 11 Faith 
and Order. 11 But it was not until 1927 t h at the f irst World 
Conference on Faith and Order was held at Lausanne, Switzer-
land, and in the meantime another great ecumenical program 
had come into being , the "Life and Work" movement. 
The Conference on Christian Life and Work met at 
1. Brown, TUC, 58. 
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Stockh olm in 1925. It was t h e confluence of many streams. 
No single indi vidual, nation, or denomination can cla i m 
credit f or it. Archbishop Nathan S~derblom , of t h e Church 
of Swe den , issued an invitation to such a conference s h ortly 
after t h e Faith and Order p rop osals had been made. The 
Federal Council of the Churches of Christ in America, the 
World Alliance for International Friendship Through t h e 
Churches, and the British Conference on Christian Politics, 
Economics, and Citizenship (Copec), together with the Church 
of Sweden, which acted with the supp ort of t h e Swedish 
Governm.ent, were the four major p arties to t h e calling of 
the first conference on Life and Work. In 1922 the committee 
making preparations for the Stockholm conference wrote to t h e 
committee on t h e Faith and Order conference that 11 t h e aim of 
Stockholm wa s to see Christians act corp orately, as if t h ey 
were one body in a visible cornmunity, 11 f or "th is can be done 
by all e qually without calling t h eologica l prin cip les into 
question. 11 1 Exp e rience was to p rove the weakness of t h is 
declaration. The S tockholm conference included a great array 
of notable sch olars, including some from t h e Eastern Orth o-
dox churches. It held satisfactory discussions on the 
Church's obligation in view of God's purpose for the world, 
economic and industrial problems, moral and social problems, 
1. Quoted by G. W. Rich ards, in American Theological Coramittee, 
NOC, 115. 
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international affiars, education, and meth ods of co-operation 
and federative efforts by the Christian communions.l But 
a fear of the effects on t h e public kept the delegates from 
tak ing up controversial issues, wh ich included most theolog-
ical questions. Some theologians present formed a cormnittee, 
headed by the German scholar, Adolf Diessmann, to consider 
the theological basis of Christian eth ics, and this body, it 
is reported, did much to p repare the way for the fuller dis-
cussions of the Faith and Order Movement.2 ¥/hen the next 
Life and Work conference met in Oxford, in 1937, careful 
theological research accompanied the preparations for it. 
The first World Conference on Faith and Order met at 
Lausanne in 1927.3 "The Lausanne approach to Christian 
unity differed most obviously from the Stockholm approach 
in the directness of its attack upon divisive issues."4 
Four hundred delegates of sixty-nine churches took part in 
discussions on t h e unity of t h e Church, the Church's message 
to t h e world, the faith of the Church, the Church's ministry, 
the sacraments, and on Christian federation and associated 
i 
step s. The reports on all subjects but the last one were 
accepted with readiness. Archbish op S~derblom was chair-
man of t h e Commission on F'ederation and Associated Steps. 
The report he p resented recommended a league of churches 
1. Brown, TUC, 72. 
2. Brown, TUC, 83. 
3. See Bate (ed.), FAO, for the official rep ort. 
4• Horton, TRC, 54. 
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without power to commit the churches, which could be composed 
of certain representative groups already existing and individ-
uals appointed by a large number of Christian communions. 
It acknowledged the fact t h at the movement toward unity in 
Faith and Order yields the idea of one Church with full 
opportunity for diversity of doctrinal expression and ad-
ministration. It said that in the united Church there must 
be: 
1. A common Faith, a Message to the World. 
2. Baptism as the rite of incorporation into 
the one Church. 
3. Holy Communion as expressing the corporate 
life of the Church and as its signal act of 
corporate worship. 4. A ministry in all parts of the Church recog-
nized by the whole Body. 
5. For all the uniting Communions, liberty in 
regard to interpretations about sacramental 
grace and ministerial order and auth ority. 
6. Due provisio:( for the exercise of the pro-
phetic gift. -
The fear of a few of the delegates that this was an atter~t 
to substitute organic union for federation led to the with-
drawal of this rep ort. Here t h e problem of the nature of 
t h e true Church again arose. At Edinburgh it had forced an 
unnatural omission _. from the p ro gram. Stockholm had demon-
strated that it could not be ignored. Describing the lessons 
learned at Stockholm and applied to the preparations for Ox-
ford, where t h e second conference on Life and Work was held, 
l. Bate (ed.), FAO, 398. 
I INTRODUC'riON 
William Adams Brovm writes: 
It becrune increasingly apparent that in any 
systematic study of the ethical responsibility 
of the Church a consideration of the true nature 
and function of t h e Church itself must hold a cen-
tral place.l 
At Lausanne, even when confronted, the issue proved to be 
more acute than many of the delegates had expected. Lau-
17 
sanne, however, like the preceding world conferences, marked 
another great step forward. Basic doctrinal matters were 
t~~en up wi th sincerity and mutual respect. A Continuation 
Committee was formed, and p lans were made for further study 
and a second Faith and Order Conference. 
Between 1925 and 1937 the leaders in these great move-
ments gradually cmae to see the inseparable relationship 
between Life and Work and Faith and Order.2 For our study, 
the most important observat i ons to be made are (1) that the 
quest ion of the nature of t he Church came to be recognized 
as of the greatest importance, (2) that the lines of the two 
movements converged in 1937 and (3) that with the converging 
of the two, together with other causes, the paving of the 
way toward the World Council of Churches was started. 
Let us return to the missionary movement. W.A.Brovvn 
writes that although at first the missionary societies, co-
operating through the Internati ona l Missionary Council, tended 
1. TUC, 91. 
2. G. W. Richards, in American Theological Cormnittee, NOC, 115. 
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to remain apart from Life and Work and Faith and Order, as 
time passed their connection with t h e parallel f onas of the 
ecu_lllenical movement became closer, and in many ways there was 
a reciprocal influence which was beneficial to all.l The 
missionary conferences at Jerusalem in 1928 and at Madras 
in 1938 reflected the Life and Work conferences of 1927 
and 1937 by the keen interest shown in social questions. 
The core of the message adopted at Jerusalem was the 
11 Church 1 s Message to the World" of the La usanne Faith and 
Order Conference, while the statement of the younger churches 
at Madras is an emphatic appeal for organic union, the ul-
timate goal of the F'ai th and Order movement. 
There has been an interchange of personnel betwe en t h e 
International Missionary Council and the other movements. 
At t he Jerusalem and Madras conferences t h ere was manifest 
a growing recognition of the Church itself as the authority 
in matters . of faith and worship. At each, more p owers were 
delegated from the "missi onary" churches to the younger 
churches. There has been a marked shifting of interest from 
the mission boards to t h e younger churches. There has been 
an increas ed emphasis on problems of faith and order. If, 
as each conference declared, there is only one gospel, why 
should there be more than one Church? The almost exclusive 
1. This paragraph and t h e two wh ich follow are based on 
Brown, TUC, Chapter VII. 
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emphasis on winning individuals to Jesus Christ has en-
larged to include conversion of the social order as well. 
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At Madras, in 1938, it was seen that in place of the moderate, 
supercilious humanism and secularism of an earlier day, 
Christianity confronted fi ghting faiths like Communism, 
National Socialism, and the imperialistic reli gion of J~oan. 
At Madras, too, difference of op inion about the Church 
emerged, as E. Stanley Jones declared that the Church as an 
instituti on had been g iven a mistaken emphasis in recent 
mi ss i onary circles, a nd that attention should be focused 
instead upo~ the Kingdom of God. Oth ers asserted that as 
the Church is one human institution in the world order which 
is to be Christianized, the greater goal can b e reached only 
if those who are directly resp on sible for t he life of t h e 
Church make its reform their ma Jor concern. The younger 
churches were so insisten t in t h eir demand for a r a dical 
reform in the present life of the Church that they drew 
up a sep arate statement on the subject.l And at Madras 
there was consideration of the r elation of t h e younger 
churches to t h e World Council of Churches, wh ich had been 
a pproved a year earlier by both the Oxford and Edinburgh 
conferences. 
The qorld Council of Churches issued from a conviction 
1. See the Appendi x I. 
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that a furth er unitive step was needful and p ossib l e .l In 
1933, William Temp le, t h en the Archbish op of York, had in-
itiate d discussions which led to decisions to hold the Life 
and Work and t h e Faith and Order conferences in t h e summer 
of t h e s ame year, t h e first at Oxford, the second at Edin-
burgh, and to introduce at each a p roposal to merge into a 
World Council of Churches. That these p rop osals were adop ted 
almost unanimously is a matter of the records of the confer-
ence s. Th e f ol lowing year rep resentatives met at Utrech t and 
p rep ared a prop osed constitution f or t h e World Council of 
Churches, to be submitted to the church es f or t heir ap 1J r oval. 
characteristic of t h e ecumen ical movement is a gain 
evident in t h e f act t h at while t h ese inte grating events were 
taking p lace, with f ormerly parallel lines converging and 
the churches making ready to enter t h e movement off icially 
rather than unoff icia lly, t h e parties to it were concen tra-
ting more specifically on t h e problem of t h e nature of the 
Church. In a book written for t h e Oxford conference, 
W. A. Visser 1 t Hooft said that t h e study and t h ought of the 
p receding years on re l ations between church, coiTmu n ity and 
state n ad made it increasingly plain that central to t h e 
discussion of these i ssues is "a question of fundamental im-
portan ce: What is t h e nature and mission of t h e church 
I. See Brown, TUC, Chap ter VIII. 
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wi t h whose attitude toward social and political problems we 
are concerned?"l G. W. Richards wrote: 
The President of the Federal Council of the 
Churches of Christ in Amer i ca announced that 
men came to Oxford and Edinburgh thinking 
about churches; they went from Oxford and 
Edinburgh thinking about the Church. The 
Continuation Committee of the Edinburgh Con-
ference ••• concluded that the main subject of 
study for the next few years "must be the 
Church. 11 2 
As a result of this decision, the American Theological 
Committee came into being. The Continuati on Committee voted 
to a pp oint an international theological conm1ission to study 
the subject of the Church, and asked the American section 
to name a theolo gical commission to co-operate with the 
international commission. The outbreak of war in Europe 
in 1939 prevented organization of' the commission, but the 
American comraittee was formed and went ahead with its study, 
publishing it rep ort in 1945 in a volume entitled, The Nature 
of' the Church.3 
Beginning in 1946, the s.tudy committee for the World 
Council of Churches worked with scholars from all parts of 
1. W.A. Visser 1 t Hooft and J.H. Oldham, CFS, 7. 
2. American Theological Committee, NOC, 116. 
3. F.W. Tomkins, an associate secretary of Faith and Order, 
kindly permitted this writer to read the 83 papers which 
these scholars discussed. To insure freedom and frank-
ness, they had a greed that the papers wo~ld not.be pub-
lished except with the author's consent. Read~ng them 
helped'clarify for us the underlying issues. We have not 
sought permission to quote from them, however, since the 
published report, NOC, includes the issues and conclusions 
which we believe to be of major significance for this 
dissertation. 
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of the world in preparing essays on the theme, 11 Man's 
Disorder and God's Design," fo1, the earning Amsterdam 
Assembly. Four volumes, each dealing wi th a different 
aspect of the theme, were produced by four pommissions in 
time for the four "Sections" of t he Assembly to base their 
deliberations on them.l The omnibus work, Man's Disorder 
and God's Design, listed in the Bibliography, includes all 
four books. 
At Amsterdam, on August 23, 1948, the World Council 
of Churches, its Utrecht constitution having been app roved 
by the 147 churches officially represented there, was de-
clared to be in existence. There were 351 delegates; from 
44 countries. The ecumenical movement had come of age. 
The functions of the World Council, the constitution reveals, 
include carrying on the work of Faith and Order and Life and 
Work, facilita.ting connnon action by the churches, promoting 
co-operative study and the growth of ecumenical consciousness 
in the members of all cl1urches, and supp orting the churches 
in their task of evangelism. The World Council makes p ossible 
a continuing connection among all its constituents. No new 
super-church was formed. The Amsterdam delegates were emphat-
ic on that point. They revised an earlier statement on the 
nature of the Council, and said, 
1. Horton, TRC, 81. 
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Th e Council disavows any thought of b ecoming 
a single unif ied church-structure indep endent 
of the churches which have joined in constitu-
ting the Council, or a structure dominated by 
a central administrative authority.l 
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However, the prevailing tone of the Amsterdam As s embly was 
positive rather t h an negative. Of the Message it proclaimed, 
the sentence the writer has seen most often quoted is, " We 
intend to stay together. 11 2 Again great cordiality among 
Christians has been evinced; still the problem of the Church 
p ersists. 
The thorniness of the recurring ecclesiological p roblem 
is best seen in the discussions which took place when t h e 
Central Committee of the World Council of Churches met in 
Toronto, in July, 1950. In sp ite of the for.cible denial 
issued at Amsterdam, people were speaking of t h e Council 
as t h e " World Church , 11 and t he reby making une a sy many sincere 
constituents of the Council. Some a s ked the churches to 
cla rify, in the light of their conceptions of the nature of 
t h eir own existence, the ecclesiological significance of 
the World Council. o. s . Tomkins wrote that a statement was 
adopted, after much redrafting , including these words: 
The member churches of the World Council 
consider the relatiohship of other churches 
to t h e Holy Catholic Church which the cree ds 
profess as a subject for mutual consideration. 
Neverth eless, membersh ip does not imp ly that 
each church must re gard t h e oth er member 
· churches as ch urches in the full se n se of t h e 
word.3 
1. Horton, TRC, 80. 3 • Art • ( 19 50) 
2. See Appendix III. 
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This was an improvement on an earlier draft wh ich had 
declared that the churches do not re gard each other as 
"true, healthy, or complete churches." Nowhere is the 
present division among churches better illustrated. On 
one h and, it seems folly to speak of the "fellowship" of 
the World Council if member churches look upon each other 
as ecclesiologically defective; on the other hand, to ask 
a contrary affirmation is to ask earnest Ohristians to 
abandon principles of denomination which they treasure as 
sacred le gacies. 
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Another source of confusion, Tomk ins rep orted, is t h e 
me aning of the word "unity" f or the Church, which may not be 
t h e same as its meaning for t h e Council. F aith and Order 
has g iven much attention to the meaning s of unity, but as 
ideas of unif ormity, federation, organizati on, union, and t h e 
difference between "Christian unity," and "Church uhity" con-
tinue to be associated with unity, it is plain that more 
study is needed. In dedicating this pap er to the p romotion 
of Christian unity, we must see that the degree of unity is 
involved. There is already a great deal of unity, and some 
Christians in t h e ecumenical movement are satisfied t hat 
there is enough . On t h e oth er hand, some believe that it is 
the Lord's will t h at "they may all be one," and that the 
ultimate goal is complete and ~isible organic union of all 
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Christians, including Roman Catholics, who now comprise 
the largest body of Christians and who have thus far 
refrained from participating in the movement we have 
described. The committee which met at Toronto consid-
ered these sentences which followed the debated para-
graph quoted above: 
There is a place in the World Council both 
for those churches which recognize other 
churches as churches in the full and true 
sense and for those wh ich do not. If all 
the churches really look ed upon each other 
as churches in that sen se, they could now 
unite. The council came into being precisely 
because in t h e present situation the churches 
cannot yet unite.l 
The second and third sentences were dropped because they 
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included presumptions which many churches are not ready to 
accept. There are already many churches in t he World Council 
which do recognize each other as churches, but they do not 
unite because there is nothing in their belief in the nature 
of the Church which requires them to do so. The implication 
of t h e original draft was that they could, and hence should, 
unite. The sen tences seemed to say nothing to those who 
stand f or organic unity, and therefore only t h e f i rst, the 
implications of which were p ainful enough, was retained. Th e 
whole statement, as finally adopted, was commended to the 
churches for study and comment, and, as Tomkins added in 
1. Tomkins, Art. (1950). 
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the article describing it, "On the seriousness a."'ld the 
honesty of the comment depends to no small de gree the value 
of the council in the next few years ."l 
4. A ne w method in ecQmenical study 
Association and joint study in the ecumenical move-
ment are provoking a neVl interest in the doctrine of the 
Church. Whatever the role of the World Council of Churches 
may prove to be, it is clear t hat t he pre sent trend among 
non-Roman churches is toward unity, not division. The 
reli gious journals carry reports of legal difficulties 
encountered by denominations seeking to merge, of plans 
to bring together several a gencies, already interdenomi-
national, into one National Council of Churches in the 
United States,2 and the initial steps in a program to 
unite several American denominations. However, one s~~dom 
lc; , . :t 
reads of separatist activities. The churches are grav-
itating toward more visible union, the actualization of 
the Una Sancta. 
This emerging Church will need to interpret itself 
to its members and to the world . Theodore 0. Wedel, ~uthor 
of T.he Coming Great Church, writes, 11 Ours is, in s orne way, 
the first a ge called up on to fo~nulate an ecumenical the-
1. Tomkins, Art. (1950). 
2. Consunwated at Cleveland, Ohio, November 29, 1950. 
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ology.nl Basic to an ecumenical theology will be an ecu-
menical doctrine of the Church. 
\Vhether it is possible to formulate an accurate defi-
nition of the Church is a question raised by some compe-
tent authorities. Florovsky avers that it is impossible 
to start with a formal definition of the Church, because 
there is none, he says, which might claim doctrinal author-
ity. He finds none in the Church Fathers, the Schoolmen, 
Thomas Aquinas, the Ecumenical Councils or the later coun-
cils of the Roman Church, including those of Trent and the 
.t 
Vatican. But he does not consider that this lack implies 
failure to understand the Church. "The Fathers did not care 
so much for the doctrine of the Church precisely because 
the glorious reality of the Church was open to the spiritual 
vision."2 
Wedel notes this same lack of a clear-cut doctrine and 
ascribes it to our having taken the Church too much for 
granted, a liberty he believes we may no longer tru~e.3 
Scherer put the problem of definition in these pungent words: 
We are like people strolling in the zoo. We 
look at the lion and describe it; but there 
is no lion-ness(1) in the description ••• The 
problem with which the Church confronts us is 
like every other problem of being.~ 
That is, Scherer explains, we must define the Church from 
1. CGC, 49. 3. CGC, 1-3. 
2. Florovsky, Art.(l948), 43· 4. Scherer, Art.(l946), 30. 
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within, seeking beneath differences the reality that makes 
it one. 
At Amsterdam, a new technique in ecumenical discussion, 
departing radically from methods customarily followed, was 
adopted. Its use was, in effect, an acknowledgment that 
former procedures had not provided a theological foothold 
adequate to ecumenicity. It is probable that future studies 
in this field will borrow more heavily on t he Amsterdam 
method than on earlier ones. Since the present work will 
attempt to apply the Amsterdam method, an explanation of it 
in comparison with other techniques is in order. 
Books on the Church, the ecumenical movement and re-
lated matters abound and are pouring forth too fast for us 
to remain au courant of them. As G. Bromley Oxnam writes, 
"Library shelves sag under the burden of weighty volumes 
prepared for scholars en route to ecumenical conferences."l 
Literature on the subject of the Church appeans in 
many forms, ad.rni tting of no strict principle of classifica-
tion. There are works on the Church which represent the 
viewpoint of the respective connnunions, written either by 
adherents to them or from without.2 There are objective 
studies of the Church, some of which deal with it as fellow-
1. orR, 11. 
2. See American Theological Committee, NOC, Part II, 
Berdyaev, Art.(l948), Goudge, CER, DeWolf, Art.(l947) 
Pius XI, MA, Pius XII, MC, and Visser 1 t Hooft, ACO. 
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ship or as Christianity.l There are works on the ecumenical 
movement which offer strategies or point out possible steps 
toward unity which have to be taken next,.2 There are helpful 
studies in biblical doctrines of the Church.3 Nearly all 
standard works on Christian doctrine include a section on 
the Church, although the effort to relate the empirical 
ecumenical fellowship to the Church of faith is relatively 
recent.4 Books written in recent years by Elton Trueblood 
have dealt with the Christian life in wide aspects, and 
have made specific reference to contemporary experiments 
in fellowship.5 There are whole volumes on special topics 
of importru1ce to the subject of the Church.6 Many articles 
in reli gious journals deal with myriad relationships of the 
Church.7 Moreover, the implication of the "-Amsterdam. method" 
1. Perr~, CP, Morrison, WIC, Latourette (ed.), GCW, Stewart, 
TC, and Wedel, CGC. 
2. Bilheimer (ed.), WMCD, Brown, TUC, Craig (ed.), COC, 
Dun, PUC, Horton, TRC, Latourette (ed.), GCW, Latourette, 
TWCF, Martin, CR, Nolde (ed.), TWC, Oxnam, OTR, Temple, 
CLF, and much of the literature published by Faith and 
Order, Life and Work, and the World Council of Churches, 
297 Fourth Avenue, New York 10, N.Y. 
3. See Aul~n, Art.(l948), Craig, Art.(l948), Goudge, CER, 
Chapters VII-X, Johnston, CNT, Mackay, Art.(l946), and 
Robinson, BDC. · 
~-· See Aul~n, FCC, Brunner , DI, Knudson, DOR, and Whale, CD. 
5. See his.ATF and SOH. 
6. For example, Kirk (ed.), TAM, and Manson, TCI-v! , are recent 
authoritative works on the problem of the episcopate 
written from diff erent viewpoints. Many volumes have 
been written on ap ostolic succession alone. 
7. Christendom, for many years an unofficial organ of the 
ecumenical movement, was succeeded in 1948 by The . Ecu-
menical Review, official organ of t he World Council of 
Churches. The Cl~i stian Century has long been a reporter 
and exhorter for all interconfessional movements. 
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is that all literature in Christian theology has an i mportant 
bearing on t h e doctrine of t h e Church. 
The rep or ts of the great ecumenical conferences a n d 
offici a l literature writteri either in preparation for them 
or in conse quence of t h em h ave b een of unique significan ce. 
That is because hi ghly competemt · .  scholars of nearly all 
conf essions have been enga ged in t he . writ i n g , the under-
lying motive h as been a will to uni te, and the churches 
themselves have be en rep resented, either unofficially or 
off icially, in these gatherings~l 
The Lausanne Faith and Order conf erence announced 
emphatically t h at it was not a ttemp ting to define t h o 
conditions of future reunion, but to "register t h e app arent 
level of fundamental agreements with in the Conf eren ce and 
t h e grave disagreements remaining , 11 as well as to sug gest 
lines of t h ought wh ich might in t h e future lead to greater 
a greement between t h e churches.2 Its rep ort . on t h e nature 
1. For the i mmediate t a sk before us, t h e Faith and Order 
lite rature, esp ecially Bate (ed.), FAO, and Hodg son (ed.), 
FAO 'and CON, Amsterdam Assembly Series, FAWC and MDGD, 
and ~merican Theolo gical Committee, NOC, are useful. There 
are also t h e official publications of Life and Work. An 
Ecumenical Bibliorranhy (194 6), compi led by Paul Griswold 
Macy, is p rocurab e from t h e World Council of Churches, 
297 Fourth Avenue, New York 10, N.Y. Although it contains 
150 titles, a fraction of t h e works which 11ave been pub-
lish ed, and is now f i ve years old , it i s a useful guide 
to t h e signi ficant literature in t h is fertile field. 
2. Se e Bate (ed.), FAO, 459. 
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of t h e Church was a brief statement revealing a tenuous 
a greement to certain ge n eral theories, with several app ended 
notes showing how the churches differed in their interp reta-
tions of these generalities.l It declared that the Church 
is given by God, not constructed by men. It a f firmed that 
there can be but one Church, holy, catholic, and ap ostolic, 
and re gistered the conviction that the will of Chri st demands 
unity. The minimal c haracteristics of t h e Church on earth, 
it said, h ave always been the possession of the Word of God 
as g iven in t h e Scripture and interpreted b y the Holy Spirit; 
profession of faith in God as revealed in Chri£t; observance 
of the sacraments; a ministry for the p astoral office, preach-
ing of the ~ ord, and administration of the sacrmnents; and 
a fellowship in p rayer, worship, ail means of grace, and 
service. It noted large differences, h owever, i n the way 
in wh ich t h e Word of God is interp reted, in way s of under-
standing the Church visible and the Church invisible, and in 
attitude toward divisions both past and present. 
At Edinburgh, ten years later, William. Temp le, who 
presided over the Faith and Order conference, urged t h e 
dele gates to seek a solution to t he p roblem of the nature 
of the Church, which he saw as basic to all h ope of Chris-
tian reunion.2 The conference issued rep orts on "The Grace 
1. See Bate (ed.), FAO, 463-466. 
2. See his sermon in Hodg son (ed.), FAO, 15-23. 
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of Our Lord Jesus Christ,tt 11 The Church of Christ and the 
Vvord of God," "The Communion of Saints, n nThe Church of 
Christ: Ministry and Sacraments, 11 and nThe Church's Unity 
in Life and Worship. 11 1 However, none of these centered 
up on the nature of the Church, and dissenting opinions 
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and conflicting views were registered on sever~l questions. 
We h ave already noted that the Continuation Corumittee decided 
in 1938 that t h e Church must be the main sub ject for t h e 
next few y ears.2 
The radical method in ecumenical study was a dopted in 
t h e p rep aration of the report of Section I of t h e Amsterdam 
Assembly, t h e group which prepared t h e statement entitled, 
"The Universal Church in God's Design. 11 3 In effect, 
Section I said that the doctrine of the Church for t h e 
ecumenical movement must be found by studying more theology. 
In two senses, t h e new app roach is bif ocal. First, it holds 
in the same regard .an acknowledged sense of inescap able 
unity and differences so formidable that they constitute a 
"hard care of disagreement.n4 Again it looks at the doc-
trine of the -Church, but is aware that the whole of t 11.eol-
ogy i mpinges upon this doctrine. It introduces the insight 
that all parties to this tension see their faith and life 
as consistent wholes, although their concep tions are in-
1. See Hodgson (ed.), FAO, 220-269. 
2. See 21. 
3. Amster0 am Assembly Series, FAWC, Sl-57· 4. Amsterdam Assembly Series, FAWC, 5.)2. 
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consistent with one another. 
A. M. Ramsey has pointed out· three important ways in 
which the new technique departs from those fo~nerly fol-
lowed in ecumenical discussions.l (1) The method of syn-
thesis by taking the highest common factor of different 
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traditions was abandoned because of the fear that in such 
a synthesis the most vi gorous and valuable features of 
these several traditions would disappear. Instead, a 
11 reinte gration11 of variant traditions within a restored 
fulness of Christian theology and life is urged. (2) The 
assumption that there is agreement in "greater" matters 
and difference only in such "lesser" matters as Church, 
ministry, and sacraments, is being replaced by a conviction 
that the differences about the Church and other "minor" 
matters are rooted in t he ways that other doctrines are 
held. (3) There is a movement a vmy from the notion t hat 
agreement can be secured by add ing up the various points 
on which different churches say tl"le same thing , and toward 
seeking to understand what the Church means within the whole 
context of a theology and a church life. 
The statement opens with the words, "God has given to 
His people in Jesus Christ a unity which is His creation 
and not our achievement."2 After describing this unity, 
1. In Art.(1949), 390-391. 
2. Amsterdara Assembly Series, FAWC, _51. 
I INTRODUCTION 34 
the rep ort deals with "our deepest difference.n Noting 
that some believe that both traditions can be held in one 
Church, and that an over-simple formula fails to give an 
accurate description of the cleavage believed to be the 
deepest, the statement affirms that this cleavage is between 
churches loosely described as "Catholic" and 11 Protestant. 11 
These words ensue: 
The essence of our situation is t h at, from each 
side of the division, we see the. Christian faith 
and life as a self-consistent whole, but our two 
conceptions of the whole are inconsistent with 
each oth er. It is impossible to describe either 
tendency or emphasis briefly without doing it an 
injustice ••• But in each case we confront a whole 
corporate tradition of the understanding of Chris-
tian faith and life. We may illustrate this by 
saying that the emphasis usually called "Catholicn 
contains a primary insistence upon the visible 
continuity of tne Church in t he a p ostolic succession 
of the episcopate. The one usually called 11 Prot-
estant" p rimarily emphasizes the Wor-d: of God and 
the resp onse of faith, focussed in the doctrine of 
justification sola f ide. But the first group also 
stresses faith, and the second also stre s ses con-
tinuity of t he v i sible church in some form. More-
over this difference of emphasis cuts across many 
of our confessional boundaries.~.Each of t hes e 
views sees every part of the Church's life in the 
setting of the whole, so that even where the parts 
seem to be similar they are set in a contex t which, 
as yet, we find irreconcilable with the whole 
context of the other. As so often in t he p ast, we 
have not been able to present to each other the 
wholeness of our belief in ways that are mutually 
acceptable .l 
The drafting of this report,2 the debate on it,3 and the 
1. Amsterdam Assembly Series, FAWC, ,52. 
2. See the editorial, 369-373, in The Ecumenical Review, 
Summer 1949. 
3. Amsterdam Assernbly Series, FAWC, 57-63. 
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co~~ents of theologians on it subsequent to its adoptionl 
testify to the radical nature of the whole statement. F or 
some it has been discourag ing because of its re alism, while 
others have been h eartened by it, seeing a hop e t ha t by it 
we may be brought nearer to the Promised £and of unity t h an 
we ever could have been by the methods of Edinburgh and 
Lausanne. 
During the discussion of the stateme nt in plenary 
session, one delegate said that some of the younger churches 
were only be ginning to get together and did not want to be 
consulted about t h e subj ects which had led to the divorces 
of t he older churchesl2 That is one justifiable way of look-
ing at the appeal for more comprehensive study. Howe ver, 
another figure of s p eech may exp lain and vindicate the method. 
If distant relatives from scattered parts meet for dinner 
once a year, a menu which will be sati sfactory for all may 
be devised. But if t h e y are to live in one h ouse, dining 
together frequently, it will be i mportant to consider more 
carefully t n e several foods f rom which they have rece i ved 
nourishment and satisf action, and t h e menu will have to 
include fare which some of the family believe necessary 
even though it is rejected by others. As the churches are 
1. See especially Horton, Art.(l949), Maan, Art.(l949), 
Prenter, Art.(l949), and .Rara.sey, Art.(l949). 
2. Amsterdam Assembly Series, FAWC, 62. 
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brought into more effective unity, they will be exp ected, 
in t he light of the report of Section I, to bring with t hem 
t heir most vital beliefs and traditions. 
5. The adap tation of the method in this study 
We shall attempt to follow t h e ex~1p le of t he sponsors 
of t he rep ort, "The Universal Church i n Godt s De s ign. 11 We 
seek to describe the Church , not by adding up t he t hings 
that unite and t he thi n gs t hat divide, but by striving for 
a more synoptic view of significant beliefs about t h e Church, 
especially in their more recent formulations. It may be that 
we shall find greater freedom in indicating a mutually accept-
able wholeness because we are not summoned to speak in the 
name of any communion or conference. 
Like the Amsterdam Assembly delegates, we accept as 
given t he unity by which we meet and study together. "We 
are one in Jesus Christ."l and "we intend to stay together."2 
Here we take our start. Within that given unity, we shall 
take up those features of the Church which are held to be 
most vigorous and val uable, aiming to integrate t hem i nto 
our doctrine. We shall indicate at least t h e relationship 
of these features to the larger system of Christian theology, 
for the teaching about the Church is like a figure in the 
1. Amsterdam Assembly Series, FAWC, 51. 
2. Amsterdam Assembly Series, FAWC, 9. 
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design of an Oriental rug, which must be woven in every 
way into the whole. 
The definition we are seeking will be more normative 
than descriptive. A more objective survey could be the 
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kind which a social scientist might conduct. However, to 
compare the Church with other human institutions or to 
describe it outwardly would be to lose sight of its ideality 
and its potentiality, which are essential to it. We must 
admit that the objective look will yield a picture of diver-
sity. But we have the empirical fact of the given unity 
in Jesus Christ of sincere Chr.isti ans. Moreover, doctrine 
itself is partly normative, and the Church differs from all 
other hQ~an institutions in that it is neither wholly tem-
poral nor wholly transcendental. It is like a coin with 
one side earthward and one side heavenward,l and we shall 
err if we fix our gaze on one side only. Theological ab-
stractions will not adequately describe the Church, but 
neither will accounts that treat it solely as a social phe-
nomenon. We are dealing at the same moment with the actual 
and the ideal, the historical and the metaphysical. 
We assume theological doctrines to be evolutionary. The 
historical event and the theological interpretation coexist 
1. See Florovsky 1 s comments in Art.(l948), 54. 
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in reciprocal influence.l Revelation may be infallible, 
but human judgments are not. The human consensus can 
improve its grasp of divine truth. The ecumenical move-
ment has witnessed spiritual events, changes, and successes 
which men have called miracles.2 We believe that there will 
be more. Each will add to our history; each will inspire 
new formulations of belief. As long as division and a devout 
will to unite remain, we shall rethink the doctrine of the 
Church. 
We may now make some clarifying observations about our 
method of procedure. 
(1) We see ground for hope in three facts brought out 
in the report of Section I: That, despite differences, a 
sense of unity is inescapable. That some churches believe 
it is possible to embrace contradictory traditions within 
the one Church. That differences cut across confessional 
lines. 
(2) We should attempt to provide footing for diverse 
traditions, so far as our understanding of truth will permit. 
(3) We should be guided by Ferr~'s canons, keeping 
1. Goudge, in CER, Chapter V, says that in seeking a doc-
trine of the Church in the Scriptures, the historian 
will not be blamed for noting that the facts fall short 
of the ideal, while the theolo glan may justly hold up 
higher ideals to which he would like facts to conform. 
Both theologians and historians, he says, are needed for 
the task. 
2. See Brown, TUC, 153. 
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subject, or the subject as a whole. 
A difficult but engaging problem is before us. "The 
concept of the Church is, in fact, one of the most diffi-
cult in Christian experience. Even theologians may not 
quite know what it means or ought to mean."l One reason 
for this is that it shares disputed boundaries with a 
number of other theological problems. Our approach to 
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the Bible will affect our definition of the Church. Re-
lated to our problem are doctrines of salvation, the Holy 
Spirit, and the person and work of Christ. Trying to re-
concile unity and diversity, or to establish a principle of 
continuity, we seem to be with the ancient philosophers, 
reflecting upon the One and the Many • . Pondering the visible 
and the invisible Church, we are reminded of the Scholastics 
debating about universals. Above all, we shall be aware that 
we are in tension between "protestant" and "catholic," "evan-
gelical" arid "sacramental'i poles. 
But if it is involved, it is also rewarding. For 
those who are irked by the complexity of the problem, the 
simple solution of the Roman Catholic Church, offering 
ecumenicity on its o\vn terms, is always available. Un-
fortunately, most Christians like the Pope, favor ecumen-
icity on their own terms. This problem is particularly 
1. We.del, CGC, 4.5. 
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fascinating because it challenges us to ascend to higher 
ground, finding a solution on te s toward which Christians 
may advance, not fall back, and n t in defeat, but in 
victory. 
CHAPTER TWO 
THE CONTINUITY OF T CHURCH 
1. Continuity and faith 
One of the weightiest questi ns about the nature of the 
Church concerns its continuity. early all Christians 
agree that the true Church of the twentieth century must 
be able to identify itself verifiably with the Church of 
. I 
the f irst century. We have alrea y seen that the World 
Council declared that the "cathol c" emphasis includes a 
primary insistence upon visible c ntinuity through ap ostolic 
succession of t he ep iscopate and he "protestant" view 
primarily emphasizes faith, while on each side of the gulf 
faith and some form of continuity are stressed.l A clari-
fication of t he relationship betw] en continuity and faith 
is needed. 
Help is offered in an insigh which finds support in 
sqme statements of the recent ec enical gatherings and 
the writings of some contemporary scholars, especially 
Morrison. It is the idea that the fact and character of 
1. Art.(l948), 43. 
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divine revelation give rise to tae nature of the Church. 
Christianity is a historicat religion in a unique 
sense. It may, of course, be saJd of every religion that 
it had a beginning in history. i ut more than that is 
meant by the claim that Christia~ity is distinguished by 
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a historical revelation. The cl~im rests upon a view of 
divine revelation as not primarit y a disclosure of cogni-
tive truth to the human intelleci , and not a leading of 
individual Christians, but "an a~tivity of God manifesting 
itself in events of history thro gh the medium of a 
historical community whose corpo ate life is oriented 
toward him."l 
William Robinson, in The Bi lical Doctrine of the Church, 
maintains that in the Bible bein~ a Christian and belonging 
to the Church are one and the sle thing, and says that the 
creative and redemptive work of od, which he equates with 
"God's bid for fellowship with man," is what the Bible means 
by revelation.2 George JohnstonJ whose doctoral disser-
tation on the New Testament doct~ine of the Church provided 
most of the material for his booJ, The Church in the New 
Testament, write~ "Christianity s rooted in real facts ••• 
God had acted within history."3 
That the historical Church s the product of divine 
r. Morrison, WIC, 58. 
2. BDC, 15. 3. c 
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activity is the testimony of the Faith and Order conferences 
and the first assembly of the World Council of Churches. 
At Lausanne, Faith and Order delegates declared without 
dissent: 
God who has given us the Gospel for the salva-
tion of the world has appointed His Church to 
witness by life and word to its redeeming power. 
The Church of the Living God is constituted 
by His own will, not by the will or consent 
or beliefs of men.l 
At Edinburgh, in 1937, these words were authorized: 
God reveals Himself to us by what he does, by 
that activity by which He has wrought the salva-
tion of men and is working for their restoration 
to personal fellowship with Himself. He calls 
and fashions His chosen people and speaks His Word 
to His prophets and apostles, interpreting to them 
the meaning of His action ••• The Church is the 
people of the new . covenant, fulfilling and trans-
cending all that Israel under the old covenant 
foreshadowed.2 
The World Council of Churches was able to agree upon 
these words: 
God's redeeming activity in the world has been 
carried out through His calling a People to be 
His own chosen People. The old covenant was 
fulfilled in the new when Jesus Christ, the Son 
of God incarnate, died and was raised from the 
dead, ascended into heaven and gave the Holy 
Ghost to dwell in His Body, the Church.3 
1. Bate (ed.), FAO, 463. 
2. Hodgson (ed.), FAO, 230-232. 
3. Amsterdam Assembly Series, FAWC, ,51. 
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2. Interpretations of the World Council scholars 
Five scholars contributed interpretations of the doc-
trine of the Church to the first volume of Man's Disorder 
and God's Design: Gustav Aul~n, C.T. Craig, George Florovsky, 
J.A.F. Gregg and Karl Barth. The first three of these 
writers describe the Church as an evolving temporal com-
munity. Gregg, like them, recognizes a yisible continuity 
which is at variance with the view of Barth, who· rejects 
either an invisible fellowship or a visible community of 
believers as the reality of the Church. Both Florovsky 
and Gregg lay stress on apostolic succession, but in dif-
ferent ways. For Florovsky it is a principle of unity, 
while for Gregg it is more nearly a principle of distinc-
tion, the sine qua non of the Christian Church, as well as 
a principle of continuity. Here a brief statement of those 
aspects of the five essays which are relevant to this topic 
will be helpful before we turn to the views of C.C. Morrison. 
Aul~n asserts that Jesus came as the Messiah of Israel, 
whose vocation was not to teach a new doctrine, but to ful-
fill God's promise to his people. "An interpretation of 
the Gospels that does not recognize any connection between 
Jesus and the Church cannot be maintained." says Aul~n.l 
16. Art.(1948), 18. 
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No Messiah can exist without a congregation, and the in-
dividuals who answered the call of Jesus were gathered into 
a new koinonia about him, wh ich stood in inseparable relation-
ship with him. All through the Gospels, according to Aul~n, 
. 
we find the consciousness of a new order and a new continuity 
which is more than an idea or an invisible continuity. It 
is very concrete; it is Jesus himself and his followers.l 
Craig , a New Testament authority, holds that if we are 
to understand the nature of the Church we must begin with 
the Old Testament. Many expressions in the New Testament, 
he notes, presuppose the Old. Terms such as the "new Israel" 
and "Israel ·or God," "true circumcision" and the "real sons 
of Abraham," used to designate the new community, would be 
meaningless without the background of Hebrew history and 
fai t h. The people of the "New Covenant" presupposed an Old 
Covenant. 
The Greek work ekklesia had no special religious 
connotation, as its use within the New Testament 
for a p oli t ical assembly shows (Acts xix, 32, 
39-40). It had acquired such significance be-
cause of its use in the Sep tuagint to translate 
the Hebrew Qahal, called out in solemn assembly, 
or ideally considered as such.2 
1. Aul~n, Art.{l948), 18. 
2. Craig, Art.(l948), 32. Johnston, in CNT, Part ~wo, Chap-
ter III, gives a careful account of the origin of the use 
of ekklesia, which, he says, always translates Qhhal, 
"the Assembly of the Congregation of Israel. 11 T e word 
comes to be used with kyrios or theos. It was chosen 
because (1) the early Christians believed themselves to 
be the true people of God, the Messianic community, and 
ekklesia was the only word capable of receiving this 
content, (2) it was not so distinctively Jewish as to be 
unfit for a community which had quickly included Gentiles, 
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The Hebrew people had long recognized themselves as a people 
set apart by God, and the new Christian community fulfilled 
the idea of the remnant which the prophets had described, 
Craig says. The new community was not based on race. It 
was for all. Although the criteria for membership were 
different from those which had prevailed in the Old Israel, 
the basic conception of the Christian Church, he says, goes 
back to the Old Testa~ent. 
Florovsky, too, believes that an organic continuity of 
the two covenants exists. It was signified, he says, in t h e 
choice of the Greek nrume ekklesia to denote the Church. 
"A very definite theology of history was thereby implied," 
he declares.l Moreover, the word Qal~l, of which ehlrlesia 
is a rendering , i mplied in the Old Test~~ent a special unity 
of the Hebrews as the chosen people. The fact that in the 
Greek the · work was usually applied to an assembly or con-
gregation of the free people is of added importance, Flo-
rovsky says, for the word retained its traditional conno-
tation along with the new one, so that the Church may be seen 
as both the divinely chosen people and as the city. 
and (3) it had scriptural authority and was a word 
familiar to all. It conveyed, Johnston says, the 
meaning of catholicity, although, "then as now too 
many people were narrowly congregationalist in outlook." 
{44). See, too, American Theological Committee, NOC, 
7,8. 
1. Art.(l948), 45. 
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So differently does Gre gg enunciate his doctrine of the 
Church that we can hardly call him to witness to our view 
that the Church is grounded in a historical revelation, 
except to repeat that he, like Aul~n, Craig, and Florovsky, 
and unlike Barth, conceives of the true Church as a con-
tinuing reality. Gregg's view is emphatically on the "cath-
olic" side of the cleavage. He stresses the continuity of 
the Church. Its ideology and form have been given once and 
for all, in his opinion. His description of the Church is 
an elucidation of the creedal notes of the Church ("One, 
Holy, Catholic, Apostolic") and a promulgation of the ele-
ments of the Lambeth ~uadrilateral.l Some quotations from 
Gregg will illustrate his treatment of the historicity of 
the Church: 
The Church is the extension in time and space of 
the Incarnate Word of God ••• Although the Church is 
visible and tangible, it is a supernatural corpo-
ration. Its life is on earth, but its citizenship 
is in heaven ••• It is no self-constituted Society of 
likeminded seekers after the ideal truth or of 
admirers of the prophet Jesus; it is a Society 
founded and constituted by an invisible Head in Vlhom 
1. Sometimes called the Chicago-Lambeth Quadrilateral, it is 
a four•point invitation to and for Christian reunion 
which the Anglicans first adopted in 1888 at their Third 
Lambeth Conference, and revived and amended in 1920. For 
the revised version, see Bell, DCU, second series, 1-5. 
The four essentials on which union is held to be possible 
are the Holy Scriptures, the Nicene (or Apostles') Creed, 
faithful aQministration of the two sacraments of baptism 
and eucharist, and the his t oric episcopate. Of these, the 
fourth is the most formidable stumbling block. See Horton, 
TRC, 59, 96. 
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resides all its vitality and apart from whom it can 
do nothing ••• Its business is not to declare new truths, 
but faithfully to hand on the deposit which had been 
accepted always, everywhere, and by all ••• The Great 
Church, for all its supramundane relations, is an 
institution in this world and discernible as such. 
The tragedy of our divisions is precisely that we 
are not agreed about the necessary "marks" by which 
"the Church" is discerned .•• Those who belong to the 
Anglican connnunion believe themselves to have in-
herited ••• the marks of an essential catholicity ••• 
Essential Catholicism, i n its view, involves a back-
ground of four fundamental and indispensable elements, 
viz: (1) Holy Scripture as ~ the final . criterion py 
which all beliefs claimed as necessarily to be con-
fessed for salvation are to be tested; (2) the full 
faith of the Apostles' Creed and the Nicene Creed; 
(3) the unfailing use of the two great Sacrruaents of 
the Gospel as ordained by Christ, and (4} the Apos-
tolic Ministry of Bishops, Priests, and Deacons, 
transmitted by those having authority to transmi t .. l . 
At the other extreme is Barth's "protestant" concept 
of the Church. Not the continuity of the Church, but its 
continual reformation, is his concern. The day to day 
guidance of the "congregation" by the living Christ is 
the mark of its reality. Barth's definition is in the 
title of his chapter: "The Church--the Living Congregation 
of the Living Lord Jesus Christ." For him, the Church is 
the worshipping congregation, coming together regularly in 
a given place, confronted by and controlled by Jesus Christ. 
His view of history is eschatological. 
T.he period in which the congregation is living 
is that part of the End, that is, . the period con-
I. Gregg, Art.(l948), 59-65, passim. 
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taining the particular, final History between God 
and man, which began with the reaurrection of Jesus 
Christ from the dead, and will reach its close and 
its reconciliation between God and the whole of 
creation, already effected in Him.l 
The only continuity of this congregation consists in being 
"continually open to Him," and gathered together in fellow-
ship with one another by the living Lord as if they had 
never been drawn together before. This true Church is an 
"event" (Ereignis). In this event the absolute sovereignty 
of Jesus Christ over the faithful finds its answer in the 
freedom of obedience to him, and the faithful unite over 
a gainst the world in order that they may identifjy them-
selves with the hope of the world. It is an event in which 
the scriptural witness of ap ostles and prophets becomes 
effective; the Holy Ghost, wi th divine power, establishes 
a human fellowsh ip; the sacraments are powerful as the one 
reality by which men live; and testimony is borne to the 
divine mission of Jesus Chri st. This idea can be useful 
only as the. "congregation" is understood as the "living 
congregation," Barth says. The congregation, then, is the 
decisive element in this final phase in the relations be-
tween God and man. "It is · precisely this history which, 
as such, constitutes the Church; that is twhat the Church 
is.t"2 
1. Barth, Art.(l948), 67-68 . 2. Barth, Art.(l948), 69. 
II CONTINUITY 51 
The Church's perpetuity is assured by the "indissol-
uble" life of Jesus Christ, head of the Church, his work, 
the power of his word and his spirit, the "inexhaustible" 
nature of the witness to him of apostles and prophets, the 
validity of the signs he has given in the sacraments, and 
the eternal vigilance with which he oversees his congrega-
tion.! No human authority, even one who can trace his 
warrant back to the apostles, can properly govern the true 
Church, and the only function of any synod or even of an 
ecumenical council is to give encouragement and counsel. 
3. A comparison of "catholic" and np rotestant'' views 
A comparison of the doctrines of Gre gg and Barth gives 
us a good illustration of the "deep difference" between the 
"catholic" and "protestant" traditions. It is more than a 
difference in ways of thinking about some peripheral doc-
trines. It is an opp osition of t he ways men hold to their 
most cherished and intimate matters of faith. It is clear 
that it will not be resolved by the complete capitulation 
of one side to the other; no worthy Christian will hope for 
such a consummat ion. 
In a critique of these two doctrines, W.M. Horton 
says that the point which needs most to be clarified is 
I. Barth, Art.{l948), 69-74• 
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t he meaning of historic conti nuity.l All Christians, he 
says, would prize unbroken succession back to the apostles, 
but we know from experience t hat historical continuity can 
persist when institutional continuity has been broken, and 
that a saving remnant never appears continuous, thou~1 in 
God's sight it may be. Horton holds t h at t here ar e only 
two strictly necessary requirements for a Christian Church: 
"some means of historical continuity with the incarnate Lord, 
and some means of communion with the living Lord."2 As 
Horton rightly observes, both elements appear in the doctrines 
of Gre gg and Barth , although t h e one held essentia l is ex-
alted to the disadvantage of t he other. Gregg sees the vic-
torious life of Chri st mediated through the indwelling of 
the Holy Spirit. Barth knows a tie to the past through 
prophets and apostles, and exp ects Christians to be continu-
ally open to Christ. 
We believe that Horton has the true view. If prop onents 
of succession and t h ose of ref orm persist in holding cate-
gorically to their p ositions, so t hat they cannot recognize 
as true churches those who stand on t he opp osite side of the 
cleavage, matters will remain in statu quo as much as it is 
possible for them to do so in a changing world. But if a 
guided synthesis is possible, it must come through a new 
1. Art.(1949). 2. Art.(l949), 381. 
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heartwarming toward those who propose the opposite view, 
a spiritual maturation in which it may be recognized mu-
tually that means of grace we hold essential for ourselves 
are not necessarily indispensable for others . 
Neither Gregg 's nor Barth's view, - we hold, can stand 
as h igh by Ferr~ 1 s standards of adequacy and op timum ad-
herence to reasoned interpretations of fact as those of 
Aul~n, Craig and Florovsky and t h e view of C.C. Morrison, 
who for many years has been an influential fi gure in ecu-
menics. At either extreme a strain is put upon credultiy, 
for on one hand it is maintained that a spiritual authority 
as diverse as that which is found in t he Anglican, Orthodox 
and Roman "tradition" is transmitted only through an unbroken 
chain of admittedly earthen vessels, none of the "treasure" 
having been lost or given away, and on the other hand all 
possibility of maintaining an integrated continuity through 
any institution is denied. Neither protagonist gives history 
a fair hearing . Yet each acknowledges that the Church is in 
some sense a temp oral matter. Because of the dual nature of 
the Church the story of its earthly life should help us to 
understand the whole of its life. Morrison's interpretation 
of the historical life of the Christian Church as divine 
revelation is, we be lieve, an essential help to an under-
standing of the nature of t h e Church. 
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4• Morrison's theory: the Church as divine revelation 
Morrison's views have been presented carefully in his 
book, 'What is Christianity? Morrison begins by saying that 
there are two generic convictions characteristic of Chris-
tianity which can be stated without regard to specific con-
tent: the conviction that t he living God has revealed him-
self to man, and the conviction that God's self-revelation 
has been made in history, that is, in events rather than in 
ideas. 
A return to history, says Morrison, is needed. Prot-
estantism has repeated the errors of Gnosticism, he main-
tains, by withdrawing the divine revelation from history and 
lodging it in the Bible, and by removing salvation from 
history and mru{ing it a direct transaction between God and 
the human soul altogether outside of any hist or ical medium. 
This ndiscarnate 11 theology is reflected in the endless pro-
liferation of Protestant sects, the deterioration of theology 
into psychology, : and a changed attitude toward other 
religions. 
What is history? It is not, Morrison holds, records or 
interpretations. The present belongs to history as truly as 
does the past. History is the field of the given. There 
is no history before the emergence of man. History is the 
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phenomenon of human community, and community is a going 
concern, a continuum in time. History in general really 
consists of a multiplicity of specif ic histories. History, 
then, is the organic human community, consisting of innumer-
able organic communities, all undergoing ceaseless change, 
passing away or being absorbed into others. "God's task 
(if we may so speak of the divine activity) ·Of self-revela-
tion in history is to create a specific human community which 
reveals hi.lll.nl The Christian Church. is the revelation of 
God in history; the Christian Church, f or Morrison, is Chris-
tianity, and Christianity is the Christian Church. 
But Morrison doe s not declare that the Church sprang 
into full being , without historical antecedent, in the time 
of Jesus Christ. Before the appearance of Jesus in history 
there was a unique revelation of God, he says, in his in-
carnation in Israel. The reli gious genius of the Hebrews 
cons i sted in their transfer of t he relig ious consciousness 
from the sphere of propitiatory magic and from the realm 
of cognitive ideas to the field of history. History was 
God's action, and as such was t he locus of his self-revela-
tion. In the face of national disaster, the prophets re-
de f ined God as t h e God of the whole earth, and Israel's 
relationship to him as based not on God's arbitrary choice, 
1. :Morrison, WIC, 53. 
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but on penitence, humility, and heart-cleansing on the part 
of Israel. But as new disasters followed, the prophecies 
of Israel's hope and God's purpose took on a new, apocalyp-
tic character. The Day of the Lord was near. The next move 
was God's. 
It was at this time, says Morrison, that Jesus came -. 
His significance lay in rescuing Judaism by separating it 
from Jewry. Over against the kingdom of Israel, Jesus set 
the Kingdom of God, the true Israel. The kingdom of Israel, 
casting off racialism and nationalism, was to become the 
nucleus of this new community~ His appeal to Israel to be 
the true Kingdom of God, Morrison believes, was the heart of 
his message. Israel rejected this and him. 
His prophetic activity ended in failure. He made 
no impact upon the public to which his message was 
addressed. He could not penetrate the fanaticism of 
race and nation. Neither his insight into the true 
Kingdom of God, a Kingdom which lay hidden to 
their eyes in the heart of the historical community, 
nor his call to repentance and commitment to God's 
Kingdom ••• left any public mark upon his people. Nor 
yet did his death at their hands and his resurrection 
have any public significance ••• The radical, unique, 
and historically significant thing that Jesus did 
was to open a channel throue~ which the divine revela-
tion in Israel could flow out of the stagnant pool of 
racial Israel into the open life of the world. This 
he did (1} by creating a new community (2) composed 
of remnants of the coramunity of Israel, (3) which he 
formed into an organic unity (4) with himself as its 
center and head. (5) By proJecting this new community 
into the future (6) laden with the treasure of the 
divine revelation i.n · Is.rael (7) he preserved the 
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divine revelation which, but for its fulfillment in 
this new community, would have passed out of his-
torical significance in the doom which Jesus saw 
already hanging over the Jewish people.l 
The idea that the Church is grounded in a historical 
revelation offers, as we shall ' see, a good foundation for 
other statements we shall make about the Church. 
5. Does tne episcopate validate continuous identity? 
Any discussion of the nature of the Church is likely 
to lead to the question, How is the continuous identity of 
the Church verifiable? It is one of the gravest problems 
confronting ecumenically-minded Christians. It has so 
many facets that it appears to be inexhaustible, and neither 
the plan nor the scope of this work will permit us to offer 
more than a general view of it as we proceed. Although 
the cleavage between the churches is most pronounced at 
this point, no single formulation of doctrine may be secured 
from either side. Not only is an attempt to state and 
evaluate all forms which the argument may take beyond the 
province of this dissertation; it would inevitably lead us 
either to presuppose the answer to or return to our primary 
question, \~at is the Church? 
In the twentieth century we have the many Christian· 
churches, all claiming, although in widely different ways, 
1. Morrison, WIC, 119. 
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to be the real Church or of it. The split betwe en eastern 
and western Christians predated t h e Reformation. The sev-
erance of the Church of England from the Church of Rome 
came after Luther. The churches and sects we encounter 
today owe their present constitution to reforms, persecu-
tions, mi grations, and many combinations of doctrinal and 
sociological causes. Can the churches of the twentieth 
century p rove continuous identity with the New Testament 
Church? If so, in what way? 
We have already observed that "the emphasis usually 
called 'Catholic' contains a p rimary insistence upon the 
visible continuity of the Church in the apostolic succession 
of the ep iscopate."l If this is agreed to be the essential 
way by wh ich the Church remains the Church, a clear line 
may be drawn by which some 11 churches 11 may be disqua lif ied 
from their title. \Vhether the non-Roman communions pos-
sessing apostolic succession would thereby be qualified 
is another question; they would have secured acknowledgment 
of their claims from the "untrue" churches but not from the 
Roman C_a,tholic Church, the large communion which, by this 
theory, is a postolic and true. However, because of the 
primary insistence of the Catholics upon this teaching which 
is variously called the ministry, ap ostolic succession, and 
1. Amsterdam Assembly Series, FAWC, 52; t h is dissertation, 
34· 
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the historic episcopate, it is in order for us to describe 
it here. Let it be remembered t hat t he 11 Protestant11 emphasis 
includes an appreciation of visible continuity and claims 
at least a spiritual continuity. 
Indescribable good could come from a ministry that was 
primarily a ministry of the whole Cl:mrch.l Today the minis-
try offers one of the most stubborn obstacles to reunion. 
Ministers are ordained by the particular churches which they 
are to serve, and although there is a mutual recognition of 
orders among some churches, it is by no means universal, 
and falls a cropper at the barrier which divides the strictly 
episcopal, "Catholic" churches from "Protestant11 churches. 
Ministers are therefore primarily ministers of their denom-
inations and secondarily ministers of the Church of Christ, 
a direct reversal of the ideal which ought to prevail. The 
sectarian sin is thereby made easy. In the minds of many who 
interpret Chri stianity to others, nour Church11 is applied to 
the sect, and the true Church fades into invisibility. These 
words were written by Wedel: 
A hunger for table fellowship is permeating Reforra-
ation Christendom. And why not mutual recogni tion, 
the acceptance of a cormnunity of faith? One doctrin-
al difficulty stands in the way. It is the doctrine, 
indigenous to Catholic 'Church order, of Apostolic 
Succession. Subsidiary to this doctrine is that of 
the Catholic priesthood ••• Apostolic Succession is, 
1. See Morrison, WIC, 290-300. 
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for many who live under ep iscopal Church order, 
their most precious p ossession ••• Members of non-
episcop~l churches can l~ttle real ize h ow even t h e 
susp icion of surrender arouses in large groups ••• a 
shudder of fear for the safety of t h e most precious 
h eritage of their faith in the Church of Christ.l 
The ~merican Theological Committee's report offered a 
succinct statement which may be useful to us. It said that 
the members might be classified in two groups on the basis 
of the way they would answer this question: 'tis it possible 
for a n~mber of Christians (laymen) to organize themselves 
into a local church which will be an authentic part of t h e 
wh ole Church?112 The issue here is not whether the Church is 
human or divine in orig in. It arises from a generalized 
descrip tion of a situation that has arisen many times. 
A number of Christians find t h emselves isolated 
from every organized church having or claiming 
continuity of structure or ministry with the 
Church of t h e first century. Th is may h ave come 
about through mi gration to a new country or t h rough 
their voluntary separation from a Church which has, 
in their judgment, become hopelessly corrupt and 
will not reform. They do not conceive that they 
have withdrawn from t h e Church of Christ by their 
migration or separation; they h ave created a chasm--
geographical or social, as the case may be--between 
themselves and the particular ecclesiastical insti-
tution with which they were formerly connected. They 
have no ordained ministry, and t h ey h ave no author-
ization from any ecclesiastical body for anyth ing 
that they may do. They be l ieve t h at they h ave t h e 
gospel, and they want a ministry and the sacraments 
and desire to constitute a local church which shall 
be an authen tic unit in the Church Universal. Can 
these desires be sat i sfied without recourse to any 
1. Wedel, CGC, 135-136. 2. NOC, 17. 
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outside ecclesiastical auth ority? Is t h e nature o~ 
that Universal Church, in which they wish their 
little group to have a ~lace, such that this is 
possib le, or is it not? 
S ome of the ~merican representatives wou ld answer t h at 
question affirmatively, and t h e rest ne gatively. The dif-
~erence is between those who, with Gregg , believe that one 
of the essential elements of the Church is "the Apostolic 
Ministry of Bishops, Priests and Deacons, transmitted by 
those h aving authority to transmit,"2 and those who, al-
though resp ecting t h e value of institutional Christianity, 
cannot agree with the implication that those churches which 
do not have this fo~1 of ministry are essentially defective 
for that reason. 
The Apostolic Ministry, a volume of essays on t h e 
history and doctrine of the ep iscop acy which was prep ared 
under t h e leadersh ip of K.E. Kirk, Bishop o~ Oxford, is a 
highly comprehensive discussion of the subject, and an 
answer to proposals f or reunion which p rovide for t h e re-
tention of the episcopacy without insisting upon a greement 
to any special doctrine about it. The true view o~ the 
episcopate, Kirk says, is this: 
The ep iscopate is the divinely ordained ministerial 
instrument for securing to t h e Church .of God its 
continuous and organic unity, not as a club of like-
minded worsh ipp ers or aspirant~ to holiness, but as 
a God- g iven city of salvation.j 
I. American Theological Commission, NOC, 17-18. 
2. In Art.(l948), 65. 
3. Kirk, Art.(l946), 8. 
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The writers of this book distinguish between an essential 
ministry and a dependent ministry. The function of the 
ministry, they hold, is the due administration of the word 
and the sacraments, and the share which the dependent minis-
ters had in these functions was theirs by commission or dev-
olution. The argument is summed up in three p oints which 
are intended to demonstrate that the bishop is of the ~ 
of the Church: (1) That the bishop represents in his priestly 
person t h e fullness of sacramental power, so that in each 
local church h e sign i fies Christ the great High Priest. 
(2) That the one mission of Christ to all maru{ind is rep-
resented and made available to men in the apostolic ministry 
which is mediated through the centuries by episcopal succes-
sion. (3) That only the bishop receives and is authorized 
to transmit the fullness of the apostolic commission.l 
Careful exposition is made of the New Testament and the 
.. 
early Church writers, in order to show t hat an apostle was 
a shaliach of the Lord, sent with a commission to appear 
for him, and to show that in every congregation or parish 
there was a resp onsible officer to whom t he apostolic 
ministry was entrusted. It must be noted, too, that this 
insistence on the ep i s copacy as essential is motivated sin-
cerely, not to maintain a law at the expense of s pirit, but 
1. A.G. Hebert, Art.(l946), 532. 
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to assure the life of the spirit in a proper body. 
The Church is a reality in the order of life. 
It was founded, if that word can be used at all, 
rather in the way in which a living body extends 
and transmits its life, that is to say in the 
constitution of a living organism; it is a Body 
comp osed of living members, having Christ for 
its Head, and the Holy Spirit for the principle of 
its life. In being indwelt by the Spirit, by whom 
the virtue of the Sacred Huraanity is comraunicated 
to the members, it has the spring of life within 
itself; in. being the Church of Jesus Christ, it has 
its definite and permanent order and structure. 
There is much danger in a false interpretation of 
the promise that the Holy Spirit is to lead the 
Church into all truth: as if under His guidance 
the Church were to expect to see itself transformed 
into a quite different shape in each new age and 
lose all continuity with the past ••• There are of 
necessity certain things in the Church which 
remain always the same, even while the Spirit of 
life is throwing fresh light up on them ••• The apos-
tolic ministry still bears the commission of the 
Lord; now as in the apostolic age the Chur'ch needs 
to have officers formally entrusted with the re-
sponsibility for the proclamation of the Gospel, 
the ministry of the sacraments, and the care of 
the flock.l 
H.L. Goudge, an Anglican, has written that because 
spirit is a "numinous" thing, no one represents God unless 
he ri ghtly represents him. Acknowledging that Roman Cath-
olics and many Anglican Catholics will reject this con-
struction of it,he says: 
We may prove that we are members of the Apostolic 
Ministry, and that God will work through us if we 
put no obstacle in His way. But we cannot on 
that alone base a claim to the obedience of our 
fellow-Christians. Unless in our voices they can 
recognize the voice of Christ, they owe us no 
obedience at all.z 
1. F.W. Green, Art.(l946), 549-550. 
2. CER, 194. 
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Apostolical succession, he pleads, is important not only 
to maintain unity and continuity, but also for the sake of 
ministers themselves, that they may have assurance of their 
sacerdotal integrity even in moments of spiritual depres-
sion, and for the sake of the laity, that they may not lose 
all belief in objective truth, and may "thus to their ruin 
think what they like, say what they like, and do what they 
like, with nothing better to guide them than their O\~ de-
sires or their own uninstructed consciences." 1 
It is apparent that the apostolic ministry as the 
given form of Church order is of central and sacred impor-
tance to Catholics for the very continuance of the Church. 
Now let us turn to the pragmatic view of the episcopate 
advanced by T.O. Wedel, an American member of the Anglican 
communion. Wedel distinguishes between two terms related 
to apostolic ministry: historic episcopate, which he would 
retain, and apostolic succession, which he rejects except 
on permi~sive grounds.2 According to his explanation, the 
bishop in early liturgy occupied the central place at the 
table of the holy supper, as the breaker of bread, or presi-
dent. On both sides of him sat the elders, and standing 
before them were the deacons, ready to distribute the ele-
1. CER, 261. 
2. For the material of this and the two succeeding para-
graphs, see Wedel, CGC, 136-158. 
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to the people. The church pattern was then, says Wedel, 
essentially congregational. ~Vhen the question of sub-
division arose, it was determined that a valid eucharist 
was one in which the bishop might deputize an elder to pre-
side in his place. The diocesan ep iscopacy became estab-
lished, because of the sense of unity in the Church. The 
bishop was regarded as the guardian of the apostolic tradi-
tion of gospel truth and the personalized center of a com-
munity of faith going back to the apostolic period. A 
corporate ministerial succession, such as every church has 
today, was necessary in order to maintain the faith intact 
in the midst of heresy. 
At some time in history, and with growing definiteness, 
there emerged the doctrine of apostolic succession, which 
holds that Jesus Christ gave his Spirit to the Apostles, 
that they, in turn, laid their hands on their successors, 
and their successors in turn passed the gift down to this 
very day to bishops who have, in their turn, app ointed 
priests or elders as their assistants. 
Wedel rejects this theory as a denial of the Church of 
God, creating a schism between priesthood and people, but 
he pleads for the historic episcopate. He believes it can 
be acceptable to evangelical Christians if it is understood 
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as a functional order. He says that the historic episcopate 
is a succession, though its origins in the apostolic era are 
admittedly obscure.l He calls for a way of granting unmis-
takable recognition to nonepiscopal ministries. He calls 
attention to the "superintendents" which most congregational 
denominations now have, and claims a parallel in the episco-
pate. But, he maintains, the doctrine of apostolic succes-
sion cannot be held in the ecumenical Church, except perhaps 
permissively. 
It may be doubted whether permissive appropriation of 
apostolic succession will satisfy Catholics like Kirk, 
Hebert, Gregg, and Goudge. The Church of South India has 
attracted attention because it is a union of Anglican and 
"free" churches providing for a mutual recognition of minis-
tries and the ordination in the historic episcopate of all 
candidates for the ministry in the first thirty years of the 
Church's existence. The constitution of the Church of South 
India reads: 
The Church of South India accepts and will main-
tain the historic episcopate in a constitutional 
form. But this acceptance does not commit it to 
any particular interpretation or view as a neces-
sary form for its ministry.2 
Congregational, presbyterial, and episcopalian forms of 
church government are embraced in one comprehensive polity 
1. One evidence of the diversity ~1ong Catholics is the fact 
that while Wedel regards the origins as obscure, the con-
tributors to Kirk (ed.), TAM, and Goudge, in CER, ob-
viously believe that they are authenticated. 
2. Joint Cor.naittee of the Church of India and others, SOU, 31. 
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under the South India plan, together with adherence to the 
ecumenical ideal and the autonomy of every part of the 
Church. Nevertheless, the writers who collaborated in the 
preparation of The Apostolic Ministry specifically denounce 
the scheme for its noncommittal view of the episcopate.! 
Horton notes that there are some unusual aspects of the 
South India union which discourage us from looking to it as 
a model for other situations. It is on a mission field, 
with its membership widely scattered. It has not come to 
terms with the most i mp ortant Christian group in the area. 
A generation will be required in which to discover whether 
Anglicans who entered the union thereby made it possible 
for their fellow South Indians to be in communion with 
Anglicans or cut themselves off from communion with other 
Anglicans.2 
Morrison, noting that Anglicanism re gards the episcopate 
as a treasure it cannot relinquish, asks that Protestant 
churches accept the historic episcopate in full confidence 
that the surrender of no cherished principle whatever, but 
only a change of custom, is involved.3 However, it may be 
questioned whether that confidence is warranted. Oxnam 
writes: 
I would gladly kneel in a service of mutual sharing 
1. See Green, Art.(l946), 550. 
2. Horton, TRC, 94. For a defence of the South India 
scheme, see Newbigin, ROC. 
3. WIC, 298 
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in which the blessings of the differing ordinations 
mi ght be conferred upon me ••• But a distinguished 
represent~tive of t he Russian Orthodox Church insisted 
at Amsterdam that such services of mutual sh a r ing 
are insufficient unless t he recip ient of the dif-
ferent blessings accep ts the t heory that lies back 
of the symbol. This for him was t he acceptance of 
the historic episcopat e together with sacramental 
implications. I could not do that and remain in-
tellectually hone.st. That is to deny t he validity 
of my own orders. That in effect is to abrogate 
the principle of diversity in unity, and is to 
f orce the diverse to accept t h e view of a single 
member of participants in the service of mutual 
sharing. 
It appears that at least some of those who adhere to 
the necessity of t he ep iscopate through ap ostolic succes-
sian do intend that the diverse will accept their view be-
fore reunion becomes p ossible. These do not prop ose a 
sharing of gifts, but accep tance of their form of order. 
Green, writer of t he epilogue to The Apostolic Ministry, 
looks to the day of Christian reunion and say s t hat on t hat 
day the episcopal ministry will be accep ted , "not grudgingly 
but joyfully.n2 Goudge says that belief in ap ostolic sue-
cession, which is supported by strong historical evidence, 
is held in every part of the Church, and that a universally-
recognized ministry is impossible without it. He hopes that 
Protestants will come to see this and also that the weaknesses 
of Protestan tism are largely bound up with its abandonment 
1. arR, 19-20. 2. Art.(l946), 550. 
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and incurable without a return to it. 11 \IVhen, 11 he asks, 
"will surrender come? 11 1 
69 
The view of the Church which we are setting forth con-
templates no capitulation of one side to the other. It is 
equally unsympathetic to demands that Protestants should 
11 surrender 11 and to Protestant proposals that Catholics 
should abandon their ap ostolical theories. How, then, may 
we evaluate cla ims to continui ty which are bound to doc-
trines of t he episcop al form of ministry? 
We a gree that the Church is visible and must be com-
preh ended objectively. The Church has outward form. It will 
not do, in the words of Manson, "to ride away at need on the 
idea of an 'invisible' Church. 11 2 All the help the New Testa-
ment and the h istory of the early Church can give should be 
accepted as we seek to understand the essential form of the 
Church. The descrip tive f igure, "the body of Christ," must 
be taken seriously to si gnify the organic wholeness of 
Christ's members as a fit vessel f or his grace and a fit 
instrument for the accomplishment of his mission. 
There must be ministers, whether they are conceived as 
essential and dependent or as participants in that which 
J. H. Nichols calls the "mutual ministry" of all believers.3 
The unity of the Church must have its visible representation 
in -living persons. 
1. CER, 2o2. 3. PFP, 116. 
2. TCM, 93. 
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Contemporary denominations exhibit signs which are in 
dim approximation of both the historic episcopate and apos-
tolic succession. Wedel's recognition of congregational 
and synodal superintendencies as types of the episcopate 
offers an example. Methodists and some other denominations 
have the episcopate without apostolic succession. Oxnam's 
willingness, as a Methodist bishop and the haerican president 
of the World Council of Churches, to participate in an inter-
confessional service of re-ordination, betokens the concili-
atory mood of many who earnestly desire union. In one sense, 
therefore, the historic episcopate concept is wider and more 
liberal than apostolic succession. 
On the other hand, there is a sense in which a p ostolic 
succession is a \rider concept, for although it is held in 
many different regards, nearly every denomination practices 
its own form of it. A candidate for the Methodist ministry 
is ordained by a Methodist bishop. Congregationalist and 
Presbyterian candidates are ordained by ministers of tl~eir 
own denominations. ~mong several of these churches there is 
mutual recognition of orders, and ministers ordained in one 
denomination are permitted to serve in another without being 
ordained a gain. Mutual recogni~ion need not be re garded as 
a break in succession, but may be seen as proof of a widening 
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catholicity. 
However, there remains a wide breach between these 
a greements and similarities on the one hand and the more 
rigorous "Catholic" view on the other hand. The latter 
view is to be criticized for its historical and theological 
improbabilities, and its uncatholicity. 
Newbigin, in his defence of the South India plan, 
directs himself to the Catholic view that the authority and 
commission of Christ rest in the episcopate alone, the view 
set forth in The Apostolic Ministry.l He makes two clarify-
ing observations about this view. The first is that the 
issue is not the episcopacy as a forra of government, but the 
e p iscopate as the sole repository of the commission which 
Christ gave to t h e apostles. The second is that the argument 
does not rest on a claim that the Church has from the apes-
tolic period until today been one organic whole; t h at is the 
claim by which Roman Catholicism excommunicates Ang licans 
equally with members of nonepiscop al communions. 
What is appealed to here is not the unity and 
continuity of the Church as one organic whole, 
but the continuity of the episcop al ministry 
as the guarantee of the Church's existence.Z 
Anglican writers who hold this view are required, t h erefore, 
to defend two fronts. They have to prove that t h e fullness 
1. ROC, 148-169. 2. Newbigin, ROC, 151. 
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of Christ's authority rests so exclusively in the histori -
cally continous aposto~ate that the Church may still exist 
where a part of the epi scopate sep arates itself from t he rest 
of Christendom, but that where a Church acts without the 
authority of t h e episcop ate, it makes itself liable to ex-
cor~aunication. The plenitu de of Christ's auth ority, there-
f ore , res i des in the bishops eve n when they separate them-
selves from the rest of the Church. 
Newbigin rightly observes that the carefully constucted 
historical argument falls short of proof. 
Nothing can quite compensate for the fact that there 
is no single case recorded in t h e literatu~e of t h e 
first century in whichan apostle indubi tably trans-
mitted his ap ostolic authority to a successor ••• Nor 
does it inspire confidence to f ind that in what one 
would supp ose to be a crucial instance, whe_re Paul 
defends his ap ostleship and denies that of t h e 
"pseudo-apostles," his complete failure to refer to 
what are, ex h~othesi, the real credentials of an 
apostle is expained by 11 the heat of the conflict ."l 
Manson has made a careful study of the status of the 
shaliach, a derivative of . the Hebrew verb shalach, which the 
Septuagint renders apostellein, t he verb corresponding to 
anostolos.2 Here is his sumrnary of his findings: 
First, that he performs on behal f of someone else, 
whether an individual or a corporate b ody, functions 
which his principal is himself entitled to p erform. 
Secondly, that t h e nature of h is activities, and in 
some cases their duration, is defined, so that his 
1. Newbigin, ROC, 153-154. 2. Manson, TCM, 34-56. 
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authority does not go beyond the terms of his com-
mission. Thirdly, that his commission is not trans-
ferable. ~/hen he ceases to exercise it, the author-
ity reverts to the principal. Fourthly, that sha-
liach is not a term of status but of function.---
Fifthly, that in so far as the shaliach has a re-
ligious commission it is always exerc1sed wrlthin the 
borders of Jewry, and does not i£volve what we 
should call missionary activity. 
Manson concludes that if apostleship carried special status 
with it, the status was personal and inalienable, that it 
could be forfeited by misconduct, but could not be trans-
mitted to another. The historical evidence for this 
11 rigorous" apostolic succession is too tenuous to support 
it. 
There are serious defects in the theological argmfient, 
too, as Newbigin has demonstrated. An attempt is made to 
substantiate the theory by insisting that t he Church can only 
claim authority as it is able to look back to Christ in the 
days of his flesh,2 and not by way of the Church, but by 
apostolic descent.3 This, as Newbigin says, detaches the 
apostolate completely from the Church, and is untrue to 
the New Testament, which portrays the Church as the body of 
the risen Christ, and the ministry as the gift to the Church 
of the living and ascended Christ.4 With this, Kirk finds 
it necessary to explain that the acts of the living Lord in 
1. Manson, TOM, 46-47• 
2. Kirk, Art.(l946), 52. 
3. Kirk, Art.(l946), 49. 
4• Newbigin, ROC, 159. 
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showering gifts upon nonep iscopal ministries which 11 p roduce 
results such as t he validly ordained minister ought to pro-
duce11l can be accounted for by an understanding of the dis-
tinction between de jure and de facto. 
To s ay that a t h ing is valid, or de jure, implie s 
that we are morally bound to respect its claims; 
if we admit a particular ruler to be king of his 
country de jure it would be immoral of us to abet 
any who were planning to overthrow his r~ gime. 
But when we admit a man to be ruler de facto only, 
we are not by that admission committed to any atti-
tude towards him. We assert his mi ght only; and 
mi ght never creates ri ghts or carries them with it. 
Similarly, to say that non-episcopal ministries are 
•real' ministries, or ministries de facto (and if 
t hat is what is meant by the word •real,• we do not 
quarrel wi t h i t for a moment), does not in itself 
commit us to any special behaviour towards them--
to what is called 'interchange of pulp its,' for 
example, or to intercommunion.2 
Since t he whole contex t shows t hat these nonepiscop al minis-
tries have been used by the Lord, this amounts to saying that 
t heir use is analo.gous to usurpation. 
Newbigin makes t he further point t h at t he effort to 
distinguish between 11 gifts of God and ec cles i astica l en-
actments"3 obscures t he true view of ordination. Accord-
ing to his interpretation, the Church, acting as a society 
constituted by the union of her members, sets before Christ 
the man whom she believes he has called and in faith that he 
hears and answers, commits to the ordained man the authority 
1. Kirk, Art.(1946), 37. 
2. Kirk, Art.(l946), 44-45. 
3. Kirk, Art.(l946), 16. 
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to act as a minister or Christ to t h e Church.1 
The organism with which the living Christ carries out 
his work today, as Manson has pointed out, is the b ody or 
Christ.2 Only Christ's perpetual ministry is the essential 
ministry, and all other is dependent, derivative, and func-
tional. 
From this p oint of view we can all heartily a gree 
with Dr. Kirk in his protests a gainst regarding a 
bish op as a cog in the diocesan machine. Thing s are 
very far wrong when any member of the Body of Christ 
has beco~e a cog in a machine. But while cog -in-a-
machine is too low a status for any Christian, mem-
ber of the Body of Christ, partak er of his Spirit, 
and sharer of his ministry is not3 too high for any. In any case there is none higher. 
This ex treme view of the ap ostolic ministry, we be-
lieve, is also essentially uncatholic, for several reason s. 
It rejects all ministries but its own, despite evidence that 
men and women are brought into the Kingdom by all forms of 
ministry, including the precept and exrunple of the sincere 
layman. In this it is asking for uniformity, not diversity 
in union. It denies the organic wholeness and continuity 
or t h e body of Christ. Moreover, it is as parochial as con-
gregationalism in its insistence upon the re g ional manifes-
tations of the Church in purely formal apparatus and more un-
cgtholic in its refusal of the eucharist except with the 
1. Newbigin, ROC, 160-166. 
2 • T CM, 11-3 3 • 
3. Manson, TCM, 33. 
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permission and delegated auth ority of t h e visible officer, 
the bishop.l In the sense t hat it does not bridge the gap 
between Roman Catholics and the rest of Chri sten dom, it is 
not a thoroughly Catholic soluti on to t h e problem of the 
Church. 
The only adequate basis for an interchange of ord inations 
such as p rop osed by Oxnrun2 would be a conviction on the p art 
of all p art i es that each was en riched by t h e act. Undoubtedly, 
Christian ministers wh o have not been ordained through the 
Ca tholic episcopate would welcome such ord ina t i on if it were 
performed without p rejudice to t h eir prior ordinat i on, and 
they, in turn, might convey t h e gifts of the f ree churches 
. 
to their Catholic breth ren. Both parties would either have 
to understand the act as formal or acknowledge the essential 
i mp ortance of t h e charisma i mparted and received. On such 
grounds t h e Church would be dignified. It would not be on 
any lesser grounds. 
There are p racti cal difficulties, such as Kirk well 
i n d i cated,3 in p rop osals which retain t h e bishop but remove 
episcop al functions, and these must be faced in any effort 
to arrive at a compromise through a "functional" ep iscop ate. 
How can sect i onal superintendents of congre gat i onal and 
1. See Hebert, Art.(l946), 528. 
2. OTR, 19-20, this dissertation, 68. 
3. Art.(l946), 3-6. 
II CONTINUITY 77 
synodal denominations, who are subject to recall and re-
placement in ways that do not apply to bishops, be compared 
with bishops? Do prop osals for the "historic episcopate" 
perrait election of bishops from term to term? That would 
be one suitable way of guaranteeing that authority might 
rest in the people. May a woman be elected to the office 
of bishop? Must the bishop ordain those whom the 11 people 11 
admit to orders by vote, or may he abstain? Will not his . 
duty as guardian of the truth involve him in many acts which 
may become arbitrary? It is true that the churches have used 
some form of succession f or the safeguarding of the faith, 
but have they not also used it to maintain sectarianism? 
Are the bishops and their dependent ministers to be given 
wider confidence and authority than the fellowship of be-
lievers? These words of Barth, alth ough constituting too 
sweeping a rejection of order, are needed: 
All these systems of church order are d1.1.e, more or 
less, to a quite unnecessary fear of arbi trary human 
action on the part of those who are chosen and called 
to be members of t he living congregation of Jesus 
Christ, coupled with a scandalous lack of concern 
about t he arbitrary behaviour of certain offi cials, 
chosen and app ointed by men, to wield authority 
within, and over, the Church.l 
If we might see our faith in its wholeness, and ordain our 
ministers to the whole Church, with the responsibility for 
1. Art.(1948), 75. 
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. 
their chposing resting in some appropriately democratic 
way in the fellowship, will the dangers be greater than 
the dangers confronting us in the historic episcopate? 
If a bishop could set aside an elder to administer the 
sacraments, is it not tradition rather than charitable logic 
which prevents us from giving that elder the right, especial-
ly in association with other elders, of mru{ing further de-
putations? Granting the value of institutions, dare we pro-
claim that the ~ of t h e body of Christ is an order which 
can possibly, even though improbably, be forever estopp ed 
by historical accident? What if some violent series of 
events should result in the simultaneous death of every 
living bishop? Should we not maintain our unity and con-
tinuity under the counsel of the Holy Spirit? . Shall we who 
are finite decree that the hypothetically .isolated congre-
gation which testifies to a share in the fellowship of Christ 
and which is oriented toward the universal Church is not 
true "Church"? The esse of the Church must never be iden-
tified with the historically conditioned. That way lies 
danger. 
There is an ideal of the ministry. The Holy Spirit 
does h~ve a part in the true ordination. But the witness 
to it is not in the ceremony. The witness is the revelation 
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of grace, truth and humility in the man whom God calls and 
sets ap art to be his servant and the servant of all, even 
as the Son of man came not to be ministered unto, but to 
minister. 
~ .. 
CHAPTER TB.""REE 
THE CAT HOLICITY OF THE CHURCH 
1. It is one and universal 
By our use of the word "catholicity" ih this chap ter 
we signify the Church's unity and universality. That com-
plete catholicity in this sense has not been attained, we 
freely admit. Claims t hat the Catholic Church d oes e x ist 
represent a difficulty in dialectic. These claims must rest 
on t h e supp osition that the real Church is known and fully 
exp erie nced, whether the real Church is t h e Roman Catholic 
Church or t h e Holy Catholic Church conceived as a meta-
physical inte ger. From our starting p oint, at which we 
withhold the title, 11 t h e Church," from evePy single, visible 
and e x t ant society while at the same time we seek a more in-
caPnated re a lity t h an the metaphysical concept, we h ave to 
re gar d the cathol icity of the Church as i mpe r f ectly ma1n f e ste d 
rather t han say t hat cath olicity is institutionally g iven 
and it remains only for seek ePs to find it. Let it be n oted 
further t h at we are reserving t h e Orth odox concept of 
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sobornost for the next cn ap ter, although "cath olicity" is 
one of the En glish words which most nearly synonymizes it, 
because we f ind in it not only unity and universali ty, but 
deeper soteriological implications. 
Probably the least controversial fact about the Church 
is its ideal oneness. Nearly all Chris.tians a gre e that the 
true Church is in some sense one. Nearly all a gree, too, 
that the prayer of Jesus, "That they may all be one ••• t hat 
they may become perfectly one," 1 has not been fully answered. 
In these two facts is t h e striking exfu~ple of the dual nature 
of t h e Church. Because t h e Church i s an ideal unity, such 
an exp ression as 11 the body of Christ" is used freely as a 
synonym. for it, and other references are emp loyed ·whi ch can 
be understood mystically only. None of us can know what the 
t h orough concrete realization of the whole poten tial ideal 
can mean. Empirically we encounter a divided "Church," but 
even there we sp eak of "th e Church" as a unity because the 
vision of t he ideal is planted in the hearts of great nur~­
bers who worship in separated co~~unions. 
Together with the idea of the oneness of t h e Church 
is that of its universality. This idea, too, may be con-
ceived in several ways, but it belongs with t h e idea of 
1. John 17:21, 23. 
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unity because Christian fellowship breaks the bounds, 
ttnot only of t i me and place, but of class, race, and sex."l 
No doctrine of the Church, not even one founded on election, 
bases membersh ip on accidents of birth or station. Limita-
tion on such grounds is precluded through the acknowledged 
evangelistic vocation of the Church.2 So much of catholici-
ty is inalienable from the true Church. Even those churches 
which deny any overseer but Christ admit a universal, spiri-
tual Church.3 
The unity of the Church is more than a union of its 
members. As a society of godly, upri ght believers, it may 
be less than the Church. The true unity is a unity of Christ 
and his followers, and spiritual communion among the follow-
ers. In Chapter Six we shall try to identify the 11 savor11 of 
the salt, but we must not overlook here the place of Christ 
in the unity of the Church, for the relationship is in-
separable. 
2. Me_taphorical representations 
Several figures of speech, nearly all scriptural, de-
note this unity. The most comprehensive and widely used 
1. Robinson, BDC, 191. 
2. See t he "great commission," Matthew 28:19-20. 
3. See "The Bap tist Concep tion of' the Church, 11 W. 0. Carver, 
in Junerican Theological Committee, NOC, 63. Cadbury, in 
the same book, 78, says, "The Society of Friends believes 
in t h e Church universal but does not try precisely to 
define it." 
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exuression is the body of Christ, soma Christou.l "When the 
Church is called the Body of Christ, that means first of all 
that Christ and the Church belong together as an insep arable 
unity." 2 For Aul~n,where Christ is, there is his Church, and 
where his Church is, there is Christ. He understands t hat 
Paul's description of Christ as 11 the head of t h e body" is 
not intended to suggest that Christ is separate from the 
Church, but that they are in inseparable unity and continuity • 
. 
Craig sees three important implications in the metaphor 
of t h e body.3 (1) A body offers an example of unity amid 
diversity.4 In the twelfth chapter of I Corinthians, Paul 
elaborated on this insight by showing that a body has many 
members and the members have different functions, but the 
body needs them all if it is to be truly a body. (2) A 
body is the agency for the visible expression of the soul or 
spirit.5 The body of Christ, therefore, should be the agency 
which incarnates his spirit and incorporates his life. (3) A 
body is an organism which develops by transformation from · . 
within. Its growth does not result, like that of a building, 
from external additions. Moreover, when one·member is af-
flicted or severed, it should bring intense pain to the rest. 
1. Ephesians 1:22-23; Colossians 1:18; John 2:21. 
2. Aul~n, Art.(l948), 19. 
3. Art.(l948), 40-42. 
4. I Corinthians 12:12, 27; Romans 12:5. 
5. Wedel, in CGC, 60, in discussing the work of the Holy 
Spirit in the upper room and at Pentecost, says, "The 
Holy Spirit is henceforth a corporate, not an individual 
possession ••• The Spirit dwells in t h e Body." 
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Craig contends that because of the character of this body, 
we cannot distinguish it by external marks. 
Florovsky 1 s concep tion of the body of Christ is funda-
mental to his doctrine of sobornost, one of the distinctive 
elements in Eastern Orthodox theology~ Probably the English 
words which come nearest to translating sobornost are 
"catholicity" and "togetherness." Florovsky has written: 
The Church is a unity, not only in the sense that 
it is one and unique; it is a unity, first of all, 
because its very being consists in reuniting sep-
arated and divided mankind.l 
In his view, to soma and to pleroma are closely linked; the 
true Church is the body of Christ in its fullness.2 The 
Church is the continuation and the completion of the thean-
thropic union which is central to the mystery of Christianity. 
In his Amsterdam paper on the nature of the Church,3 Flo• -
rovsky explains that the oneness of the body of Christ con-
sists of the intimate union of the faithful with the Lord. 
The head of t h e Church will be filled only when the whole 
race is knit together perfectly in the body. This is the 
mystery of the Church, that Christians are incorp orated into 
Christ and he abides in them. This incarnation is taking 
place in the Church. The body is, as Craig suggests, an 
organism; possibly "organism" is the best modern English 
1. Art.";(1934) ~ - 55. 
2. ' See Ephesians 1:23 
3. Art.(l948), 49-54. 
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rendering of to soma. 
Here Florovsky expounds an Orthodox view of the minis-
try. In so far as the body of Christ is an organism, he 
asserts, the ministry is indispensable to it. Ministers are 
not solely representatives of the Church; they act primarily 
in persona Christi. Their peculiar function is that they 
are the builders of unity. Tl1ey are rooted in the organic 
unity of t h e Church without prejudice to the essential equal-
ity of the· cells, just as structural differentiation does 
not destroy cell equality. The bishop has a power to ordain 
which is higher than that of a priest, and he is therefore 
the builder of Church unity on a higher scale; his office is 
to secure the universal unity of the whole Church in space 
and time. 
Another metaphor which expresses the unity of the Church 
as an intimate and organic relationship of each of the members 
with Christ is that of the vine,l found in the fifteenth 
chapter of John. "Abide in me, and I in you."2 Our own 
life as Christians and our hope of bearing fruit depend 
upon our being one with Christ. "Apart from me ye can do 
nothing."3 Com..munion between t h e bran ches is also integral 
to the Church. "This is my co:mmandment, that you love one 
1. Aul~n, Art.(l948), 20 and Gregg, Art.(l948), 60. 
2. John 15:4. 
3. John 15:5c. 
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another as I have loved you."l Unity with Christ is unity 
with God, since, as Johnston observes: 
The writers of the New Test~ent all thiru{ of t h e 
Church in terms of God: as Jesus is the Christ of God 
and the Holy Spirit is the Spirit of God, so belie~ers 
belong to a community that is the Ecclesia of God. 
The relationship of the Church to Christ is also sig-
nified in the term "the bride of Christ.n3 uThe first 
mark of the Church is that it belongs to Christ, its one 
invisible Head. The Bride belongs to the Bridegroom alone. 11 4 
It symbolized obedience and purity.5 11 The Church is the 
Bride of Christ, 11 says Gregg, "bought with His Blood, liber-
ated from sin by the p ower of His Cross and quickened by 
His Life."6 
The figure, rooted as it is in an Oriental disparate 
marriage, rightly emphasizes the importance of the Church's 
obedience to Christ. That the Church is holy is a note of 
the creeds. This does not mean that all the members are 
holy or pure. Although it is secondary, t h e oneness of the 
Church with Christ and as an integrated living reality is 
a gain clearly implied in the metaphor of the bride. 
Ag ain, the Church is a building built on one foundation, 
1. John. 15:12. 
2. CNT, xiv• 
3. II Corirtthians 11:2; Revelation 19:7. 
4• vVhale, CD, 138. 
5. Craig, Art.(l948), 39. 
6. Gregg, Art.(l948), 59-60. 
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Jesus Christ. "No other foundation can anyone lay than that 
which is laid, which is Jesus Christ. 11 1 The writer of 
Ephesians pictures a 
household of God, built upon the foundation of 
the apostles and prophets, Christ Jesus himself 
being the chief cornerstone, in whom the whole 
structure is joined together and grows into a 
holy temple in the Lord,2 
and the writer of I Peter says, "Come to him, to that living 
stone ••• and like living stones be yourselves built into a 
spiritual house •11 3 The Spirit of God is immanent in this 
temple.~- In the Shepherd of Hermas, the Church is repre-
sented as a tower in process of being built. Round stones 
and bright stones are being rejected. The stones which are 
used are smooth, square ones. They are the faithful. So 
well do t hey fit that their edges cannot be seen, and the 
whole tower appears to be of one stone.5 Florovsky calls 
this a symbol of unity and wholeness, saying that in ancient 
symbolism roundness signified isolation and self-sufficien-
cy.6 To fit, he says, we must master our self-love so that 
in fullness of communion with the whole Church a 11 ca tho lie 
transfiguration" of personality takes place which Florovsky 
believes to be essential to sobornost. 
1. I Corinthians 3:11. See Aul~n, Art.(l948), 20, and 
Craig, Art.(l948), 39. 
2. Ephesians 2:19-22. 
3. I Peter 2:4-5· 
4. I Corinthians 3:16; II Corinthians 6:16b. 
5. Vision 3, in Lightfoot, TAF, 410-419. 
6. Art.(l934), 60. 
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In sum, the belief that the oneness of the Church is 
its very nature and being is one of the most deeply grounded 
tenets of Christendom. · It is understood in many ways. But, 
although some of the Church's unity must be figurative and 
mystical, an empirical unity of some kind, whether centered 
about Bible, Holy Spirit, Church or hierarchy, is recognized 
by all Christians. "It would be an Irish result if the only 
discernible mark or the Church were its invisibility."l 
There is, or there must be, a palpable unity to which the 
term "Churchtt may be applied. 
3. The Roman Catholic Church 
The Roman Catholic Church claims that its own visible 
organization is the true Church on earth. The claim rests 
upon the theory that to Peter alone of the apostles and to 
his successors was entrusted visible jurisdiction over the 
Church. This claim is supported by the largest communion 
of Christians. The members of the Roman Catholic Church 
would be included in the ultimate union of Christians for 
which we hope, whether all those not now in the Roman fold 
submit to its authority, or integration of another sort 
takes place. There are a number of points of agreement be-
l. Whale, CD, 140. 
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t ween the Roman Catholic doctrine of the Church and the 
viewpoint which is being develop ed in this paper. F or all 
these reasons, a statement on contemp orary Roman Catholic 
teaching about the Church is in order here. 
The Roman Church's view rests upon the bifurcation of 
the natural and t h e sup ernatural which, as Berdyaev said, is 
necessary before Th omists can tak e a single step.l The most 
influential concep t is t h at of the Church as the body of 
Christ. The p apal ency clical of Pius XII, Mystici Corp oris, 
which bear s the En glish title, The Mystical Body of Christ, 
sets forth a recent statement of the Roman Catholic doctrine 
.., 
of t h e Church.~ The encyclical teaches that the Roman 
Cath olic Church on earth is one with the supernatural or 
mystical body of which, according to Ephesians, God made 
Christ the ruler with plenary p ower, 
far above all rule and authority and power and 
domi n ion, and above every n ruae t h at is named, not 
only in this a ge, but also in that which is to 
come; and h e h as put all t h ing s under his feet 
and has made him the head over all thing s for the 
Church , wh ich is his b ody, the fullness of him 
who fills all in all.3 
The realities of t h e mystical body must be understood 
if we are to understand the necessity for t he tem.p oral 
Church . The p apal encyclical criticizes t h e false rational-
ism which ridicules anything transcending and defyin g hurnan 
1. Berdyaev, Art.(l948 ). 3. Ephesians 1:21-23. 
2. Pub lished in 1943. 
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genius, and with it the cognate error, p opular natu ralism, 
which sees in the Church nothing but a juridical and social 
union. 
The Church, say. s Pius XII, is the mystical body of Christ. 
As a body it is one, undivided, an d visible, organically and 
hierarchically constituted, endowed with vital means of sanc-
tification,l and comp osed of individual members, including 
sinner•s. 
Ch rist wa s the founder of h is body t he Church by h is 
procl runation of t h e gosp el, h is suffering on the cross, a n d 
his p romulgation of t h e Church on t h e day of Pentecost. He 
is the head of the body by reason of his p re-eminence, of 
governn1ent invisibly and extraordinarily, and also by reason 
of visible and ordin~ry government through the Roman Pontiff 
and in each particular con~unity through the bishops, by 
re a son of p len itude and of cow~unication of grace. He is 
the support and Savior of t h e body. 
George D. Smith, editor of an authoritative manual on 
Roman Catholic doctrine, The Teach ing of the Catholic Church, 
elaborates on t h e redemp tive function of t h e mystical body . 
He distinguish es between other insti tutions which are c a lled 
nbodies 11 and t h e Church as the body of Christ by noting that 
every oth er "body" is united by an external bond. 
1. The sacramen ts. 
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The bond which unites the members of the mystical 
body of Christ is an internal, a vital bond; the 
members of Christ are one with Christ--and with 
each other--in the sense that each lives the same 
supernatural life of grace which he receives from 
the Head of the body, the living Christ.l 
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The mystical union of the redeemed is taught by Christ and 
by Paul, Smith notes, in the figure of the vine.2 The en-
p·yclical, Mystici Corporis, calls the principle of union in 
a "moral" body the common end, whereas in the mystical body 
it is an internal principle, existing effectively in the whole 
and in each of its parts, superior in excellence to whatever 
bonds may be found in these other bodies. Thus they are in 
error who say that the Church is not visible, and who dream 
of an imaginary Church, finding its origin and growth in 
charity, to which they somewhat contemptuously oppose another 
which they call juridical. Roman Catholic theologians are 
anxious to stress that the visible Church is inseparably re-
lated to the supernatural body of Christ. 
Smith, noting that in Ephesians the Church is called 
"the fullness of Christ,"3 says that the mystical Christ is 
the prolongation of the physical Christ, of the "Word In-
carnate," a.11d says that to the physical Christ nothing can 
be added, but the mystical is in state of development and 
growth. The merits and satisfactions of Christ are super-
1. Smith, Art.(l949), 66. 3. Ephesians 1:23. 
2. John 15:5; Romans 11:23. 
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abundant, but something is lacking to the accomplishment 
of the " Redemption," the appropriation by each member of 
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the human race of the merits which Christ has g a ined for all. 
"Incorporated into Christ, living his life, as he lives t h e 
life of the Father, we make those merits our own."l 
The mystical body is, by this doctrine, inseparably bound 
to the visible b ody, the Roman Eatholic Church. This is the 
union of the faithful with Christ. It is evident f rom the 
fact that Christ willed his Christian corn:muni ty to be a body 
which is a perfect society.2 The same f aith and the same 
rites which bind us invisib ly must bind us v i sibly. Smith 
says t h at if we are joined by having received the fruits of 
redemp tion, then we necessarily f orm a visible society. " God 
deals with men according to their nature; and a society among 
men is naturally visible and external."3 
As Christ is t h e head of the mystical body, so t here must 
be a head of the visible body, to give it effective direction. 
This head is the Roman Pontiff, successor to Peter. 
Above all, it is absolutely necessary t hat the 
Sup reme Head, that is, the Vicar of Jesus Christ 
on earth, be vi sible to the eyes . of all, since 
it is He who g ives effective direction to t he 
work which all do in common in a mutually helpful 
way towards the attainment of a proP osed end. 
As t h e Divine Re deemer sen t the Paraclete, t h e 
Spirit of Truth, who in His name s h ould g overn 
t h e Church in an invisible way, so, in t h e same 
1. smith, Art.(l949), 69. 3. Smith, Art.(l949), 70. 
2. P ius XII, MC, 27. 
III CATHOLICITY 93 
manner, He commissioned Peter and his successors 
to be His personal representatives on earth and to 
assume the visible government of the Christian 
community.l 
The doctrines of the unique supremacy of the Pope and 
of papal infallibility are two of the chief causes for the 
separation between the Roman Catholic Church and all other 
Christians. The first is the foundation of its claim to 
being the true Church. Smith compares the notes of the 
Church with the Roman Church, and says this of its aposto-
licity: 
"Built upon the foundation of the Apostles," 
(Ephesians 2:20), fulfilling the mission en~ 
trusted to the Apostles, her members recog-
nizing as their head the Pope, the successor 
of St. Peter, Prince of the Apostles, the 
Church is Apostolic.2 
Since the Church fulfills on earth the functions of 
Christ, she is to be recognized as teacher, priest, head 
and king. In the capacity of teacher, the Church may add 
nothing to the truths taught by Ohrist, but may only pass 
them down and explain them . In a visible society, Roman 
Catholic theologians say, teaching authority is vested not 
in the individual members, but in the visible head. 
The subject of that authority, therefore, is 
first the visible head of the Church, the Pope, 
and secondly the hierarchy of bishops under that 
head and considered as forming one with him. 
The teaching of the Church is to be accepted by 
1. Pius XII, MC, 27. 2. Smith, Art.(l949), 71. 
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her members, not as matter ror discussion, but as 
the word or God himselr; ror through that living 
voice it is Christ himself who speaks ••• It is as 
necessary that the Church be in£allible in her 
teaching as it is i mpossible1that Christ himselr, the Word of God, should err. 
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Many pages have been written in defence and in rejec-
tion of the Roman Catholic papal theories. The keystone or 
the structure is the interpretation or Matthew 16:18-19, 
Christ's word to Peter rollowing Peter's confession at 
Caesarea Philippi: 
And I tell you, you are Peter, and on this rock 
I will build my church, and the powers of dAath 
shall not prevail against it. I will give you 
the keys of the kingdom of heaven, and whatever 
you bind on earth shall be bound in heaven, and 
whatever you loose on earth shall be loosed in 
heaven. 
The statement of Eusebius2 that Linus was the first arter 
Peter to be chosen to the episcopate of the Roman Church is 
another link in the chain of evidence, and Catholic apolo-
gists maintain that there has been to the present day an 
unbroken succession or Roman bishops who have been recog-
nized by other Christians as supreme heads or the Chureh. 
The facts that Peter's name always precedes the names of 
the other a postles, although he was not first in point or 
time to be called to the apostolate,3 and that Peter pre-
sided over the first council at Jerusalem,4 are used to 
1. Smith, Art.(l949), 72. 
2. Ecclesiastical History, IV, 1. 
3. See Matthew 10:2; 17:1; Mark 3:16; Luke 6:13-14. 
4• See Acts 15. 
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buttress the argument. It is held that to Peter were given 
unqualified executive power,l universal legislative power,2 
supreme judicial power,3 infallibility,4 and primacy over all 
other bishops of the Church.5 All of these, of course, are 
believed to be vested solely in the Bishop of Rome by right 
of succession. 
It would be fruitless for us to devote a great amount 
of space to a statement of the non-Roman rebuttal and an 
evaluation of the conflicting claims. The Matthean text on 
which the case rests stands alone, and it is possible to 
charge that the Roman interpretation of it is strangely 
strained. The "rock" may well have been the Messianic con-
fession rather than the impetuous apostle. At any rate, 
evidence that the Bishop of Rome was always recognized as 
supreme is highly tenuous and scarce. 
Beside the argument from history is placed the argu-
ment from necessity, m~ich we have already seen in the en-
cyclical, Mystici Corporis. It is true that the. mystical 
Church, that which we have called the ideal Church, is one. 
It is true, too, that the empirical counterpart of the 
I. Johri 21:15; Matthew 16:18. 
2. Matthew 16:19. 
3. Matthew 18:17-18. 
4. Luke 22:32. 5. John 21:15. The "sheep" are taken to be the spiritual 
parents of the younger faithful of the flock, that is, 
bishops. Paul's words, "For I became your father in 
Jesus Christ through the gospel," (I Corinthians 4:15) 
and Philemon, v. 10, are taken to confirm this construct. 
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mystical body should also be a unity. It does not, however, 
follow that the Roman Catholic Church is this unity unless 
the Petrina theory is absolutely authentic. Thus it is 
still the Matthean text on which the case rests, and the 
authority of the text is seriously doubted in every part of 
Christendom except that part which bases its authority upon 
it. From the ecumenical point of view, the actualization of 
the ideal is not an extant institution, but a program for 
co-operative action and study. The necessity for one Church 
is not a ground of proof, but an incentive. 
It is plain that reunion will not come about through 
submission on the part of non-Roman communions to the au-
thority of Rome. Although the emerging ecumenical concept 
of the Church is a catholic concept, the Roman concept is 
incompatible with it because the Roman Church, in at least 
two important respects, is uncatholic. It fosters within 
its organization, through the creation of two distinct com-
munities, the clergy and the laity, an inner schism which 
cannot be concealed.l The encyclical, Mystici Corporis, re-
veals the hierarchy within the membership of the Church, de-
scribing in descending order the ranks of the faithful until 
we come at last to fathers and mothers of families, god-
parents through baptism, and lay workers in the churches.2 
1. See Morrison, VITC, Chapter X, for a description of 
"The Great Apostasy." 
2. See Pius XII, MC, 8-9. 
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This is a denial of the catholic principle of the mutual 
ministry of all believers. 
The other respect in which the Roman Catholic Church is 
uncatholic is in locating the true Church in a specific body 
of believers, the Roman Catholic co~munity, to the exclusion 
of all others. It can only provoke wonder in a non-Catholic 
that the Pontiff can contradict his claim to catholicity by 
the identifying qualification he is required to make in the 
notes of the Church: "One Holy, Catholic, Apostolic, Roman 
Church."l The true Catholic Church cannot be qualified 
denominationally. We do not localize the authority for 
the Church in a given bishop or consistory of bishops. 
If the idea of the supremacy of the Roman Pontiff will 
not support reunion, it is less likely that the doctrine of 
papal infallibility will be acceptable outside the Roman 
fold. Goudge, writing on changes necessary in the Roman 
Church if reunion is to occur, points out that papal pro-
nouncements are made only after the consensus of the Church's 
scholarship is well established, so that actually we are 
dealing with the question of the infallibility of the Church.2 
He notes that this belief is widely held outside the Roman 
communion; the Eastern Orthodox Churches and many Anglicans 
hold it. Nevertheless, changes do take place, he notes, in 
1. Pius XII, MC, 8. The underlining is ours. 
2. Goudge, CER, 306-311. 
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the doctrinal views of these systems. Protestants at Edin-
burgh were like Roman Catholics, he found; they did not 
repudiate statements of their leaders of the past, like 
Luther and Calvin, but they dropped what they found untenable, 
or explained it in a different way. 
May we not claim that teaching which we find 
the Church as a whole giving throughout the 
centuries, and its members accepting ••• to be 
if not infallible, as little1removed i'rom in-fallibility as is no matter? 
rr a kind of consensus ecclesiae is what infallibility is 
intended to mean, the ground of the discussion, we believe, 
has been changed. We shall expect the visible Church to 
make doctrinal pronoUncements which have considerable his-
torical and popular support. This is in accord with Ferr~'s 
. 
theories that religious knowledge is a social act and that, 
wherever possible, we should make use of historic beliefs in 
the promulgation of truth. We must, however, guard against 
giving to any individuals or parties within the Church an 
independent right to formulate Christian doctrine, and 
against stifling the freedom of any person, in or out of the 
Church, to express his views on any aspect of Christian 
thought. Diversity of opinion is not a contradiction of 
unity and universality, but may be the surest mark of catho-
licity. 
1. Goudge, CER, 308-309. 
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An official Roman Catholic view of the ecumenical move-
ment was given by Pius XI in 1928, when the Life and Work 
and Faith and Order conferences were arousing comment in the 
Christian world. In an encyclical entitled, Mortalium 
animos, the English title of which is, :The Promotion of True 
Religious Unity, the Pope acknowledged the strong will to 
unity which was prevalent and agreed that it is easy to be-
lieve that congresses seeking a common foundation of doctrine 
are in accord with Christ's will. Christians cannot help 
believing in one Church. But these "pan-Christians," as 
ecumenical Christians were dubbed, understand a society com-
posed of various co~munions holding mutually exclusive doc-
trines. Unless Christ erred or was inadequate to his mission, 
said Pius XI, the Church cannot be different from what it was 
at its beginning. But these persons say that there never 
was true unity in the Church, and that controversies and dif-
ferences of opinion which have divided the Christian name . 
should be put aside and a common rule of faith by which all 
can regard themselves as equal should be proposed.! None, 
however, think 9f submitting themselves to the Vicar of 
Christ as teacher or ruler of the Church. Therefore it is 
clear that Catholics can have no part of these discussions, 
for the proposal that they who hold these views are one with 
1. As we saw on 14, the organizers of the first Life and 
Work conference hoped to have the communions act t o-
gether without reference to theological principles. 
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those who reject them is blasphemous. Dogmatic truth, the 
Pontiff asserted, is not relative. Catholics must believe 
all truths equally. The truth has been given once and for 
all. It is our duty only to clarify or repeat it. Then 
let those who would follow Christ, the encyclical concluded, 
return to the true Church. 
From the foregoing, the hope of Roman Catholic parti-
cipation in ecumenical discussions appears dim. However, 
in the Amsterda~ Assembly volunte, The Universal Church in 
God's Design, there is a section on "The Roman Catholic 
Church and the Ecumenical Movement" which offers some en-
couragement.l K.E. Skydsgaard wrote that the Mortalium 
animos must not be taken as the authoritative view of the 
Roman Catholic Church on every ecumenical conference. It 
was written against the background of the Stockholm Life 
and Work conference. During the centuries there has taken 
place a change in attitude between Roman Catholic and Evan-
gelical communions, so that today co-operation in some prac-
tical matters is taking place and there is an increasing ex-
change of views, especially in the Una Sancta movement which 
became widespread during and after the war. There is a uni-
ty in the fellowship which practices baptism in common and 
which, in spite of all, uses a common creed: "Credo in Iesum 
I. See Skjdsgaard, Art.(l948) and Villain, Art.(l948). 
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Christum, filiurn Dei unigeniturn, Dominum nostrum." 
Skydsgaard strongly urged the two communities to study one 
another's theology, and to work, watch and pray for signs of 
a greater unity. 
In a statement appended to that of the Lutheran, 
Skydsgaard, a Roman Catholic writer, Father Maurice Villain, 
hints that the way in which the Mortalium animos is applied 
may be changed if it becomes established that the facts of 
the ecumenical movement have changed.l Since Edinburgh, it 
appears that the ecumenical movement is righting itself on 
a stronger doctrinal basis, and this in itself offers hope 
that a way may be opened for the wider participation in con-
ference for which many Christians pray. Those who take part 
in the Una Sancta movement, Villain writes, are prophets 
who, while awaiting an official decree on their activities, 
serve with their whole hearts the Church which seems to iso-
late them, and regard as ground under their feet the per-
mission to go ahead and the sense that they are borne up by 
a universal prayer. A catholicity greater than that expressed 
in the ecumenical movement and greater than that of the 
Roman Catholic Church is within the bounds of possibility. 
1. Villain, Art.(l948), 174• 
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4. The Bible 
Does the Bible offer a basis for the unity and con-
tinuity of the Church, and is it an adequate norm for Church 
practice, order and devotion? Virtually all that we know 
about Jesus and the fonmativa period of the early Church is 
found in the Bible. The Bible's pages are open to anyone, 
offering a direct and personal approach to the knowledge of 
God in Jesus Christ. It is a record once given, not to be 
altered. The Church today may have departed far from the 
intent of Christ and the will of God. The Bible is a de-
posit from the past, to which we can return for guidance, ra-
proof and correction. 
The religion of the Bible received its justification 
in that way. In a very important way, Christianity is the 
religion of the Bible. We do not need to agree that every 
passage of the Old Testament prefigures the coming of Christ 
in order to convince ourselves of the organic unity of the 
whole Bible as source-book for Christians. Jesus appears 
historically as the confluence of the best streams in 
Hebraism. 
Everything in the message proclaimed by the apostles 
has its centre in Christ. That is true also when 
the massage of the apostles refers to the Old Testa-
ment Scriptures. The Old Testament than appears as 
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a witness to Christ as "the One who is to come." 
It is .interpreted in the light of God's act ful~ 
filled in Christi to which the apostolic message 
bears testimony. 
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Christ is known ftrst of all in the revelation given us in 
the Bible. Christ, we believe, is the revealer of God. 
If we have lost the unity of Ghrist in a divided Christen-
dom, shall we not find it in the Bible? 
The empirical evidence alorie refutes the idea that our 
hope of ~ity lies in the Bible as revelation. We have dis-
sipated Christian unity because we delegated to the Bible 
the authority of a revelation. The increase of sectarian 
divisiveness following the Reformation is not coincidence, 
but inevitable result. We cannot charge Pro·t estantism with 
guilt in breaking away from the Christian community which had 
all but smothered the life of the Holy Spirit. The Reform-
ation was a revolt against a hierarchy which was making the 
Church a perversion of its intended destiny,. But it took the 
form of a revolt against the Church, since its people actu-
ally knew no other 11 Church." 
The Protestant substituted Bible for pope. Did 
this solve the problem of authority? No, it did 
not. Catholicism has had an easy task in point-
ing to the failures of Biblicism. The Book as an 
idol can be as wrong as the pope.2 
Morrison charges Protestantism with heresy, not for breaking 
I. Aul~n, Art.(l948), 22. 2. Wedel, CGC, 98. 
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away from the Roman Church, but for transferring the locus 
of revelation and salvation outside the Christian community, 
centering revelation in the Bible and salvation in the inner 
life of the individual.l 
This was the negation, not only of the Roman 
system, but of catholicity itself. Had the 
Reformation leveled its attack directly and 
specifically against the usurpations of the 
hierarchy, rather than against the church as 
such, Protestantism might have retained cath-
olicity and avoided its own divisions. As it 
proved, it had no principle of unity, and the 
very conscience toward unity which is of the 
essence of the Christian faith passed, prac-
ticall~ out of Protestant Christianity. Thus 
it bred sects by its ·own inherent nature. The 
unity of the body of Christ was sacrificed to 
the ideology of a book revelation and a salva-
tion in individual experience, by faith alone.2 
Protestantism has particularly laid itself open to 
the charge of idolatry when it has insisted on a literal-
istic interpretation of the Bible, absolutizing that which 
is both ethically and historically relative. "In view of 
the varied contents of the Bible," Ferr~ affirms, "to call 
it equally and infallibly inspired seems something of idol-
atry."3 It does for the book what Protestantism charges 
that Roman Catholicism does for the papacy. Literalism, 
moreover, is not free of an inconsistency in application of 
its method. Given the individual's right to interpret the 
Bible literal~y, there is an inevitable and, we hold, neces-
1. WIC, 266. 
2. Morrison, WIC, 234• 
3· CF, 38. 
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sary disposition on the part of the interp r eter to distin-
guish between poetry and history, figure and fact. 
The literalistic position was particularly destruc-
tive because it made for an increasing number of 
sects each taking literally some teaching in 
the Bible which others insisted had merely fig-
urative significance.l 
Is there a solution to this problem? If so, it lies 
first of all in seeing that, as Morrison says: 
The locus of the revelation determines catholi-
city and unity. If its seat is in a book, and 
this book is open to private interpretation--
as of course any book must be--there is no such 
thing as catholicity, and the only unity pos-
sible is that which rests upon likemindedness 
in interpretation of the book-revelation.2 
Yet the Bible is of elemental importance in maintaining 
the unity of the Church. The Bible itself is not the cause 
of schism; schism has resulted from divisive interpretations 
of the Bible, interpretations which have sinned against 
unity and fellowship. We shall think of the Bible of the 
Church rather than the Church of the Bible, for it is the 
Church which gives us the Bible, preserves it, and instructs 
us by it. 11 The Bible is not the revelation; it is ancillary 
to the revelation."3 
Biblical absolutism, then, offers no certain guide for 
the ecumenical Church. We have read four separate unpub-
lished papers, written by members of the American Theologi-
1. Ferr3, CF, 39. 3. Morrison, WIC, 168. 
2. Morrison, WIC, 26. 
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cal Committee for their co-operative study, on the topic, 
"The Sense in Which the New Testament is Normative for the 
Doctrine of the Church." None of them, as the Committee's 
report observed, insisted on the authority of the entire 
New Testament. There are a New· Testament and a biblical 
doctrine of the Church. They are based on historical method, 
however, rather than on literalistic application of the en-
tire New Testament or Bible. Any view that the Bible is the 
absolute Word of God, or the sole revelation of the Word, 
and is therefore the ultimate channel of authority for the 
Church, can be accepted only at the expense of the Christian 
unity which the Bible's own pages proclaim. 
5. The Word of God 
The Word of God, however, may be understood in a larger 
sense, and usually is. "The initiative of the Word of God 
and the response of faith, focussed in the doctrine of jus-
tification sola fide," is, as the ·vvorld Council's Section I 
reported, the primary emphasis of the whole corporate tradi-
tion described as "protestant" or "evangelical."l Although 
it is variously interpreted, the Word of God is always held 
to be central to the Church; the Word is, therefore, the 
standard of its unity and universality. Brunner writes: 
I. Amsterdam Assembly Series, FAWC, 52. 
,. 
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the Word of God is preached and believed, 
two or three meet in the name of Christ, 
is the Church. Whatever else mal be said 
the Church, this is fundamental. 
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These words from the American Theological Committee's report 
are instructive: 
For some, the seat of authority and - the rule of 
faith, life,and worship is in the Bible as the 
written Word of God read in the light of its 
fundamental message, the grace of God in Jesus 
Christ. Christian preaching, (1) as bound to 
this Word, (2) as centered in God reconciling 
the world unto Himself in Christ, and (3) as 
applied by the Holy Spirit~ is a primary mark of 
the Church.2 
Here it is clear that although the Bible is held to be the 
written Word of God, it is a Word ·already under interpreta,;. 
tion. It is not strict literalism. 
Rightly to understand the concept of the Word of God, 
we should see that, unlike the printed page or the record 
and tradition of a past event, the Word is 11 ever living and 
dynamic and inseparable from God's activity.n3 Its founda-
tion in doctrine is, of course, the prologue to the Gospel 
of John.4 The Word, the eternal Son of God, is made known 
in Christ, the incarnate Word of God and in his redemptive 
work of words and deeds, his life and character, his pas-
sion, death and resurrection, and the Pentecostal gift to 
the Church of the Spirit and the continuing life which he 
1. DI, 529. 
2. NOC, 15. 
3. Hodgson (ed.), FAO, 228. 
4. John 1:1-18. 
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gives to the Church, his body. 
Christians are one in affirming the uniqueness and 
supremacy of the revelation given in Christ. Some, however, 
hold that there is a revelation, a praeparatio evangelica 
not only in Judaism but in other religions, and believe that 
God is revealed in nature and in history, while others main-
tain that the only revelation which t he Church can know and 
to · which it can testify is the revelation in Jesus· Christ, 
as it is contained in the Bible. 
We all agree that the Christian Church is constituted 
by the Eternal Word of God made man in Christ and 
is always vitalised by his Holy Spirit. On the other 
hand the divine task given to the Church is to pro-
claim and bear witness to this Word throughout the 
world1by its preaching, its worShip, and its whole life. 
These words are from Aul~n's World Council article on 
the doctrine of the Church: 
The Word and the Sacraments are bearers of the 
divine action. The Spirit, working through Word 
and Sacraments, uses the apostles and their assist-
ants and successors as instruments and servants. 
The Word and the Sacraments claim t he ministry as 
their servant. Primarily the Word of God is Christ 
Himself. He is, as the only-begotten, the Word in 
a unique sense, from the beginning being with the 
Father. When Christ appeared on earth , the ·~ord of 
God was incarnate ••• This incarnate Word is the 
foundation of the Church ••• However, this same Word 
sp eaks t o us and acts with us in the message given 
to us in the Bible, in the Gospel. Therefore, also 
this message appears as the Word of God and as the 
basis and life-giving power of the Church for all 
ages and generations ••• The meaning of the Word would 
I. Hodgson (ed.), FAO, 230. 
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be completely misunderstood if considered only as 
a doctrine ••• The Gospel appears as the witness of 
the apostles and as the message about Christ de-
livered by them ••• But at the same time it is not 
only a human message. Ghrist Himselr is in the 
Gospel. He is Himself the Gospel and follows up 
His work among and with us ••• The Christian con-
ception of the Word must reject theories that 
mechanize that Word ••• The Spirit speaks and acts 
in and through the Word. A Spirit outside the 
Word and independent of the Word is not God's 
holy Spirit. The Word does not appear only as 
Gospel. It appears also as Law.l 
Craig describes the New Testament Church as primarily 
a witnessing community, whose members were under obligation 
to proclaim the Word of God and live in obedience to him. 
Prophets and teachers, like the apostles, were "ministers 
of the Word."2 Gregg, as we have noted, called the Church 
11 the extension ••• of the Incarnate Word of God, crucified, 
ascended, glorified, operating among men through the in-
dwelling in them of His Holy Spirit."3 
The Word is a term which Barth uses freely to designate 
the content of a revelation primarily in the Bible, creeds, 
and faithful preaching. For the congregation, he says, the 
"work of Jesus Christ as the Reconciler of the world with 
God has become a revealed Word, the Word of Truth,"4 and 
·is the event in which the communion of the Holy Ghost es-
tablishes a human fellowship, "derived from the acceptance 
.of the Word of Jesus Christ in and through the witness of 
1. Aul~n, Art.(l948), 22-23. 
2. Craig, Art.(l948), 37-38. 
3. Gregg, Art.(l948), 59. 4. Barth, Art.(l948), 68. 
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the Bible," and in which the divine mission of' Jesus is 
attested "through the preaching of' His Word," among other 
testimonies.l Christ 1.s Word and Spirit have powe!', but the 
f'ree grace of' God 1 s Word and Spirit, evidently the same en-
tities, can degenerate into the routine of' a religious and 
moral code.2 
Said the American Theological Committee's report,des-
cribing the view which emphasizes the centrality of' the Word 
but does not identif'y this with a book: 
The Bible itself' is a product of' the saving ac-
tivity of' God and is not an authority apart f'rom 
the Spirit and the Church. These are necessary to 
save us f'rom literalism on the one hand and individ-
ualism upon the other. The authority of' the New 
Testament is absolute in so f'ar as it brings us the 
Word of' God and his grace. The message is f'ound 
by the guidance of' the Spirit and normally within 
the f'ellowship of' the Church. But there is no 
binding authority in any of' the institutions which 
the New Testament presupposes. These have only a 
f'unctional value, and are always relative to partic-
ular times and circumstances.) 
How can we relate the Word to ecumenical theology? 
Surely not by. seeking a synthesis of' viewpoints. When Aul~n 
. 
can state that the Word appears as Law and Barth warns that 
the grace of' the Word may degenerate into a routine of' a 
religious and moral code, they may certainly be in greater 
agreement than appears, but we shall need f'urther light, and 
it is plain that there are great dif'f'erences in our under-
I. Barth, Art.(l948), 68-69. 
2. Barth, Art.(l948), 67-70. 
). NOC, 15. 
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standing of the meaning of "Word." 
It is unfortunate that the "Word" itself has now a con-
fusing number of theological meanings. "To preach the Word" 
means to preach Christ, and to preach with fideli t .y to the 
Bible. "The Word" also means the creative and redemptive 
acts of God and especially his gift of Christ, the Logos 
made incarnate. 
There appears to be a difference of opinion whether 
the Word is the creating being or the creature, the recep-
tacle manifesting continued creativity. Take the different 
ways in which Wedel and Morrison use the term. Morrison 
says that the living Church, the body of Christ, is the true 
word of God.l Wedel says, "The Church is not the Word of 
God. It is a creation of the Word of God."2 Returning to 
Morrison, we see that he, too, thinks in terms of divine 
creation and action: 
Not the Bible, but the living church ••• is the 
true Word of God. His Word is not an idea, nor 
a body of ideas, nor a book containing ideas; 
God's word is God's deed. The Word of God is 
the deed itself, the actual creative working of 
God in a specific order of human community in 
which he has revealed himself in history.J 
Protestant stress upon the Word serves constantly to 
remind the Church that its nature and vocation are divine. 
Men will be aware of their own shortcomings and the imper-
1. Morrison, WIG, 168. 3. WIG, 208. 
2. CGC, 98. 
III CATHOLICITY 112 
factions of the institutions to which they belong, but they 
must not forget the supernatural character and mission of 
the true Church. The Church is of God, and under his con-
tinued guidance. Christian churchmanship is incessant re-
sponsiveness to the divine initiative.l Christians will 
look with the eyes off aith to the Scriptures for help, and 
they will seek the guidance of God's Spirit which, when men 
are together with Christ, is the Holy Spirit. If a word or 
a spirit creates a barrier between men, they will know that 
it is not of God, and therefore alien to his Church. If 
the word is of God, men will be brought together in genuine 
love. 
We may sum up the subject of this chapter by observing 
that virtually all Christians believe in the ideal or mys-
tical unity of the Church, and in its corollary, the ideal 
universality of the Church. Its unity is more than a unity 
of its members; it is the result of an internal bond between 
Christ and his followers, which joins them to one another 
as well as to him. Several metaphors figure this catholic-
1. Although response to God by faith alone is rightly de-
scribed as a primary emphasis of Protestants, it is not 
theirs exclusively. Smith, the Roman Catholic theolo-
gian, asserts that since man's end is a supernatural one, 
the whole work of man's salvation must begin and end with 
the grace of God. The first thought or aspiration of the 
will . toward God, he says, must have its initial impulse 
from the supernatural grace of God. See Smith, 
Art.(l949), 66. 
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~ty of the Church: the body of Christ, the vine, the bride 
of Christ, a building. All stress the essential presence 
of Christ. Roman Catholicism regards its visible organiza-
tion as the sole empirical manifestation of the mystical 
body of Christ, and the continuity of the Holy See as the 
surety of true catholicity. The evangelical Christian in-
sists that true catholicity is possible only through con-
stant faithful responsiveness to the dynamic activity of God 
in Christ. Relatively speaking, the Catholic sees catholic-
ity as the unity and universality of mankind's response to 
God, and the Protestant sees it as man's response to the 
one universal God. 
CHAPTER FOUR 
THE CHURCH AS CHRISTIANITY 
1. The Church and the sphere of salvation 
One especially vexing tension underlies all our effort 
to define the Church. It has to do with the relationship 
betwe en the Church and the sphere of salvation.l Does the 
whole sphere of salvation lie within the Church? In other 
words, must a p erson be in the Church to be a Christian? A 
Protestant is lik ely to recoil from such a suggestion, for 
it seems to deny at least t wo ideas which are ch erished in 
the thinking that has had a long p revalence in Protestantism. 
The first is the idea that salvation rests solely or p rimarily 
upon personal commitment to Christ as Savior. The se c ond is 
t he idea t hat moral purity can be neither attained nor pre -
served by external ident ification with an institution. To 
be sure, this second objection stems from an illegitimate 
conversion of the major prop osition, for it is not suggested 
that all who are in the Churc4 are perfect exemp lars of 
Christian morality, but instead, that all the Christians are 
1. The phraseology is borrowed from Craig , Art.(l9~-5): "The 
Church and the Sphere of Salvation." We s hall refer to 
the article in t h is discussion. 
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in the Church. Even that thesis, however, appears to par-
truce of too much intolerance, want of sentiment, and censo-
riousness for the Protestant spirit to bear. Protestants 
are aware of the dangers inherent in theories of objective 
redemption.l 
Shall we, however, say instead that all the true Chris-
tians, taken in the aggregate and without regard to visible 
fellowship, constitute the true Church? We shall encounter 
another forest of difficulties. We shall have fallen back 
on the Gnosticism of which Morrison warns us, denying the 
social and historical character of Christianity. Can indi-
vidual commitment to Christ, sola fide, be of effective sal-
vation apart from all forms of fellowship? Entering the 
visible fellowship would then become little more than a feat 
of supererogation, for salvation would be anterior to it. 
None of the members of the one Holy Catholic Church need, 
then, ever be visible to the others. But the "invisible" 
Church is never seriously construed as being completely 
invisible. The Reformed doctrine of the invisible Church 
asserts that the saving faith of faithful members is visible 
only to God, and that the invisible Church has members in 
heaven as well as on earth.2 Several writers have lately 
pointed out that neither Luther nor Calvin intended that the 
1. See Knudson, DOR, 452. 2. See Knudson, DOR, 450. 
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formula, "salvation by faith alone," should refer to the 
lone believer.1 Calvin was the author of the remark that 
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the Church is the mother of all who have God for their fa-
t her, and he affirmed it to be God's will that all his chil-
dren should be collected into the bosom of the Church to be 
nourished and governed.2 
One might seek to support the idea of individual salva-
tion by reminding us, "Ubi Christus, ibi ecclesia." But 
what is meant by "Christus"? Is it subjective experience, 
like that which is found in individualistic forms of mys-
ticism? If so, there may be as many Christi as Christians, 
and as many ecclesiae. But Christ is not divided. To in-
terpret this dictum so that individual experience wields an 
authority equal to or above that of the objective community 
is to invite sectarian confusion. 
The true Christian, we hold, will seek to join visibly 
and concretely with other believers wherever external cir-
cumstances do not prevent it. How is he to become incorpo-
rated into the visible communion? Will he become affiliated 
with one party of a divided Christendom, and if so, will his 
action be a service to unity or' to disunity? Let us suppose 
that he identifies his Christian experience with certain 
signs, inward or outward. Will he not seek to be in visible 
1. See Brunner, DI, Chapter XLIII, especially the notes on 
710-712. See Whale, CD, 144-149, and Nichols, PFP, 117. 
2. Calvin, ICR, 270 (IV,I,l). 
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. fellowship with others who conceive of their salvation in 
the same way, and will he be convinced that these marks are 
essential to salvation? Then, for him, does not this 
"Church" of his become the "true" sphere of salvation? He 
may see the essential marks in more denominations than his 
ovm, perhaps indiscriminately in all which bear Christ's 
name. Nevertheless, his "sphere" will in some way coincide 
with a church or some churches. How many orbits of salva-
tion can there be? What is the true Church in which men may 
hold visible membership? 
These matters are important to us because in our think-
ing about the Church we encounter questions to which rigid 
Scholastic theology cannot give a satisfactory answer. On 
the one hand, we know among Jews, Hindus and other groups 
persons of exemplary character and piety who do not profess 
Christianity but who, judged by the best standards we have, 
are better "Christians" than many who have been baptized in 
the name of the Trinity. On the other hand, we who profess 
Christianity are aware of our personal Lmperfections and 
the defects of our denominations and our disunited Christen-
dom. 
To some extent, the difficulty is caused by our using 
the words "Christian" and "Church" for different purposes. 
In any religious census, we should probably count as Chris-
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tians all who have been baptized, and consider it no slight 
to Jews and Hindus that they were not accounted Christians. 
But when we use the term soteriologically, the same basis of 
distinction carries implications which are not only dis-
tasteful, but grotesque. No runount of casuistry or evange-
listic fervor persuades us that in God's sight Cesare Borgia 
finds more favor than Socrates, though one was a cardinal 
of the Church and the other a pagan convicted of crime. 
Humility and judicious objectivity require those who 
profess Christianity to see themselves as imperfect Chris-
tians. Moreover, many of us would a gree that we are members 
of an imperfect church, not only because we belong to de-
nominations which countenance such unchristian practices as 
social exclusiveness and racial discrimination, and not only 
because they are fragments of the Church that should be, 
but also because, being human institutions, they are 
freighted with the frailties of humanity. Yet, in such a 
census as we suggested in the preceding paragraph, we should 
expect to be called Christians. Though we are imperfect 
Christians in imperfect ecclesiastical communities, we may 
believe ourselves to be "going on to perfection," in the 
Wesleyan sense, and, by reason of will, desire and ecumeni-
cal orientation, to be "in the true Church." We are bound 
to ask, then, if we identify our own Christianity in this 
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developmental and noninstitutional way, why we may not re-
gard as Christians, also, those who do not profess Chris-
tianity but who, in nearly every ascertainable way, are 
realizing Christian values? 
While engaging in the studies preparatory to the first 
assembly of the World Council of Churches, Craig suggested, 
in an article on "The Church and the Sphere of Salvation," 
that instead of attempting formulations of faith, we should 
see that we are really united as Christians by our common 
participation in God 1 s saving grace.l That will require us, 
he said, to think about the relation between the Church and 
the sphere of God's salvation. Suppose that we frankly 
identify them. There are two ways of interpreting this 
identification. Presumably we should reject the suggestion 
that since the Church is a visible institution, everyone 
who is outside that society which one recognizes as the true 
Church is a subject for damnation. Even Roman Catholics 
do not draw so sharp a distinction.2 Then may we accept 
1. Art.(l945). 
2. Smith, the Roman Catholic theologian, writes: "As it is 
impossible for the branch to live which is not united to 
the stem, so outside the body of Christ, outside the 
church which he founded, there can be no salvation." In 
a footnote, he adds: "To some that Church has not been 
made known, and to others she has been made known, but 
inculpably they have not recognised her for what she is. 
In their case, we may be sure that God will take account 
of their good faith, of their sincere desire to please 
God, and will make it so that they receive grace from the 
life-giving Head. He will take the will for the deed, 
and those who are in inculpable error will be united 'by 
desire,' though not in fact, to the visible Church of . 
Christ." Art.(l949), 69-70. 
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the other interpretation, that wherever the saving grace and 
power of God operate, there is the Church? 
Before we agree too quickly, Craig warns, we should 
note the real difficulties involved. The most appreciative 
comparative study of religions must admit that non-Christian 
faiths are different from Christianity. If we grant any 
validity to an element of salvation in them, do their sin-
cere adherents come into the Church? Many people, some of 
whom serve genuine spiritual values, stand outside all in-
stitutional religion. Even though we do not relegate them 
to damnation, may we honestly say that they are in the 
Church? A further difficulty appears in applying the cri-
terion, "sphere of salvation," at all. It is a fairly sim-
ple matter if we conceive of salvation as the separation of 
all persons into two mutually exclusive groups, sheep and 
goats. 
But a great many of us find it difficult to 
divide people into two such classes, and only 
two. We think of salvation as a progressive 
experience in which there are many degrees. 
Since the limit of development is not bounded 
by our present earthly horizon, the possibil-
ity must be held open that decisions affecting 
human destiny cannot be circumscribed within 
this very brief period of time.l 
Given this theory, is not the description of the Church as 
the sphere of God's salvation too indefinite to be useful? 
1. Craig, Art.(l945), 150. 
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Shall we say that the Church does not extend to the 
limits of God's saving activity? This does not deny that 
the Spirit of God is free to blow where it wills, and it 
recognizes the need for order, for a clearly defined source 
of propagating power. It takes into account the institu-
tional and functional aspects of the Church. But there are 
difficulties in this position, Craig notes. Despite our de-
sire to be loyal to insights which have come to us, can we 
found upon them barriers which we admit God does not erect 
for himself? Shall we admit the salvation of men, and then 
insist that they are outside the true Church until they ful-
fill some requirement? The apostolic Church found it in-
tolerable to subordinate Gentiles to the circumcized Jews 
who were of the 11 true11 Church. 
Craig holds that the contradiction is one for which God 
himself is responsible and man is, therefore, not called on 
to explain. He believes that a functional organization :··must 
have some fixed boundary. But, he asks, do the limits which 
are proposed today correspond to the realities of the situa-
tion by representing valid dividing points within the sphere 
of God's salvation, or are they theories not verifiable in 
actual Christian experience? Such slogans as apostolic suc-
cession, believer's baptism, strict independency, the West-
minster Confession, and many others, he says, must be exam-
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ined in the light of this relationship by those communions 
which set store by them. And at the same time, we must see 
that this criterion limits the degree of church unity which 
is attainable • . If we should succeed in uniting into one 
Church all of the existing Christian bodies, we should have 
no assurance that God would limit his saving activity there-
after to that organization. 
Fruct~fying new movements have come in the past, 
and they will come in the future. The complete 
organization of the Christian Church is in the 
very nature of the case an historical impossibil-
ity: it is an activity which is not humanly 
bounded but of an omnipresent God.l 
2. Fellowship: means and meaning of Christian salvation 
A reconciliation of conflicting aspects of the double-
edged problem is possible through two interpretive state-
ments about Christian salvation which have been made in 
recent years. 
The first is the view, already noted in our summary 
of Morrison's theory of revelation,2 ·that the Church is the 
given in Christianity, conterminous with the sphere of 
Christian salvation. The .Church, Morrison maintains, is 
Christianity and Christianity is the Church. Morrison 
answers the question in the title of his book, Vlhat is 
Christianity? by identifying Christianity with a historic 
1. Craig, Art.(l945), 152. 2. This dissertation, 54-55. 
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community. 
As I see it, the Christian church is the reve-
lation of God in history. By the Christian church, 
I mean that particular human community whose his-
torical continuum extends as far back as the begin-
nings of the Hebrew People, a community ••• which 
passe~in the immediate presence of Jesus of Naza-
reth and by virtue of his life and work, into a 
community of the remnant of Israel, and which fi-
nally became the superracial and inclusive community 
which we know specifically as the Christian church ••• 
This continuing community is Christianity, or if you 
prefer, Christianity is thiS particular continuing 
cammunity.l --
According to this view, the Church, being the divine 
revelation, is not an adjunct to Christianity, nor merely 
a human medium for ·itnplementing the revelation. "We shall 
have to think of the church as itself the revelation, and 
we shall find the church, not in its organization or in its 
organs, but in the community that functions through them."2 
The American Theological Committee, which included 
some of the ablest scholars of many denominations, said in 
its report on its studies: 
Paradoxical as it may seem, a broad and universal 
agreement lies in the very idea of the Church it-
self as the people of God ••• The Church has been 
brought together by the revealing, redeeming act 
of God in Christ, who~e purpose has its consunnnation 
in a redeemed people.j 
To gain acceptance for this equation of the Church with 
Christianity, or the sphere of Christian salvation, we shall 
1. WIC, 66. 3. NOC, 23. 
2. WIC, 68. 
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require an interpretation of the meaning of Christian sal-
vation. 
The second point in this argument offers such an in-
terpretation. It is that fellowship is the means and the 
meaning of Christian salvation. A number of theologians 
have, in re~ent years, advanced this view. 
Our ecumenical doctrine of the Church and our doctrine 
of Christian salvati-on stand in reciprocal relation. Sal-
vation is a vast theme, still being "worked out" in life and 
theory. To spell it out in terms which are both contemporary 
and eternal is the task of Christian preaching and of all 
s.cholarship which ministers to it. We can here refer to it 
in general terms only, since in one sense, it is not the 
specific subject of our study. We agree with Morrison, how-
ever, that, "You cannot def.ine the Christian salvation with-
out including the Christian church."l In another sense, of 
course, salvation is our theme, since our entire concern with 
the Church is that men may so understand it and enter into 
it that through it the grace of God in Christ may be medi-
ated to them and they may respond in faith and fellowship. 
' ,. , 
L.H. DeWolf, writing on the doctrine of the Church, de-
clares that fellowship, the love which is the life of the 
Church, is not only the means of salvation, but the objective 
1. WIC, 210 
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and affirmative meaning of it.l It is the foremost pur-
pose of the Church. It is the one thing which has never 
been wholly lost, he notes, where any a:ppearance of a church 
remained. From the beginning, the presence of the Lord was 
promised where two or three are gathered. The power of 
Pentecost was given when the people were gathered in one 
place. Christian fellowship is needed to preserve and prop-
agate the Bible's teachings and valuable traditions of 
Christian history. Even more, the teachings and traditions 
are needed to maintain the fellowship and develop its 
spiritual growth. The fellowship, then, is necessary as a 
channel of divine grace. But grace is not transmitted by 
miraculous, external transmission of occult powers. It is 
the spreading of the "spiritual contagion" of Christian 
faith, hope and love.2 
Does the Bible support this idea that to be a Christian 
is to be in the fellowship? The focal question is whether 
Jesus established the Church. William Robinson, answering 
those- who deny that Jesus founded the Church, says first 
that if the denial is made in the nmae of that kind of 
thinking which alleges that one can have the gospel without 
the Church, it ought to be obvious to a reader of the Bible 
that such a view merely reads a present position back into 
1. Art.(1947), 225. 2. DeWolf, Art.(l947), 218-222. 
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the past.l From the point of view of the Reformers, he says, 
Jesus did not have to found a Church; he came with it, the 
Israel of God, and as the Son of David is part of the Ch~~ch. 
If, on the other hand, this statement that Jesus did not 
found the Church means that he did not give us an eccle-
siastical organization, complete with creed, sacraments, and 
fixed order, none will quarrel with it. 
That the word "church" is not used by Jesus except in 
two Matthean passages which find no support in other gospels,2 
seems unimportant to Robinson. He notes that nowhere in the 
synoptic gospels does Jesus say that God is love, but asks 
who would insist that this idea, along with the idea of the 
Church, is an invention of the apostolic Church. 
It seems clear that loyalty to himself and to his 
mission are equated by Jesus with loyalty to God; 
and that loyalty certainly meant the founding of a 
society which was separate from the world (a called-
out society, which is what ecclesia means) and 
which eventuall y, because or the rejection of him ••• 
was to be separate from the old Israel, through its 
true fulfillment ••• as God's missionary instrument 
in the world.3 
Looking at the Marean record of the actions of Jesus, 
Robinson finds that after a public ministry in Galilee, the 
relative results of which are probably reflected in the 
parable of the sower,4 he gathered the twelve "to be with 
1. See Robinson, BDC, 35-53. Our summary of his argument 
is taken from these pages. 
2. Matthew 16:18; 18:17. 
3. Robinson, BDC, 41. 
4· Mark 4:3-9. 
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him." He sought solitude with them, teaching not only by 
word of mouth, but by fellowship, the . sharing of personality, 
which as Plato and Jesus knew, conveyed truth better than 
any written or spoken words. Here was the Church in embryo, 
a heterogeneous group. • 
This is what fellowship means, not the gathering 
together of a group of like-minded, uninteresting 
people calculated to bore anyone other than them-
selves, but t4e nonexplosive interlocking of 
those rich differences of personality which, if 
left to themselves or organized on a class basis, 
would lead to endless strife.l 
The insight of this group has deepened; they now share the 
secret of inner c~~unity. Then Jesus began to teach them 
the concept of the suffering Messiah, and so far were they 
from understanding him that they are quarreling as to who 
shall have the places of honor in his kingdom. 
Therefore, he who had a greater capacity for fellowship 
than any other must go to the cross alone in order thgt the 
spirit which makes for fellowship might live eternally and 
be reborn in men and women everywhere. After Calvary, then, 
the Church began or began again as the fellowship. 
Thus the church, in its deepest meaning, is now 
the revelation on the plane of history of the 
divine fellowship, witnessing to the fact that2 the hidden structure of reality is fellowship. 
Robinson points out that Jesus must have said something 
1. Robinson, BDC, 42-43. 2. Robinson, BDC, 44-45. 
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about the temple which indicates that be regarded his cause 
as equivalent to it. In Mark 14:58, we read that some of 
the witnesses against Christ said, "We heard him say, 'I 
will destroy this temple that is made with hands, and in 
three days I will build another, not made with hands.'"l 
The witnesses were false, . Robinson believes, in that they 
were confused about What he had said, and not in reporting 
that he had said something about the destruction of the tem-
ple. As Jesus hung upon the cross, passers-by taunted him 
with the reminder that he had said he would destroy the 
temple and rebuild it in three days.2 In John 2:19, the 
actual words, "Destroy this temple, and in three days I will 
raise it up, n are ascribed to Jesus. Paul's later concep-
tion of the Church as a holy temp le,3 may be a tradition 
from a pronouncement of Jesus. 
Most important, hmvever, is the conception of the k ing-
dom of God. "The church of Christ is meant to be the true 
spiritual connnunity, vmich is the Kingdom of God."4 There 
is evidence that Jewish thought was dominated by the ex-
pectation of a coming kingdom. John the Forerunner an-
nounced its imminence • .5 Simeon was looking for the "con-
solation of Israel, n and after the death of Jesus the com-
1. See also Matthew 26:.59-61. 
2. Mark 1.5:29-30. 
3. I Corinthians 3:16-17; II Corinthians 6:16; Ephe sians 
2:19-22. 
4. DeWolf, Art.(l947), 222 • 
.5. Matthew 3:2. 
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panions on the road to ~naus grieved because they had hoped 
that he would redeem Israel.l Jesus made effective use of 
a prevalent idea. The basic idea of the kingdom .is that 
God is a king and we are his subjects. The bond of the 
kingdom of God is love. Love is God's greatest gift to 
men and it is, as well, the essential bond between them. 
Robinson calls attention to signs that Jesus himself 
was identified with the kingdom. He is 11 not only the bring-
er of news of the k ingdom; he is himself the bringer of the 
kingdom; and in some sense the kingdom it self." 2 The mother 
of Ja.111es and John requested a place for her sons in "your 
k ingdom, 11 3 and the dying thief asked to be remembered ".when 
you come in your kingly power. 11 4 
Robinson makes these three observations about the king-
dom in the teaching of Christ. (1) It is already present, 
yet it is still to come; it ever marches onward, yet its 
victory has already been won. (2) It is not of this world, 
yet it is a visible society; at any given moment it includes 
the Church on earth and the Church in heaven. (3) It is 
the carrier of possibilities for the future, because it is 
rooted in the past. Thus, as leaven it is truly explosive, 
but app ears to work in a gradual way.5 
Says Aul~n, "In the New Testament, Christianity appear s 
1. Lu..ke 2:2$; 2L~ :21. 
2. Robinson, BDC, 50. 
4. Luke 23:42. 
5. Robinson, BDC, 51-52. 
3. Matthew 20:21; Mark 10:37. 
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in the form of the Church. To be a Christian is to be a 
member of the Church, to have a share in the new koinonia, 
the new communion. 11 1 Wedel, tracing the story of the Church 
in the Bible, describes the New Testament Church as at · once 
a continuation of the people of God, and a new creation of 
God which has became a universal Church. He adds: 
But the concept of Church as a visible corporate 
body is never lost. The idea of an invisible Church 
is foreign to the Bible. Hence salvation in the 
New Testament is never thought of as an affair 
merely between qod and an individual. A man was 
either in or out of the new ecclesia.2 
This is our justification for describing the Church 
and the sphere of salvation for Christians as concentric 
circles, if it be understood that salvation is a growing 
affair, and the Church not only a visible . society, but a 
community bent on receiving the kingdom of God, and on 
being a channel of divine grace. 
This conception of the church, which seems to 
me to be clear in the teaching of Jesus, means 
that the church is not so much the 'ark of sal-
vation' as the'bringer of salvation'; not only 
the kingdom of God's mercy and redemption, but 
the instrument of his mercy and redemption.3 
3. " Extra ecclesiam nulla salus" 
In current literature on the subject of the Church, the 
formula, Extra ecclesiam nulla salus, is frequently repeated 
1. Art.(l948), 18. 3. Robinson, BDC, 52-53. 
2. Wedel, CGC, 53. 
.. 
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with approval not only by Catholics .but also by members of 
groups known for their passion for freedom from hierarchi-
cal church administrations. This revival, we believe, is 
motivated more by a new communal view of salvation than by 
a desire to return to any one of the parties which consti-
tute our divided Christendom. The following is from the pen 
of Trueblood: 
The gospel comes by means of the fellowship, and, 
wherever it is understood, leads to the augmenta-
tion of the fellowship. This is the profound and 
enduring meaning of the precept that there is no 
salvation outside the Church. When this dictum is 
used with a narrow or sectarian meaning of the 
Church it is always vicious, but no such arbit-
rary limitation is necessary. Extra ecclesiam 
nulla salus is orthodox theology. 
Ferrt§ 'calls the maxim true because "the Christian Church 
is that ultimate kind of fellowship which wherever it is 
found represents the creative purpose of God ••• without 
which nian can find no abiding peace. 11 2 
At the beginning of this section we noted the diffi-
culties in two antithetical ways of stating the relation-
ship between salvation and the Church. We held back from 
agreeing that a person must be a Christian to be in the Church, 
, ;. 
yet we saw that the unrelated total of all believers was an 
inadequate conception of the Church. In the concept which 
is being developed there is, we are convinced, an acceptable 
1. soli, 36-37. 2. CF, 67. 
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synthesis. A Christian must be in the Church because there 
is no salvation for one who willfully excommUl~icates him-
self from fellowship, participation in the body of Christ, 
and evangelism. The following statement by Florovsky, 
written in description of sobornost, illuminates our mean-
ing: 
Extra ecclesiam nulla salus. All the categorical 
strength and power of this aphorism lies in its 
tautology. Outside the Church there is no sal-
vation, because salvation is the Church. For 
salvation is the revelation of the way for every 
one who believes in Christ's name. This revelation 
is to be found only in the Church.l 
Our construction of this doctrine will not pe~mit us to 
select the communion with which the Christian will associate 
himself. If Christianity is the Chu~h, that is, if it is 
the revelation of God in history, the body of Christ, then 
the person becoming Christian will be in the Church, be-
coming a new man in Christ. It is a twofold event. Better 
yet, let us say that we have been using two kinds of dis-
course for the one experience. Being saved is being in 
the Church. 
This means that the more truly Cl~istian one is, the 
more he is in effective communion with all other Christians. 
He is a Christian, a "little Christ." Despite the manifest 
imperfections of empirical Christianity, he orients his life 
1. Art.(1934), 53. 
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toward the perfection of God in Christ. Since ·disunity is 
one sign and cause of imperfection, he will in heart and 
intention be a member of the Church which is to be as well 
as a participating member of his communion. In human fashion, 
he will be above all and through all and in all. Christ is 
not divided. Therefore, the man who is truly "in Christ" is 
not divided. Like Paul, he will make the restoration of the 
body of Christ one compelling aim of his life. 
1/hat we are now saying, at its lowest level, is that he 
will be an "ecumenical Christian." This means much more 
than that he will become a busy apostle of the eclli~enical 
movement. It means that as he lives and worships in visible 
fellowship, he works and prays for a better city. Let us 
again quote Trueblood, who shows how this may be done: 
A Christian who has caught the vision of one 
Shepherd and one sheepfold has a threefold 
responsibility. For the sake of the total di-
vine society, he must, first, cultivate to the 
full the unique contribution which his group 
has to offer. Second, he must see that this 
contribution is made available to others in 
ways that they can understand and in a form which 
they can appreciate ••• The third responsibility 
is that of listening attentively and openmindedly 
to others, willing to receive as well as to give.l 
4. Salvation as metaphysical catholicfty 
On a higher level, we are saying that Christian salva-
tion is an experience of metaphysical cat·holici ty. Here we 
l. SOH, 43-44. See, too, the "Message" of the F1irst 
Assembly of the World Council of Churches, Appendix. 
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may receive some light from the Eastern Orthodox teaching 
on sobornost. In the Church, according to it, a new life 
134 
in the unity of the spirit becomes possible. The Church in 
its fullness (pleroma) is transfigured and regenerated man-
kind. This does not imply i mpersonalism. "The idea of the 
organism must be supp lemented by the idea of a symphony of 
personalities."l Each member is in immediate personal union 
with Christ. The catholicity of the Church is realized not 
only in that which Berdyaev calls "horizontal" catholicity, 
"expansion on the earth's surface," but more necessarily in 
discovering the universal Church in spiritual depth, or 
"vertical" catholicity.2 All isolated individuals are united 
and all Christians and local congre gations are embraced in 
one unity, to be sure, in ideal sobornost, but · more important 
is the personal transfiguration of each member, who must be-
come thoroughly "catholic," discovering, in his self-iden-
tification in the whole, his own inner peace and inte gration. 
"The Church is catholic in every one of its members, because 
a catholic whole cannot be built up or comp osed otherwise than 
through the catholicity of itsmembers. 11 3 Mutual brother-
ly love of all brethren as individuals is required if men 
1. Florovsky, Art.(l948 ), 53. 
2. In Art.(l949). Because of the doctrine of sobornost, 
Berdyaev says, an exclusively individual salvation is 
ruled out in Eastern Orthodoxy, to which predestination 
and salvation of the elect have always been foreign. 
3· Florovsky, Art.(l934), 53. 
IV CHRISTIANITY 135 
are to be truly united. The fullest expression of indi-
vidual Christian commitment must be made possible within the 
whole while the whole itself must realize in its fullness 
the ideal body of Christ. 
We submit that t h is is not inconsistent with the Refor-
mation precept that the Christian is simul justus et peccator. 
We are broken lights; we are saved through faith in Christ, 
that is, through union with the body of Christ, which, in its 
ideality, the Church is. All have sinned and fall short of 
the glory of God. "When in ••• repentant faith and believing 
repentance we examine ourselves in the Church of God we be-
come aware that there is no area of our existence in which 
sin does not seem tp prevail."l The fact that the Church is 
composed of sinners is another indication of the eternal-tern-
poral duality of the Church. 11 The Church exists on the bor-
der between two worlds, having a quality that transcends 
every present age of history."2 It is in this very duality 
that the hope of our salvation lies. "The Christian church 
is a society of sinners. It is the only society in the 
world, membership in which is based on the single qualifi-
cation that the candidate shall be unworthy of membership."3 
In 1947, H.F. Rall offered for help in the ecu...menical 
1. H. Richard Niebuhr, in Art.(l948), 80-81. This entire 
chapter on 11The Disorder of Man in the Church of God" 
is an extensive account of the sinfulness of Christians 
in church affairs. 
2. Aul~n, Art.(l948), 21. 
3. Morrison, WIC, 211. 
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discussion a generally accepted outline of the Christian idea 
of salvation, one point of which was stated in these words: 
Salvation has a necessary corporate aspect. The 
saving purpose of God is to create for himself a 
Church, a people of God, upon earth; the saving 
~ of God is to work through the Church in bring-
Ing his Word and his help to men.l 
The basic proposition in the doctrine of Christian salva-
tion, he pointed out, is that Christianity is a religion of 
the spirit in which spirit is understood as personal and 
ethical. It is from this standpoint that all institutional 
and instrumental forms should be understood. It must be 
asked, at every point, whether these forms are, in their 
character and operation, consonant with the moral quality of 
the Divine Spirit revealed to us in Christ? Do they depend 
upon "moral-personal-spiritual" forces? Are they always 
seen as means rather than ends? In the light of this cri-
terion, all conceptions of the Church wluch claim an ab-
solute significance for particular, historical forms, and 
thereby challenge the primacy of the spiritual, are to be 
rejected. 
It is in this context that we believe a doctrine of 
salvation should be woven. Let it be stressed that we never 
intend to imply that salvation may be negotiated by being 
baptized into the Church or that good and upright people 
1. Rall, Art.(l947), 532. 
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who have never heard of Christ are damned. We dare neither 
to minimize nor to blind ourselves to the perils of the 
tttheocratic imperialism," inherent in a sectarian reading of 
ttExtra ecclesiam nulla salus," of which we have been warned 
solemnly by Inge.l Unnumbered execrable crimes have been 
committed in t he na~e of the Church, with the doctrine of 
exclusive salvation f.or warrant. Exclusive salvation is 
not our goal. Our goal is a fellowship so inclu sive and so 
intrinsically true to Christ that the hope of universal sal-
vation may grow brighter. 
1. In CEMP, Chapter IV. This chap ter, entitled "theocratic 
imperialism," is an antidote for enthusiasm for t he sec-
tarian form of catholicism. Note also that Horton, in 
TRC , 86-93, discusses the recognized danger t hat the World 
Council of Churches can become an institution with central-
ized power. 
CHAPTER FIVE 
THE FELLOWSHIP CF BELIEVERS 
1. The Church as organism 
If we were pressed to reduce our thesis to one sen.;.: 
tence, we should reply, 11The Church is the fellowship of 
believers." No predicate of the Church more explicit than 
this is included in the doctrine we are propounding . It 
signifies the very quiddity of the Church. 
Howeve~, the Church as the fellowship is not separate 
from the given Christian connnunity. The Christian community 
is objectively real. The spiritual fellowship of believers 
is, in relation to the objective Church, subjective and 
ideal. 
Fellowship and community stand in the interdependent 
relationship of mind and body. The body r~stricts the 
organism to a locus, but mediates for it. Mind directs and 
inspirits the body. The body is more constant and more 
sluggish than mind, while mind, although protean and fluctu-
ating, is more perceptive. 
Luther made use of this figure of speech as he sought 
to distinguish between two manifestations of the Church. 
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The spiritual, inner Christendom he called essential, real 
and true. The other, which he viewed as man-made and exter-
nal, he called a bodily Christendom. But, he said, they are 
not to be spoken of as if they might be separated, except in 
the sense that sometimes, in speaking of men, we describe 
them spiritually and sometimes physically. The Christian 
community, L~ther said, is one communion of one accord in 
one faith, even though its physical body c~~not all be as-
sembled at one time in one place. To this belong all popes, 
cardinals, bishops, monks and nuns and all who are taken in 
these external things to be Christians, whether at heart 
they are truly Christian or not. All of these orders may 
exist without faith. Nevertheless, Luther adds, there are 
always some in this outward cor.1munity who are true Chris-
tians by reason of their faith. · But .there is nothing in 
the Scriptures, Luther insists, to show that God ever 
established a purely external Church.l 
A similar comparison was made by Dun in an effort to 
demonstrate, especially for readers interested in the ecu-
menical movement, the dual aspects of all forms of Chris-
tian organization.2 Dun does not, -as Luther did, assert 
that the Church "soul" can live alone, but ai'ter carefully 
describing the physical forms by which the churches live, 
1. See "The Papacy at Rome,n 355-356, in Vvorks of Martin 
Luther (tr. C.M. Jacobs and others), 6 volumes; 
Philadelphia: A.J. Holman Company, 1915. 
2. Dun, Art.(l947). 
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points out the primacy of the spiritual. 
This organic way of understanding the Church may both 
enrich our study and guide us away from pitfalls into vn~ich 
Christian tu."lought about the Church bas fallen in the past. 
Although without the spirit of fellowship the Church would 
be a dead body indeed, a disembodied spirit is unable to 
participate in our common life because it is unable to com-
municate. It is already clear that we do not draw a sharp 
line between the "faithful" and the "unfaithful." Neverthe-
less, we hold that the saint is dependent in a small way 
upon the most benighted professor of Christianity, for the 
body of Christ must be composed of visible persons. To 
be sure, the backward Christian is far more dependent upon 
the saint, for the saint's life is a guidepost toward the 
deep spirituality and communion which are integral to our 
goal. The point being made here is that if we try arbitrar-
ily to define the Church by an abstract standard, we shall 
fail. An essential distinction of the Church is the fellow-
ship of believers, but the Church cannot be defined by this 
distinguishing quality alone. In the light of this, let 
us seek to isolate the characteristics of the inner fellow-
ship. 
v FELLOWSHIP 
2. Characteristics of fellowship 
Fellowship, as we saw in the previous chapter, is 
central to the New Testament conception of the Church. 
The word comes closest to describing the bond which exists 
among the individuals and communions in the ecumenical move-
ment. The ~upeal for deeper fellowship is prominent in 
most contemporary calls for an intensification of spiritual-
ity in man. 
In the published volume of his Hoover lectures on 
Christian unity, Angus Dun described three ways in which 
the churches think of the Church. In addition to "Catho-
licism" and "Classical Protestantism, n he described a third, 
the "Fellowship of the Spirit or the Community of the Per-
fect Yvay." 1 This third type carries .further the character-
istics of classical Protestantism. Let us summarize Dun's 
description. 
The emphasis, in this sectarian type of church, is on 
personal experience, moral purity, the spontaneity of the 
life moved or guided by the divine Spirit, and the immedi-
ately realized fellowship of believers in face-to-face 
meeting. Outward forms, such as formulas of faith and forms 
of worship, ministry and organization, are viewed with sus-
picion. If admitted at all, they are regarded as instrumen-
1. Dun, PUC, Chapter VI. This paragraph and the two which 
follow it are a pr~cis of the chapter. 
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tal to the life of the fellowship. God and man meet in the 
"Spirit." Worship is most characteristically the shared ex-
pression of that which is inwardly felt and apprehended by 
• 
the worshipers. Outward unity is suspect; the true unity, 
it is held, is rather to be found in a shared inner life. 
Faced with a choice between order and freedom, the Christian 
who adheres to this type of church will always choose free-
dom. 
There are dangers in this type as well as in the 
others. The sense of integration in "one body" may be un-
dermined by local congregationalism, which is often charac-
teristic of this type. The effort to form a unity compara-
ble to that of a society of friends may result merely in a 
company of naturally congeni al people. Fellowships issuing 
from the creative influence of men who have been deeply 
stirred within find a difficulty in maintaining their con-
tinuity, &~d even though they have rejected fonaulas they 
may introduce formulas of their own. Again, these bodies 
ar e prey to the error of believing that insights and lead-
ings which come to men "from within" are unrnediated and 
therefore more independent than socially mediated revela-
tions. 
The foregoing differentiation and criticism form a 
helpful background to our description of the Church as the 
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fellowship of believers. Troeltsch has given a classic and 
highly objective description of complementary forms of Chris-
tian society, the church and the sect.1 The church is 
institutional, seeking to administer the means of grace over 
large numbers, and to be co-extensive with the whole of so-
ciety. It is more sacramental than ethical. The sect, on 
the other hand, is a fellowship of those who seek to live 
according to precepts of the gospel. It makes radical ethi-
cal demands, excluding from its numbers those who are unable 
to meet them. There is hope that the valuable features of 
the sectarian form can be retained in the ecumenical Church. 
As Bainton has pointed out, when sects emerge from persecu-
tion, they become churches, and churches, when reduced to 
minorities, can become sects.2 Moreover, there is less 
pressure on churches to divide in these days, due to the 
rise of secular societies devoted to the causes which once 
motivated sectarian schism. 
3. The koinonia as sharing 
The primary sodality of Christians is expressed by the 
term "koinonia," which has usually been translated "fellow 
ship." Recent research, Craig tells us, has made it clear 
that when the word is followed by the genitive it is better 
l. STCC, 331-343. 2. Art.(l946). 
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translated by "participation" or "sharing" than by 11 .fe11ow-
ship."l There is no evidence, he says, that the word was 
ever used to designate a group. 
However, this contribution enriches our understanding 
of the original form of Christianity, for the word is often 
used in important contexts in the New Testruaent. The Chris-
tians are seen as the people who share God's gifts, both in 
common and with others. A bond is established by the very 
fact that they have these gifts together, for without the 
fellowship, in its enriched sense, the treasure would be 
lost. Having this connotation in mind, 1et us leave the 
original word in English translations of familiar passages 
in which it appears. "That which we have seen and heard we 
proclaim also to you, that you may have koinonia with us; 
and our koinonia is with the Father and with his Son Jesus 
Christ." 2 There is between the faithful a horizontal bond 
of the same nEture as the vertical · bond which exists betvYeen 
God and each of the faithful: "If we walk in the light, as 
he is in the ligh.t, we have koinonia with one another."3 
There is a sharing o.f Christ: "You were called into the 
koinonia of his Son, Jesus Christ our Lord. 11 4 For a church 
which has been divided by factions, there is a sharing of 
1. Art.(1948), 35. 
2. I John 1 :3. 
3. I John 1:7. 4. I Corinthians 1:9. 
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the Holy Spirit: "The koinonia of the Holy Spirit be with 
you all. 111 Immediately after Pentecost, "they devoted them-
selves to the apostles• teaching and koinonia, to the break-
ing of bread and prayers. 11 2 There is even a sharing of ma-
terial goods, as they had all things common (koin&).3 The 
words in Philippians 3:10 which the King James version ren-
ders, "That I may know ••• the fellowship of his sufferings," 
are rendered, "That I ••• may share his sufferings," in the 
Revised Standard Version. Koinonia occurs in connection 
with the Lord's Supper in I Corinthians, the letter in which 
Paul, commencing with the local problem of the idol-meats, 
makes a masterly transition to the relationships between 
Christians and then on to the concept of the sp iritual body 
of Christ. In I Corinthians 10:16, it is translated "com-
munion" in the Authorized Version, and "participation," with 
"communion" as another choice: "The cup of blessing which 
we bless, is it not a koinonia in the blood of Christ? 
The bread which we break , is it not a koinonia in the body 
of Christ?"-
It is clear that Jesus gathered a fellowship about 
him. Aul~n says, "Faith in Christ and the koinonia of the 
Church beiong necessarily together."4 He shows that we 
must not confine ourselves, in the New Testament, to the 
1. II Corinthians 13:14. 
2. Acts 2:42. Note that this is not followed by a genitive. 
3. Acts 2:44-45. 4· Art.(l948), 19. 
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specific statements about. the ecclesia, and we shall see 
that over and over this idea of a new fellowship appears, 
and always as a constitutive element. The fellowship that 
Jesus gathered was, we have seen, a "new Israel," but it was 
also a brotherhood bent on preserving the true genius of Is-
rael. The kingdom of God is a society obedient to its 
ruler, open to everyone, and capable of being at least par-
tially realized on earth. Jesus himself did not appear 
to consider that formal adherence to a pattern was required 
of men. When the disciples reported that they had forbidden 
a man to cast out demons in the name of Jesus, "be cause he 
does not follow with us," Jesus rebuked them and said, 11 He 
that is not against you is for you. ul His lament over his 
failure to gather Jerusalem together reveals the social im-
port of his message, f or be related that failure to the doom 
which he saw impending over his people.2 It shows, too, 
the depth of his desire to reconcile mankind, especially 
Jewry, to its manifest destiny in the supernatural k ingdom. 
If Christian fellowship is a community sharing its 
gifts both within and without, the idea of an isolated 
Christianity is annulled. But so, too, is any theory that 
delegates the right of discrimination to the sharers. For 
if our citizenship is based upon the fact that we partici-
1. Luke 9:49-50. 
2. Matthew 23:37-39; Luke 19:41-43. 
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pate in spiritual gifts, it will not depend upon conditions 
prescribed within the commonwealth, but will be prior to it. 
We are in "fellowship" or "communion" because we are par-
takers of spiritual bles.sings. We are shareholders whose 
title was issued, not by the other shareholders, but by the 
head of the body. Our title provides that vve sha~l 11 partici-
pate," that is, take an active part and continue to receive 
dividends. Our gifts must be shared to be received. That 
alone lays a heavy responsibility upon the one who withholds 
fellowship, that is to say, is not ttin communion" with other 
participants in the gifts. The professing believer who re-
fuses to share his gifts in reciprocal fellow-ship is negating 
_his own right to be . in communion. The right must be exercised 
to be held. 
There is ample testimony that the ecumenical conferences 
of the twentieth century have been accompanfed by a trans-
cendent sense of fellowship. G.B. Oxnam, one of the first 
of the presidents of the World Council of Churches~ has 
given in his Hoover lectures a stirring portrayal of the 
opening service of worship of the Amsterdam assembly, con-
eluding with these words: 
The differences ••• disappeared as the light of 
Christ's presence fell ' upon us. We sensed the 
spirit of the Holy Catholic Church. We learned 
that "We who believe in Christ can be united in 
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Christ." In such moments, the reunion of the 
churches seems imminent, easily realizable.l 
William Temple, another leader in the ecumenical movement, 
said in his enthronement sermon in Canterbury Cathedral, in 
1942, that the ground for hope of a world which is learning 
that it cannot live apart from God is the "world-wide fellow-
ship" of the ecumenical movement. He pictured the ecumenical 
movement, coming out of the missionary movement, as corres-
pending to Paul's standard of the Church as a fellowship in 
which all worldly divisions are abolished.2 W.A. Brown, a 
theologian whose n~ae has long been identified with ecumen-
icity, was even more explicit: 
A ••• way of conceiving the relation of eternity to 
time ••• is that which is realized in the beloved 
community, the Communion of Saints ••• In every age 
it has been the joy of devout souls to explore 
the possibilities of fellowship with the present 
Christ ••• The possibility of such a personal fel-
lowship is recognized in all the Churches. Its 
boundaries are not identical with those of any 
ecclesiastical body. Christ has his own outside 
of any Church. Wherever, in humility and peni-
tence before God, the devout soul forgets self 
in the quest of the best it knows, there the 
living Christ is present to add. his blessing, 
furnish his guidance and imp~rt his peace. This 
company of the redeemed, often unrecognized but 
always present, is the true Church of Christ, 
that soul of the Church recognized in Catholic 
theology, that Church invisible to which devout 
Pr.otestants in time of discouragement turn for 
hope. This Church in the Churches, the continu:.. 
ing evidence of the present Christ, is the fact on 
which the Ectmenical Movement is founded, which 
it is its central purpose to make explicit in 
1. OTR, 18. See Trueblood, SOH, 46. 
2. In CLF, Chapter I. 
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the consciousness of all sincere believers and 
to furnish with the instr1.U!1ents required for its 
most efficient spiritual life.l 
4. Trueblood's stress on corporate fellowship 
A call to Christian fellowship is sounded in recent 
writings by Trueblood, whose views bear affinities to those 
of the third type_ of churchmanship defined by Dun and to the 
more history-centered ecclesiology of Morrison. One great 
alternative to futility, Trueblood says, already exists in 
a fellowship of people who accept the same "essential gos-
pel" and try to live and work in the same way .2 These peo-
ple are closer to one another than to many within their ovm 
communions, and our hope lies .in the development of an order 
or fellowship. of such people. Their only borid will be their 
"concern." The minimum requirements will be commitment, 
witness, fellowship, vocation and discipline.3 
Christian unity, Trueblood says, is emerging as a new 
phenomenon.4 Ecumenicity became a fact before it became a 
doctrine. We are now seeing that only through a beloved 
community can Christ be revealed.S Great as official mer-
1. TUG, 193-194. 
2. A'l'F, Chapter III. 
J. ATF, Chapter III. 
4. See SOH, Chapter II. 
S. See Kelly, TOD, 77-88. In a letter to the writer, 
Trueblood listed this as a book which expresses views 
close to his own. Kelly's "blessed community" is even 
more an invisible and mystic fellowship, and "the final 
pooling of joy and love in Him is accomplished in the 
silences of the Eternal. 11 
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gers are, the fact that many leaders are of one mind and 
spirit is even greater. There are divisions which now ap-
pear irremediable, but we may hope for new light while we 
maintain our denominational loyalties and our distinctive 
witness within the greater framework of our horizontal fel-
lowship. 
The ultimate goal of such an order, Trueblood has writ-
ten, is that the Church itself will become a creative order, 
with men and women s haring as partners in the redemption of 
the world while still carrying on their daily tasks.l All 
members will be regarded as evangelists, and any might be 
made missionaries, for the promotion of the Christian soci-
ety must have priority over every other demand. Eventually 
all who enter the Church would do so with an understanding 
of these requirements. 
Trueblood's ~eatest services, we believe, are in em-
phasizing fellowship over against individualism and in call-
ing for a re-intensification of stewardship and evangelism, 
especially in connection with the ecumenical movement. 
Protestantism, through unrestrained atomism, has tended to 
lose sight of the individual responsibility resident in 
the doctrine of the priesthood or mutual ministry of all 
believers. The recovery of this doctrine in practice will 
add a needed dimension to Christian fellowship. The popu-
1. See Trueblood, Art.(l950). 
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larity of Trueblood's recent publications is encouraging 
testimony that Protestants are awakening to the need of 
Christian catholicity. 
However, unless we clearly embrace in our conception 
the organic relationship between the two foci of the Church, 
community and fellowship, resembling body and mind, we may 
repeat some of the mistakes which Christians have made in 
the past. Let us cite the dangers. 
There is the danger of abstraction which may arise from 
concentrating exclusively upon one pole or the other. The 
true is the concrete whole. Emphasis upon either focus, to 
the exclusion of the other, will lead to error. The inher-
ent danger in Catholicism is that of idealizing the real. 
Mere spiritless community is partial. On the other side, 
concentration upon the fellowship of the inward spirit can 
lead to vagueness and recurrent proliferation. Enchanted 
by its insights and its dreams, yearning for moral purity, 
and impatient with the creeping pace of the body, spirit 
may come under a delusion of its independence. But it can 
neither be known without a body nor create a new one. There 
lies the danger in representing the "true11 Church as an 
ecclesiola in ecclesi;', as Brown did. The good feeling 
which exists among leaders in the ec~~enical movement is not 
the Church; a leader is nothing apart from his fellows. 
He is dependent upon them for his part in the fellowship. 
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The World Council of Churches, which is the best visible 
product of the ecumenical movement to this day, is not the 
Church. An order of the concerned is not the Church. With-
out these animating cells within its life, the Church would 
be an inert mass, and no true Church, but these cells must 
always guard against understanding themselves as the one 
true Church. Spirit can soar hi gher and range farther than 
body, to be sure, but it can never be comprehende d apart 
from its medium. 
Another peril is that of fluctuating faith. Spirit 
blows where it wills. It knows moments o f transcendent 
clarity and strength. It also knows moments of dimness. 
Second or third generations iru~erit the social group, but 
fail to receive the inner kindling and illumination to which 
their fathers testified. Marks take the place of revela-
tions. Symbols take the place of marks. Formal worship 
succeeds informal, and a softening of divisive attitudes 
occurs.l Vfuen spirit flags, it is good that it has a body 
which continues, awaiting orders. It is a f unction of the 
community to preserve tradition. Modern generations have 
discovered some o f their loftiest moral insi ghts in un-
searchable riches handed down (tradita) by predecessors who 
scarcely guessed their i mp lications, and succeeding Chris-
1. See W. G. Muelder, Art.(l945), f or an illuminating pic-
ture of the way in which certain sects established upon 
holiness and related principles graduate int o church-type 
bodies and move toward unity and ecumenicity. 
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tians may discover their insp irations in the content we be-
queath to them. 
In presenting the Church as an organic unity of the 
community and the fellowship of believers, we must reckon 
with individual differences in persons and churches. There 
are degrees of participation and sharing, degrees, then, of 
communion. There are churches and com.rnunions which must 
be nearer to realizing the ideal of "Church" than others. 
When we say that there is no salvation outside the Church, 
we are not identifying the saved who are within it. The 
grace of God is beyond our power to measure. We are seeking 
a "workably adequate 11 definition, not a verifiably valid 
one. We believe that the fellowship of believers, concrete-
ly related to the given c01:ununity, offers material for such 
a definition. 
Ferr~ rightly regards the true Christian fellowship as 
. 
a metaphysical principle, grounded in the very nature of 
God, who is himself the kind of love that makes possible 
freedom and faith in fellowship.l "In no place outside 
Christianity, n he has written, 11 at least not until Chris-
tianity made its revelation available, has the idea of 
Christian fellowship through God's redemptive love been a 
determinative notion. 112 It remains to us to define the 
Church by its essential inward distinction and its true vo-
cation. 
1. CF, Chapter II. 2. CF, 54. 
CHAPTER SIX 
THE HOLY SPIRIT 
1. The metaphysical nature of fellowship 
The historical Christian co~~unity, informed with the 
fellowship of believers, is the revelation of God in his-
tory. Thus far we have thought of the Church mainly as an 
institutional phenomenon. If the Church is the field of 
divine creativity in which man takes his hQman part as a co-
worker with God, a doctrine of the ~nurch should character-
ize the divine dimension. Here is another point. at which 
theology and the doctrine of the Church are in reciprocity. 
For its completion, the doctrine of the Church requires a 
theory about God which is congruous to Christian theology. 
Theology's account of the nature and purpose of God, on 
the other hand, receives its content from the revelation 
which is Christianity, the Christian Church. Is the reality 
that undergirds the Church adequate to maintain its unity 
and continuity? vVhat is the nature of God whom the Church 
reveals? The answer to each of these questions will pro-
vide material for the answer to the other. 
VI THE HOLY SPIRIT 
Ferr~, through his careful study of the subject of 
agap e, has provided hel~ful clues to the relationship of 
fellowship to God. Let us review some of his thought. 
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In the fact that Christian love came into full aware-
ness through Jesus, Ferr~ says, the Christian faith has a 
unity and continuity verifiable not only in history but in 
both reason and experi ence. 1 The determinative motif of 
Christianity and the k ey to Christian theology, in his view, 
is a gape, the idea set forth in the writings of Anders 
Nygren and developed extensively by Ferr~. Agape is 11 out-
g oing concern, creatively and redemptively ••• the basic 
structure of God's being and pur.p ose. 11 2 It was first taught 
by Jesus and exemplified in .his life. 
God's revelation in Christ must be understood in 
terms of the Christian idea of love as expressive 
of the deepest truth in the universe and as the 
highest ethical standard for mankind.3 
Agape is spo~taneous, unmotivated, value-indifferent, crea-
tive love productive of fellowship. As such, it is 11 abso-
lute ••• intrinsically the kind of unity which is not only not 
inconsistent with plurality, but which, rather, involves by 
its very nature all the varieties of creative fellowship. 11 4 
Ferr~ does not a gree with Nygren that a g ape is exclusively 
God's way to man, for this separates Jesus from the solidar-
ity of mankind, and leads to Sabellianism. Christianity, 
l. CF, Chapter II. 
2. CAS, 44-~-5. 
3. CF , 87. 
4• CAS , 11. 
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which offers man's deepest needs of freedom and faithfulness 
in fellowship, is the kind of community which results from 
the experience of this kind of love, and is therefore the 
answer to man's cosmic quest.l The distinctive, determina-
tive motif in Christian fellowship, then, is metaphysical. 
M:an can respond to agape through complete surrender to it, 
~~d through caritas can achieve an adequate synthesis be-
tween agape and ~, which is love tainted with self-inter-
est. 
2. Descriptions of the Church's divine element 
How does this agree with other accounts of the dis-
tinctive reality of the Church? "The first mark of the 
Church is that it belongs to Christ," Whale says.2 ~regg 
says that the "glorified Christ is the objective constitu- · 
tive reality, without Whom its entire corporate existence 
would fall to the ground~' but he also speaks of the Holy 
Snirit as ttindwellinO'" in men to mediate to the Church the ~ 0 
victorious life of the incarnate word of God.3 Aul~n holds 
that where Christ is, there is the Church, his body, but he 
views the constitutive elements of the Church as the Word 
and the sacraments, through which the Holy Spirit, which 
revealed the Church at Pentecost, uses the apostles and 
1. CF, 78-110. 3. Art.(l948), 59. 
2. CD, 138. 
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their successors as instruments and servants.l Morrison 
stresses the Church as "the living body of the Risen 
Christ, 112 and is chiefly content to define it christologi-
cally. 
The American Theological Committee, in a question-
naire which was submitted to members of the Committee and 
others of their groups whom they consulted, asked this 
question among others: 
Has your Church a view of the relationship of 
the Church to Christ on which it lays special 
stress? (For example: the view that the Church 
is the continuation of the Incarnation, or, that 
it is a voluntary society for carrying on-the 
work of Christ, or, that it is a fellowship 
ruled by the Spirit of Christ.)3 
Here are some of the replies: "The Church is the body 
of Christ ••• and is always vitalized and guided by the Holy 
Spirit ."4 
Christ was, is, and ever will be the Lord of the 
Church. Without him there would be no Church ••• 
That the Church is the 11 body of Christ" is one 
way of expressing this absolute dependence ••• But 
it is the work of the Holy Spirit to bring about 
the salvation of individuals by calling them to 
Christ.5 
W.M. Horton, answering for the Congregational-Christian 
churches, said, 11The Church is the continuation of the In-
carnation, and a fellowship of those who are ruled by the 
1. Art.(l948), 18-28. 
2. WIC, 1.53. See especially lectures VI and VII. 
3. NOC, 28. All the following responses from NOC are in 
this report of the American Theological Crnnmittee. 
4. George w. Richards, for the Evangelical and Reforraed 
Church, NOC, 29 • 
.5. Eric H. Wahlstrom, Lutheran, in NOC, 39. 
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Spirit of Christ." 1 
Representatives of the Presbyterian and United Churches 
of Canada replied, "The Church is the Body of Christ, and 
lives by his Spirit dwelling in her members."2 
W.E. Garrison, of the Disciples of Christ, would accept 
"continuation of the incarnation" if it were understood as 
a figure of speech, as he understands "body of Christ" and 
other vivid, though figurative, expressions of "the intimate 
spiritual relation between the living Christ and his disci-
ples in and through the Church."3 
W.O. Carver, a Baptist, sees the local congregation as 
"a fellowship ruled by the Spirit of Christ," but not as a 
11 local 'continuation of the Incarnation,•" although the 
phrase commends itself as an important way of conceiving of 
the Church, and he adds that since Pentecost the Holy Spirit 
"incorporates himself in the Church and in the churches in 
order thereby to realize on earth the continuing life of 
Christ.n 
Warren W. Slabaugh, replying for the Brethren, said: 
Christ is the Lord of the Church, in that he 
founded it and is the source of its life ••• Al-
though men enter the Church by their own choice, 
the impulse comes by the Holy Spirit,cand thus, 
the whole process is a work of grace./ 
1. NOC, 51. Douglas Horton and r~IJ: atthew Spinka collaborated. 
2. Richard Davidson, with William Barclay concurring, NOC, 56. 
3. NOC, 61. 4. NOC, 67-68. 
5. NOC, 74• 
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H.J. Cadbury says that 11Friends emphasize the relation 
to Christ more for individuals than for the group.nl 
F.W. Loetscher, writing for the Presbyterian Church, 
replied, "Christ is and ever will be the one and only Head 
and Lord of the Church ••• 'a fellowship ruled by the Spir-
it.•112 
An answer for Methodists was given by H.F. Rall, who 
said, "The Church as a fellowship here on earth has a divine 
and human aspect ••• The fellowship is of God ••• It is a com-
munion (koinonia) of the Holy Spirit ••• humanly adminis-
tered."3 
Wedel maintains that after Pentecost the Holy Spirit 
is a corporate, not an individual, possession, the Spirit 
dwelling in the body, and he suggests that the sin against 
the Holy Spirit is the sin against the fellowship of the 
Spirit which he figuratively describe·s as 11 esprit de 
corps."4 He rejects the notion of relationship through 
personal contact with Jesus of Jerusalem and Galilee, and 
calls instead for relationship through the glorified, risen 
Christ, the Son, in the Fellowship of the Holy Spirit.5 
The Fellowship exercises divine powers ••• forgives 
sins. It is the society of the forgiven and the 
forgiving. It is the society of agape. The 
1. For the Society of Friends, NOC, 79. 
2. NOC, 96. 
3. NOC, 107. 
4. CGC, 56-65. 
_5. CGC, 65-78. 
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Christian love is not of human creation. It is 
grace. The early Church saw its divine character 
so clearly that it recognize~ this power as a 
person--God the Holy Spirit. 
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Do these qualifying statements, some more definite than 
others, reveal a difference in the realities described, dif-
ference of opinion, or confusion? Several reasons may be 
offered for the variety of these eA~lanations. Some church-
men have given scant attention to the inward nature of the 
reality found in corporate Christianity. Even when it has 
been desirable, it has been especially difficult, given a 
background of salvation by psychology, to reconcile New 
Testament language with contemporary soteriological dis-
coveries in fellowship. There are underlying difficulties 
in conceiving meanings such as "Spirit of God," "Holy Spir-
it," "Christ," and "Spirit of Christ." 
We believe that nearly all descriptions of the essen-
tial "saltness" of the Church are efforts to relate to the 
empirical Church the divine, permanent, living element which 
is its unitive foundation and which gives it its identifi-
able character. 11 Chris·t" means all that is revealed in 
Jesus Christ. "Spirit of Christ" implies the extension in 
time of the essential Christ. Either implied or explicit 
is the connotation of agape, although the concrete meta-
physical relationship to God which the term suggests is only 
1. Wedel, GGC, 70. 
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lately being perceived through contemporary research. The 
divine character of the permeating and directing being resi-
dent in the historic fellowship, and inseparable in moral 
character from Christ, is recognized as an identifiable mod-
al expression of God and is called the Holy Spirit, not only 
because of the New Testrunent, but also because of its experi-
ential verification. 
3. The Holy Spirit as agape in fellowship 
Recently Ferr~ has drawn the distinctions and similar-
ities more carefuliy.l He distinguishes first between the 
Spirit of God and the Holy Spirit, noting that they are 
selfsame in essence, but that the first is God as he operates 
on the creational level, while the Holy Spirit is the uni-
tive pull of God as he is in Christ toward the full fellow-
ship. The distinction is between all that is preparatory to 
the agape fellowship, in creation ·or in redemption, and the 
full agape fellowship itself, which comes as the gift of the 
cleansing and creating power of the Holy Spirit. 
For the most part ••• in all human beings, both 
the Spirit of- God and the Holy Spirit are inter-
actingly present, though one or the other is 
basic~lly dominant. Albeit the Holy Spirit was 
not understood and received for what He is until 
after the coming of Jesus as the Christ and the 
establishing of his fellowship, nevertheless, He 
1. In CAS, 88-103. 
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has always been subliminally present ••• He has 
been present as man's essential nature, even 
though pedagogically and preliminarily man was, 
until His coming, as most people are now, under 
the Spirit of God. Agape has always been present 
in the depth-dimension of human history.l 
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The Holy Spirit is a distinctively New Testament con-
cept related to agape's becoming universally and personally 
central in Christ. "We have to use some term to indicate 
that God actually can act and act differently when He is 
truly understood and appropriated or accepted," Ferr~ says.2 
We believe that theological thinking will be fruitfully 
rewarded by penetrating further into this area along l ines 
suggested by Ferr~. The nature of the Church and the 
nature of God are essentially related. There may be more 
relationship between the modal disclosures of God and the 
diversities of church administrations than we have yet dis-
covered. The study of the doctrine of God in relationship 
to the doctrine of the Church can be c·onducted in a field 
of rich experience. And, because the ultimate unity of the 
Church is founded in God, the true Church takes its charac-
ter from God whom it reveals. As far as we know, every 
~oup regarding itself as of the true Church claims that its 
charter is participation in the true gift of God. Vlhen we 
come to a better understanding of the essential divine unity 
beneath the modal diversities, we shall worship together in 
spirit and in truth. 
1. Ferr~, CAS, 92. 2. CAS, 95 • 
CHAPTER SEVEN 
TiiE CHURCH IS MISSIONARY 
In discussing the missionary task of the historical 
Church, Florovsh7 pictures an antinomy which, he says, 
nsimply has no historical solution," for a true solution 
"belongs to the 'age to come •'"1 An understanding of the 
antinomy is vital to a proper understanding of the ecclesio-
logical problem. It is another way of stating the ndeepest 
difference.n 
From the very be ginning, says Florovsky, the Church 
faced an important choice. Should it be constituted as ex-
elusive, attempting to satisfy the temporal as well as the 
spiritual needs of its believers, separating itself from the 
world? Or should it be constituted as inclusive, subjecting 
the whole world to Christian rule and order, and building 
the Christian City? Both ways have been follovv-ed, as may be 
seen, Florovsky says, in the flight to the desert and in the 
construction of the Christian empire. The two programs are 
inconsistent with each other, he says, and inevitably lead 
to schism. Each has its own inner consistency. Either 
1. Florovsky, Art.(l948), 57. The material in this and the 
following paragPaph is based on 57-58 of the article. 
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Christians ought to go out of the world, where another master 
(who may be called Caesar of Mammon or any other name) vies 
with Christ, to start another society, or t hey must trans-
form the outer world, attempting to make it the Kingdom of 
God, and enacting in secular society the principles of t he 
Gospels. Each, also, has its own self-contradictions. In 
the first is the sectarian temptation. The "catholic" and 
universal nature of the Gospel is either obscured or denied, 
and the world is overlooked. In the other, however, lies 
the danger of the secularization of Christianity itself, as 
has been shown, Florovsky believes, in every effort at the 
direct Christianization of the world through the temporal 
order.l 
The antinomy is not one of absolutes. The flight to 
the desert and the construction of the Christian empire were 
taking place concurrently and throughout the history of 
Christianity the two processes have gone on. Moreover, if 
our doctrine of the Church is adequate, they must go on 
simultaneously, for the body of Christ constantly requires 
the vitalization of his spirit, while universality is its 
hope. It helps us to recall that Florovsky called the 
2 
ecclesia both people and city. People are chosen and 
citizens are assembled. Even if all the citizens of the 
1. Bennett, in Art.(l946), 137-138, lists this dilemma as a 
"1 imi tat ion" of the Church. 
2. Art.{l948), 45. 
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state are true believers and members of the fellowship , 
there are missionary tasks for the Ch~~ch. Within, the 
community must con stantly raise its life and the lives of 
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its peop le nearer the ideal of agape. It must seek to 
Christianize the state, for a Christian state is not nece s-
sarily one that is made up of Christians alone. And it must 
address its good will to the world. 
George Johnston, who finds that the New Testament 
Church is one, universal, and missionary, says, "From the 
first, it had to be potentially universal, for its God was a 
Father Whose love must embrace the world." 1 
William Robinson, in his book, The Biblical Doctrine of 
the Church, writes: 
\Vhat then is the function of the church? The 
church is in the world to redeem it. In her life 
and witness she continues that work which was be-
gun and, in an eschatological sense, completed in 
the Incarnate Lord. She has the double task of 
adding to her o"m number, as the 11 ark of sal va-
t ion, 11 and of transforming the world, as the 
"bringer of salvation." In this second task, 
she is the "powerhouse" from which sp ir'itual p ower 
goes out into the world. In her possession she 
has the " good news 11 by which she brings in those 
who are "added to her" ; but she bas also the 
"good life • 11 2 
The tension revealed is part of the nature of the 
Church, because the Church is related to the king dom of God. 
Our answer to the antinomy is not to choose one way or the 
1. CNT , 57 • 2. BDC, 109-110. 
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other. If the Church is truly God's it cannot do other than 
seek to realize the agapaic fellowship within its own life 
while at the same time it goes out spontaneously to enlarge 
its life of fellowship by winning mankind to it. The 
eschatological completion of the Church, its true pleroma, 
is the kingdom of God. Here the idea of an ecclesiola in 
ecclesi~ may, if safely understood, be used. The ideal of 
the Church, agapaic fellowship throughout the body of 
Christ, is a microcosm of the kingdom. The Church is both 
evangelical and catholic. 
In his book, The Christian Fellowship, Ferr~ has a 
. 
chapter on "The Kingdom of God and the Christian Church" 
which describes helpfully the relationship between these 
two concepts. Let us summarize the chapter.l The ecumeni-
cal movement, Ferr~ says, offers a solution to one of the 
basic problems confronting Christian fellowship, a divided 
Christendom. If church union is to arise from conviction, 
however, rather than expediency, the organic unity of the 
Church must depend upon its relation to the Kingdom of God. 
The Kingdom is the foundational reality of the extension of 
the body of Christ, which Ferr~ calls the Church Catholic • 
. 
The Church Corporate is the fallible embodiment of the 
Church Catholic. High and low church views are right, says 
1. Chapter V. In this paragraph, in order more adequately 
to reflect Ferr~'s thought, we have used the principle 
of capitalization he follows in t be chapter. 
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Ferr~. The Church is the end and visible continuation of 
the Consciousness of Christ; it is also a fallible human in-
stitution. The Church Corporate's duty is to express as 
fully as possible the Spirit of Christ. The form must never 
deny the unity of the Spirit, nor must the Church Corporate 
ever deny the Church Catholic. To do so is to deny the 
Kingdom, which is the only claL~ it has to divine nature and 
origin. 
To express the spirit of Christ as fully as possible 
the Church, we hold, will be missionary in function. Jesus 
dined with publicans and retired alone to pray. God, he 
revealed, is the kind of love that ever seeks the one hun-
dredth sheep, a Father who runs to meet the v1ayward son when 
he returns to his home. The kingdom is inner righteousness; 
it is, too, the tares growing with the wheat. The ecumeni-
cal ChurCh has an ideal which transcends history. Its pro-
gram is the kingdom and its method is evangelism. The spe-
cific details will be revealed in order, but the ideal is 
the complete fellowship of all men in Christ. 
Lecturing on the ecwnenical movement and its prog ress 
as far as Amsterdam, Horton made an appeal for a deepening 
of the spiritual life which shall mru{e unity possible among 
all Christians. He said: 
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All this demands a great revival of the Church, 
a genuine "reformation in head and members.n 
The modern Church is too entangled with modern 
society, too imvardly divided, too segregated 
into an unworldly clergy and a worldly laity, 
to exert much influence upon the world, or win 
much of a following. The ultimate basis for 
Christian social action and Christian evangel-
ism is the same: let the Church first recover 
true New Testament Christian community within 
its own fellowship ••• By the instrmaentality of 
a Church thus revitalized, God can save lost na-
tions, lost generations, lost civilizations, as 
badly off as ours. He has done it before.I 
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The true nature of the Church is never fully revealed 
in words. The true Church is still emerging, and yet we 
may be wholly in its wholeness, for it is rooted and ground-
ed in the love of God, the author of our common life. The 
criterion of a religious doctrine is its applicability. If 
any man will do God's will, he will know of the doctrine. 
1. TRC, 83 • 
CHAPTER EIGHT 
THE RESULTANT IDEA Oii' THE CHURCH 
1. The true is the whole 
In thinking about the nature of the Church, we who 
profess Christianity have committed the errors of those 
fabled blind men who offered descriptions of the elephant 
which were based upon their varied, but always limited, ex-
periences with parts of its body. The elephant is neither a 
tree nor a .wall nor any of the things the blind men called 
it. Had these men been moved to come together, pool their 
discoveries, and philosophize coherently about them, they 
might have learned not only a great deal more about the 
elephant, but the Hegelian principle that the true is the 
whole. 
This axiom may be applied to our doctrine of the 
Church, but it must be applied with understanding. For 
example, we trust that in time the blind men might arrive 
at a conception of the elephant qua elephant. Before they 
did, however, the one who believed the elephant to be a tree 
might argue first . that an elephant is really a nmaber of 
trees and then correct himself with the almost equally false 
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proposition that an elephant is an organic totality of ele-
phant legs. If another apprehended that the thing he had 
taken for a serpent was actually an elongated proboscis, 
would he therefore have a right to insist that the trunk is 
true elephant, and that only those organs which partake of 
the qualities of the trunk are proper elephants? To be a 
true elephant, one should have a trunk, but the trunk is 
not the elephant. 
Increasing in wisdom, the blind men's conference may 
adopt a report affirming that the true elephant is a unity 
with a body, four legs, a tail, and a head with huge ears, 
two tusks, and a truru{. But even this will not be enough. 
They should go on to understand the elephant as a living, 
functioning organism with a history and a destiny. Knowing 
it more concretely, they will find it has attributes at 
which their partial views had not hinted, and some earlier 
misconceptions will be, not overcome by the prevailing of 
one view, but dispelled by the larger vision. The blind 
men should then seek to know the elephant more concretely 
by its relationships, as distinct from a lion and its 
environment, but integral to its universe. And so, to 
know the whole truth about the elephant they must engage in 
the endless quest for all truth. 
The point at, which we take our departure from the 
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analogy is a happy one. For, in the sharing of our spiri-
tual gifts and in the deepening fellowship of our cownon 
life in Christ, ~may begin to recover our sight. To each 
of us the Church itself is visible in varying degree, and 
we are aware that some of it is unseen. Here is where 
action helps us to find truth. We shall perceive the whole 
more clearly if we strengthen the bonds which we have left 
all too slack. To some, the external community is a vivid 
reality. To others, the exalted moods of inward fellowship 
are all-important; they can have fellowship even with those 
they never meet in the flesh. Others know the guidance of 
the Holy Spirit as the only token of the Christian Church# 
and some restless Pelagians are impatient to dispense with 
systems and actualize the Church by fulfilling its great 
cownission. We see some of the Church, but mists obscure 
from our eyes the part that appears most radiantly to our 
brother. 
Is it not tLme for us to acknowledge that the true 
Church is, at the least, the whole of our shared experi-
ences of it, seen with God's single eye? It is a historical 
reality, a continuous complex. It is one and universal, 
if not actually one and universal as we should like it to 
be, then in its ideality and potentiality, or as God wills 
it. It is equated with the sphere of salvation, and if that 
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impairs its orderliness in our sight, we accept the fact 
rather than set our own wills above God's, remembering that 
our temporal administrations can maintain a relative order 
in the fluctuations of history. The Church is a fellow-
ship of the spirit, a beloved community. It is, to deserve 
the name of Church, animated by divine love, the Holy Spirit 
working in us when we are called together in Christts name. 
The Church, moreover, has a calling to fulfill in winning 
the world and in perfecting its own life. Without any of 
these, the Church would be wanting in an essential attri-
bute. 
We cannot, of course, rest all our weight upon any 
one of these characteristics. The historical Church has 
many blemishes. After looking at the actual, we appeal to 
the ideal. But the ideal alone is not an adequate defini-
tion of the Church. There must be persons if there is to 
be a Church, and persons are notoriously finite. 
We recognize, too, that none of the attributes have been 
perfectly realized in history. Here, too, we must remind 
ourselves that the true is the whole. Hegel wrote that the 
whole is the essential nature "reaching its completeness 
through the process of its own development." 1 To understand 
the whole truth about the Church, we must not overlook its 
1. In POM, 16, in Loewenberg (ed.), HS. 
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defects, but we must see it in its potentiality, the full-
ness God wills for it. 
2. A program for individual Christians 
If the Church is the sphere of Christian salvation, 
the true Christian life is the one most inclusive of Chris-
tian values, and these are found in the most inclusive and 
fruitful fellowship with God and our neighbors. The true 
Christian life, then, is identification in the whole. We 
shall seek to be in the Holy Catholic Church as concretely 
as conditions will permit us. We shall give ourselves in 
surrender to the agape which by grace ever woos and seeks 
us. We shall try to attain an ever greater fellowship of 
the spirit in visible community. 
We recommend, too, that the 11 seeker, 11 to use a Baptist 
term, direct his attention toward the values which are 
least realized in his religious experience. First, for 
the person who persists in trying to separate the gospel 
from the Church, it will mean an integration of the two. 
The gospel must be lived among people; the life of the 
Church must be subjected to the direction of the gospel. 
Then for the person whose religious life is taken up with 
the values found in forms, creeds, and sacraments, it will 
mean trying out the values expressed in inner fellowship. 
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The enthusiast for the blessed community is urged to check 
his suspicion of "outward relig ion" and learn of the 
spiritual values in forms. He will see that they provide 
an objective means for perpetuating many of the values he 
cherishes. The Catholic is urged to appropriate the values 
in the Reformation genius, faith and freedom. The Protest-
ant is urged to practice the loyalty and reverence for 
tradition of which Catholicism has an abundant store. None 
of this need make him feel disloyal to his faith. On the 
contrary, it should make for growth in the spirit and an 
enlargement of Christian tolerance which may make unity 
and reunion inevitable. 
That, we believe, is the road to salvation for indi-
viduals as well as for Christianity. As T.W. Manson has 
said, we have to take seriously the fact that the Church is 
the body of Christ. 1 It will not do, as he points out, 
for Catholics, confronted with the existence of genuine 
Christians who do not belong to the Catholic fold, to speak 
vaguely about the 11 soul of the Church." Nor may Calvinists, 
in difficulty over doctrines of predestination and election, 
flee from it by distinguishing between the visible and the 
invisible Church. Nor is it enough to ~efend parochialism 
by setting up a kind of Platonic ideal to which some local 
1. TCM, 93-94. 
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congregations may be said to conform, without any relation 
to other churches and communions. 
The Church is the Body of Christ. That is, its 
place is here and now in the world of space and 
time. It is the Body of Christ; not a particu-
lar body or a-rirge number of bodies, but the 
Body. That is, there is one, and one only; and 
it somehow embraces in a single, organic unity 
different parts--Roman, Orthodox, Anglican, 
Free--which are unconscious, partly conscious, 
or conscious of their unity in the Body. It 
even embraces those who would indignantly re-
pudiate the idea that they are united in the 
Body with certain others they could name. The 
Church is the Body of Christ. That is, it is 
something that he has created and sustains and 
uses for his own purposes. He is not bound hand 
and foot by what we think he ought to do ••• Hen 
and women are brou:gh.t into the Kingdom by the 
preaching £f Roman priests and Non-conformist 
ministers. 
The kingdom is the master program by which all our 
earthly programs must be directed. To work and pray that 
the kingdom may come is to live the true Christian life. 
and the whole Christian life. 
3. Practical suggestions for the ecumenical movement 
Are there practical suggestions in this for the ecu-
menical movement? It might appear strange at first to 
suggest, 11 Study more theology," but we believe that that 
is necessary if a deeper life in Christian fellowship is 
to ensue. Those who are impatient with the theologians 
1. Manson, TCM, 93-94· 
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and resent the fact that ecumenical discussions require a 
great amount of time must see that theological differences 
are basic to the differences between the churches. In the 
long run, a surer foundation for unity may be laid through 
careful ecumenical study than through pretending that the 
causes of division, or the results of them, can be ignored. 
For that reason, we are optimistic about the method 
of theolo gical study which was followed at Amsterdam. To 
some extent, of course, that method has influenced the 
resultant idea of this essay. If we begin by acknowledging 
an inescapable unity, how can we deny unity by any view of 
the Church which separates pr9fessing Christians into sheep 
and goats? Even if we are unwilling to recognize some 
churches as "true" churches, we shall be under obligation to 
know more about the beliefs and emphases which give them 
existence. 
It will be best, then, to study the theology of other 
communions than our own if we are to ad vance the ecumenical 
movement. We believe that an intensification of this 
mutual study of ideologies will reveal that many times 
we are one in intention when our words express disagreement, 
and t hat often we are in confusion because we use the same 
words for dif ferent purposes. But the most important result 
for which we hope is that Christians who acknowledge a unity 
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from which they cannot escape, will discover the ideological 
unity by which fellowship may be made firm, faithful and 
mutual. 
As a more comprehensive study of Christian theology 
takes place, the effort should be made in many ways to prac-
tice Christian co-operation. Every year brings new signs 
of unity among the denominations and communions. In the 
local parishes, the nations, and around the world, Chris-
tians are seeking and finding more things they can do to-
gether. Often we are balked by traditions. We hesitate to 
knock on doors which have customarily been closed to us. 
But one i mpressive lesson to be learned from the story of 
the ecunre.nical movement is that advances are being made i n 
fields where only a few years ago experienced Christians 
were saying no further progress could be made. To assert 
that anything historical can permanently impede the progress 
of Christians toward that actual fellowship of man and God 
which we believe he wills is to minimize the miraculous 
p ower of Christian love. Let us love one another, f or love 
is of God, and he who loves is born of God and knows God. 
APPENDIX I 
STATEMENT BY THE YOUNGER CHUR CHES 
AT MADRAS CONFEREN tE, 1938, 
ON UNITY 
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During the discussion it became abundantly clear that 
the divisions of Christendom were seen in their worst light 
in the mission field. Instances were sited by the represen-
tatives of the younger churches of dis graceful competition, 
wasteful overlapping, and of group s and individuals turned 
away from the Church because of the divisions within. Dis-
union is both a stumbling block to the faithful and a mock-
ery to those without. We confess with shame that we our-
selves have often been the cause of thus bringing dishonor 
to the religion of our Master. The representatives of the 
younger Churches in this section, one and all, gave expression 
to the passionate longing that exists in all countri es f or 
visible union of the Churches. They are aware of the fact 
of spiritual unity; they record with great thankfulness all 
the signs of co-operation and understanding that ar.e increas-
ingly seen in various directions; but t hey realize that this 
is not enough. Visible and organic union must our goal. 
This, however, will require an honest study of t h ose things 
in which the Churches have differences, a widespread teach-
ing of the common Church membership in t hings that make for 
union and venturesome sacrifice on the part of all. Such a 
1. Brown, TUG, 222-223. 
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union alone will remove the evils arising out of our divisions. 
Union proposals have been put forward in different parts of 
the world. Loyalty, however, will forbid the younger Church-
es going forward to consmmnate any union unless it receives 
the whole-hearted support and bles s ing of t h ose through whom 
these Churches have been planted. We are thus often torn 
between loyalty to our mother Churche s and loyalty to our 
ideal of union. We, t h erefore, a ppeal with all t h e fervor 
we possess, to the missionary societies and boards and the 
responsible authorlties of the older Churches, to take this 
matter seriously to heart, to labor with the Churches in the 
mission field to achieve this union, to support and encourage 
us in all our efforts to put an end to the scandalous eff ects 
of our divisions and to lead us in t h e path of union--the 
union for which our Lord prayed, through which the world 
would indeed believe in the Divine Mission of the Son, our 
Lord Jesus Christ. 
APPENDIX II 
AFFIRMATION OF UNITY 
(Unanimously adopted by the Second World Conference 
on Faith and Order held in Edinburgh in August 1937.)1 
We are one in faith in our Lord Jesus Christ, the 
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incarnate Word of God. We are one in allegiance to Him as 
Head of the Church, and as King of king s and Lord of lords. 
We are one in acknowledging that t h is alleg iance takes 
precedence of any other allegiance that ma y make claims 
upon us. 
This unity does not consist in the a greement of our 
minds or the consent of our wills. It is founded in Jesus 
Christ Himself, Who lived, died and rose again to bring us 
to the Father, and Who through the Holy Spirit dwells in His 
Church. We are one because we are all the objects of the love 
and grace of God, and called by Him to witness in all the 
world to His glorious gospel. 
Our unity is of heart and spirit. We are divided in the 
outward forms of our life in Christ, because we understand 
differently His will for His Church. We believe, however, 
that a deeper understanding will lead us towards a united 
apprehension of the truth as it is in Jesus. 
We humbly acknowledge that our division s are contrary 
to the will of Christ, and we pray God in His mercy to shorten 
1. Hodgson, FAO, 275-276. 
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the days of our separation and to guide us by His Spirit into 
fulness of unity. 
We are thankful that during recent years we have been 
drawn together; prejudices have been overcome, misunderstand-
ings removed, and real, if limited, progress has been made 
towards our goal of a common mind. 
In this Conference we may gratefully claim that the 
Spirit of God has made us willing to learn from one another, 
and has given us a fuller vision of the truth and enriched 
our spiritual experience. 
We have lifted up our hearts together in prayer; we have 
sung the same hymns; together we have read the same Holy 
Scriptures. We recognize in one another, across the barriers 
of our separation, a common Christian outlook and a common 
standard of values. We are therefore as sured of a unity 
deeper than our divisions. 
We are convinced that our unity of spirit and aim must 
be embodied in a way that will make it manifest to the world, 
though we do not yet clearly see what outward form it should 
take. 
We believe that every sincere attempt to co-operate in 
the concerns of the Kingdom of God draws the several commun-
ions together in increased mutual understanding and good-will. 
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We call upon our fellow-Christians of all co~munions to prac-
tice such so-operation; to consider patiently occasions of 
disunion that they may be overcome; to be ready to learn from 
those who differ from them; to seek to remove those obstacles 
to the furtherance of the gospel in the non-Christian world 
which arise from our division; and constantly to pray for 
that unity which we believe to be our Lord's will for His 
Church. 
We desire also to declare to all men everywhere our as-
surance that Christ is the one hope of unity for t he world in 
face of the distractions and dissensions of this present time. 
We know that our witness is weakened by our divisions. Yet 
we are one in Christ and in the fellowship of His Spirit. 
We pray that everyvvhere, in a world divided and perplexed, 
men may turn to Jesus Christ our Lord, Who mru~es us one in 
spite of our divisions; that He may bind in one those who by 
many worldly claims are set at variance; and that the world 
may al last find peace and unity in Him; to Whom be glory 
for ever. 
APPENDIX III 183 
THE MESSAGE OF THE ASSEMBLY1 
Th e World Council of Churches, meeting at Amsterdam, 
sends this message of greeting to all who are in Christ, 
and to all who are willing to hear. 
We bless God our Father, and our Lord Jesus Christ 
Who gathers together in one the children of God that are 
scattered abroad. He has brought us here together at Am-
sterdrun . We are one in acknowledging Him as our God and 
Saviour. We are divided from one another not only in 
matters of faith, order and tradition, but also by pride 
of nation, class and race. But Christ has made us His 
own, and He is not divided. In seeking Him we find one 
another. Here at Amsterdam we have committed ourselves 
afresh to Him, and have covenanted with one another in 
constituting this World Council of Churches. We intend 
to stay together. We call upon Christian congregations 
everywhere to endorse and fulfill this covenant in t he ir 
relations one with another. In thankfulness to God we 
commit the future to Him. 
When we look to Christ, we see the world as it is--
His world, to which He came and for which He died. It is 
1. Amsterdam Assembly Series, FAWC, 9-11 
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filled both with great hopes and also with disillusionment 
and despair. Some nations are rejoicing in new fre~dom and 
power, some are bitter because freedom is denied them, some 
are paralysed by division, and everywh ere there is an under-
tone of fear. There are millions who are hungry, millions 
who have no home, no country and no hope. Over all mankind 
hang s the peril of total war. We have to accept God's judg-
ment upon us for our share in the world's guilt . Often we 
have tried to serve God and mmamon, put other loyalties be-
fore loyalty to Christ, confused the Gospel witn our own 
economic or national or racial interests, and feared war 
more than we have h ated it. As we have talk ed with one 
another here, we have begun to understand how our sep aration 
has p reven ted us from receiving correction form one another 
in Christ. And because we lack ed t h is correction, the world 
has often heard from us not the Word of God but the words of 
men. 
But t h ere is a word of God for our world. It is that 
the world is in the hands of the living God, Whose will for 
it is wholly good; that in Christ Jesus, His inca rnate Wor.d, 
Who l i ved and died and rose from the dead, God has broken 
tne power of evil once for all, and opened for everyone the 
gate into f reedom and joy in the Holy Spirit; that the final 
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jud@ment on all human history and on every human deed is the 
judgment of t.tle merciful Christ; and t h at the end of hi story 
will be the triumph of His Kingdom, where alone we shall un-
derstand how much God has loved the world. This is God's 
unchanging word to the world. Millions of our fellow men 
have never heard it. As we are met here from many lands, we 
pray God to stir up His whole Church to make this Gosp el 
known to the whole world, and to call on all men to believe 
in Christ, to live in His love and to hope for His coming. 
Our coming together to form a World Council will be 
vain unless Christians and Christian congregations everywhere 
commit themselves to the Lord of the Church in a new effort 
to seek to gether, where t h ey live, to be His witnesses and 
servants arnong their neighbors. We have to remind ourselves 
and all men that God h a s put down the mi ghty from their seats 
and exalted t h e humble and meek. We have to learn afresh to-
gether to speak boldly in Christ's name both to those in power 
and to the people, to oppose terror, cruelty and race dis-
crimination, to stand by the outcast, the prisoner and the 
refugee. We have to make of the Church in every place a 
voice for those who h ave no voice, and a home where every 
man will be at home. We have to learn afresh to gether what 
is the duty of t h e Christian man or woman in industry, in 
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a griculture, in poll tics, in t lle p rofes sions and in t h e h ome .• 
We h ave to ask God t o te a ch us t ogeth er to say No and to say 
Yes in truth. No to all that flouts t h e love of Christ, to 
every system, every p rogrmMne and every p erson that treats 
any man as though he were an irresp ons i ble t h ing or a means 
of p rofit, to the d e fenders of injustice in the n~ne of order, 
to those who sow the seeds of war or urge was as inevitable ; 
Yes, to all that conforms to the love of Christ, to all who 
se ek f or justice, to t h e p eacemakers, to all who hop e, fi gh t 
and suffer for the cause of man, to all wh o--even with out 
k nowing it--look for new heavens and a new earth whe r ein 
dwel l etn ri gh teousness. 
It is not in man's p ower to ba n ish sin and death f rom 
t h e earth , to create t he unity of the Holy Catholic Church , 
to conquer the h os t s of Satan. But it is with i n t h e p ower 
of God . He has g iven us at Easter the certainty that His 
p urpose will b e accomplish ed. But, by our acts of obedience 
and faith, we can on earth set up signs which point to the 
coming victory. Till the day of that victory our lives are 
hid wi t h Christ in God, and no e a rthly disillusion or dis-
tress or p ower of hell can sep arate us from Him. As t h ose 
wh o wait in confi dence and joy i'or their deliverance, let us 
g ive ourselves to those tasks which lie to our h a nds, and so 
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set up signs that men may see. 
Now unto Him that is able to do exceeding abundantly 
above all that we ask or thiru{, according to the power that 
worketh in us, unto Him be glory in the Church by Christ 
Jesus, throughout all ages, world without end. 
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ABSTRACI' 19.5 
I. The purpose of this research has been to examine 
recent expressions about the Church, especially literature 
prepared for and issuing from the first assembly of the 
World Council of Churches, in order to discover a doctrine 
of the Church which may be offered to all Christians for 
the furtherance of unity. A growing sense of the importance 
of the doctrine of the Church has resulted from emphasis on 
the social nature of religious knowledge, the modern mis-
sionary movement, and the twentieth-century ecumenical 
movement. 
The ecumenical movement is a product of the missionary 
expansion of the past one hundred and fifty years. The 
"younger churches" of Asia and Africa have been especially 
insistent in demanding unified Christianity. The ecumenical 
movement, which began to take shape in 1910, culminated in 
the formation of the World Council of Churches at lbnsterdam 
in 1948. 
Following lines laid down at Amsterdam, the doctrine of 
the Church may be sought by reintegrating variant traditions 
within a more comprehensive context of theology and life, 
making place for "deepest differences" as well as points of' 
agreement, and relating such "minor" matters as the nature 
of the Church and the ministry to "major" doctrines. We 
shall be guided by Ferr~'s canons, keeping religious ideas 
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as close as possible to reasoned interpretations of fact, 
preferring adequacy before verifiable validity, and using 
historic beliefs wh erever they are consistent with truth. 
When we confront empirically antitheses which appear insol-
uble, we shall appeal to ideals. 
II. The relation between faith and continuity needs 
clarification. The fact and character of divine revelation 
determine the nature of the Church. Christians believe the 
historical Church to be the product of divine activity, and 
see an organic continuity between the old and new covenants. 
There is divergence betwe.en views relating continuity to 
some princ·iple of historical succession and those seeing it 
as dependent upon the instant impulse of God. As Horton , 
says, the Church must offer some means of historical con-
tinuity with the incarnate Lord and some means of communion 
with the living Lord. 
Morrison describes history as the field of the given, 
and the Church as God's revelation in history. Because 
Christ's unique work was the establisl~ent of his community, 
he says, the Church is Christianity and Christianity is the 
Church. 
Some hold that the episcopal form of ministry, usually 
with apostolic succession, validates the Church's continuous 
identity. There must be visible personification of the 
Church's unity, whether in "essential ministry" or the 
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mutual ministry of' all believers, but we must beware of 
subordinating the ideal to the practical and of identifying 
the ~of the Church with the historically conditioned. 
III. Christians agree that, ideally, the Church is one 
and universal. This catholicity is symbolized by several 
figures signifying the essential unity of members with 
Christ. And Christians agree that there must be ~ visi-
ble unity. 
Roman Catholicism claims that in its visible organiza-
tion this empirical unity is solely manifest, and that its 
continuity is the surety of catholicity. 
The Bible is of elementary importance in maintaining 
the Church's unity, but its historical and ethical relati-
vity disqualify it as an absolute basis for unity. 
The Word of God, dominant Protestant concept, is 
variously interpreted, but emphasizes continual reformation 
of the Church through faithful responsiveness to God's 
creative and redemptive acts. 
Relatively sp eaking, Catholics understand catholicity 
as the unity and universality of mankind's response to God, 
while Protestants conceive it as man's response to t he one 
universal God. 
IV. Many authorities see the Church and the sphere o1' 
Christian salvation as conterminous. To be a Christian, in 
the Ne w Testament meaning , is to be in the Church. The 
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Church, as DeWolf shows, is both the means and the meaning 
of Christian salvation. 
This is the justification for the recovery, by several 
Protestants, of the dictum, "Extra ecclesiam. nulla salus." 
Cl~istian salvation is continuous fellowship with Christ 
and with one another. It is metaphysical catholicity, like 
the sobornost taught by Eastern Orthodoxy. The Church in 
its fullness is transfigured and regenerated mankind. The 
fullest expression of individual Christian cormnitment must 
occur within the whole while the whole realizes in its full-
ness the ideal body of Christ. Trrls is consistent with the 
Reformation precept that the Christian is simul justus et 
peccator. The Church is a soci ety of and for sinners. 
Evidence of God's saving activity beyond ecclesiastical 
boundaries confronts us with a contradiction of his making. 
If we are not forced to resolve it, we should at least see, 
as Craig said, that limitations proposed for Church 11 order" 
are relevant to this condition and verifiable in Christian 
experience, and be reminded that God will not necessarily 
l imit his saving ac ti vi ty even to the most inclusive Church 
we may organize. 
v. Our most explicit predicate of the Church is "the 
fellowship of believers." Fellowship is inseparable from 
the Christian concept of salvation. Fellowship is also 
inseparable from the objective Christian commlli~ity. Fellow-
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Ship and community stand in the interdependent relationship 
of mind and body. 
"Fellowships of the Spirit11 constitute one type of 
Christian society. They emphasize inwardness, subjectivity 
and freedom. They suspect form. They hold that God and man 
meet in the "Spirit" and that true unity is the shared inner 
life. Dangers in this type of doctrine and practice are pa-
rochialism and fellowship founded on mere social congeni-
ality. 
Christian koinonia is sharing of spiritual gifts. This 
annuls isolated "Christianity" and theories assigning to 
members the final right of discrimination. Both right and 
duty to be in the Church are supernaturally given. 
VI. The governance of the Holy Spirit is essential to 
the Church. The Church's divine dimension is agape, which 
is productive of fellowship, and to which man can respon~ 
through complete surrender. 
Most descriptions of the essential "saltness" of the 
Church are efforts to relate to the empirical Church the 
divine, abiding element which characterizes and unites it. 
The Holy Spirit is a distinctively New Testament term indi-
eating that divine agape is universally and personally cen-
tral in Christ, as Ferr~ shows, and that God can and does 
. 
act differently when he is truly comprehended. The nature 
of God and the nature of the Church are related. Every 
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church professes participation in the true gift of God. 
Here is ground for essential unity with diversity, like the 
modal diversity of God. 
VII. The Church is missionary in function. There is a 
tension between views holding that the Churc4 should be ex-
clusive and separate from the world and those holding that 
it should be inclusive, subjecting the world to Christian 
rule. The first involves the sectarian temptation; the sec-
ond leads to secularism. The antinomy is not absolute; 
kerygma and didache have always been integral to the 
Church's vocation. 
The relationship between the Church and the kingdom of 
God produces the tension. The Church's duty is to reveal 
the kingdom as fully as possible. In this sense, it is an 
ecclesiola in ecclesia. Its complete nature is not wholly 
revealed in history. Yet we may be completely in its whole-
ness, for it is rooted in God, the author of our common · 
life. 
VIII. The resultant idea is that the true is the whole. 
The Church is one, universal, historical, organic unity of 
community and fellowship, animated by the Holy Spirit, and 
evangelism is its task. Each of its characteristics has 
been taken to distinguish the "real" Church, but although . 
each is essential, none is independently true. Without any 
one of them, the "Church" would be wanting in an essential 
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ingredient. Admittedly, not one is perfectly realized in 
history. The whole includes the ideal as well as the 
actual. 
For individual Christians, the true Christian life is 
directed toward appropriating those gifts which are least 
realized in one's present religious experience. Formalists 
may seek values in fellowship. Sectarians should find them 
in forms. Catholics may well appropriate the best in evan-
gelicalism. Protestants may put on catholicism's order and 
traditions. 
The practical program for the attainment of greater 
Church unity is the study of more theology, especially that 
of other communions, and the realization of the fullest 
measure of co-operative Christian ·.ltfe at every moment, even 
in areas where gates have been closed in the past. The 
forms are not fixed. Patience, persistence and love have 
been rewarded before; they will be rewarded again. 
Conclusions: 
1. Within the ecumenical movement, as within all Chris-
tendom, there are stubborn differences in emphasis upon 
matters believed to be absolute and those believed to be 
relative. 
2. There is, however, basic general agreement as to 
the matters to be emphasized. 
3. The true Church is the whole body of Christ irradi-
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a ted by agapaic fellowship, and performing his mission. 
4. Christians are rediscovering the corporate nature 
of Christianity. 
5. An ecumenical view discloses that all who share the 
gifts of Christian spirit and life are Christians. They may 
be imperfect Christians; it is of the Church's nature that 
it includes sinners. 
6. As Christians, these are in the Church. Seen his-
torically, the Church may be imperfect, but this, too, is 
of its nature. 
7• All forms of Church "order" should be relevant to 
the nature of the Church as experience reveals that God has 
ordained it. 
8. The whole doctrine of the Church will be revealed 
in the fullness of Christian faith and life. They will 
guide us to our order and our work. 
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